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“Ye men of Galilee, why stand ye gazing up into heaven? this 
same Jesus, which is taken up from you into heaven, shall so 
come in like manner as ye have seen him go into heaven.” 


Acts 1:11. 


“Almighty God, the Giver of wisdom, without whose help 
resolutions are vain, without whose blessing study is 
ineffectual; enable me, | beseech Thee, to attain such 
knowledge as may quality me to render Thee acceptable 
service. Amen.” 
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REMARKS OF THE PUBLISHING COMMITTEE 


In presenting this work to their constituents, and to the public, the 
Publishing Committee have allowed each author to express his own 
views in his own way; and it is matter of surprise, that articles 
prepared without consultation or mutual acquaintance of their 
writers, upon topics of highest interest on which Christians often 
disagree, should accord in doctrine, as these dissertations and 
discourses do, both among themselves, and with the great body of 
the Conference. Any exception to this, worthy of notice, is found in 
two particulars: 1. Prescribing a date for the time of the second 
advent; 2. Regarding the return of the Jews.-RGC 3.7 


As to prescribing the time, the Committee state the fact of 
difference: comment is unnecessary. Those who prefix the date, 
give the reason; and the reason is interesting and worthy of close 
attention, though it fails to convince. A date there is, in which this 
most stupendous event will take place, and disclaiming the 
knowledge of it does not allow one to refuse the right hand of 
fellowship to others who think they have found it.FRGC 3.2 


As to the return of the Jews, the main body of the Conference think 
they are not to return in this world, but only in “life from the dead.” 
Some, however, think they return in this world. This is a point of 
deepest interest-to the Jews, and the wise will not rush to a 
conclusion respecting it; but will rather search with deference the 
mind of the Spirit portrayed in the Bible.FRGC 3.3 


A plausible objection has been made to the antiquity of the doctrine 
of the near coming of the Lord, which deceives some, to wit, That a 
hope cherished by the apostles, and by them soon expected to be 
realized, is not a proper hope for us to cherish, and to expect soon 
to realize; because the experience of eighteen hundred years is 
enough to prove it a false hope, an ignis fatuus, which no man in his 
senses can cherish and pursue.-RGC 3.4 


This objection lurks in the bosom of men, who are restrained from 
uttering it by its manifest impiety; men who will not reject a doctrine 





of the apostles, neither can they readily discover a defence from the 
charge of insanity, in following a faith which many generations have 
failed apparently to realize. For them we observe:-FRGC 3.5 


“Far” and “near” are wholly comparative; their value and power 
depend on their connexion, whether with time and this world, or with 
eternity and infinite space. At night, morning draws near; and in the 
sleep of death, the morning of the resurrection. Eternity admits of 
points of time two thousand years in duration, scarcely visible to 
faith; and infinite space admits of points two millions of miles in 
diameter, scarcely visible, yea, invisible to the natural eye. The holy 
and blessed God shows to finite mortals works of his hands so 
remote, that the diameter of the earth’s orbit around the sun is a 
mere point in space compared with their immeasurable distance: 
even a thousand millions of miles is to their infinite distance, as 
nothing, in the eyes of an astronomer! O fool to think, and mad to 
say, that with Him whose works are so extended, eternity is limited; 
and two thousand years of experience is enough to prove the 
delusion of His promise; and the ages of the church are sufficient to 
convict. His holy apostles of mistaking the times; and also to 
warrant the wise at this day in departing from His counsel, and from 
the example of the primitive church! The mighty God, who regards 
the nations as the fine dust of the balance; who stretches out the 
heavens as a curtain; who marshals their innumerable hosts, and 
calls every one by its name; who slings the moon about the earth by 
invisible cords, the earth about the sun, and the sun with its 
planetary train around some centre, as of the cluster of the Milky 
Way: He can speak to his creature man of a period of two thousand 
years, as a very short time. The sun in the heavens has moved 
during that period many thousand miles every hour, without having 
very sensibly receded from one portion of the heavens, or 
approached the other; and the period of two thousand years may 
be, and probably is, less to the whole time of the sun’s circuit 
around his unknown centre, than two days are to the earth’s circuit 
around the sun. The mighty God is able to announce the near 
approach of the Sun of Righteousness, and to require the apostles, 
and the generations from their age to this, to believe, and to 
proclaim it; and also to fulfil his word, though many ages sleep in 
death yet, before his glorious appearing.-RGC 3.6 





We are children in knowledge, and our duty is, to believe implicitly 
what our heavenly Father tells us. When first told the earth is round, 
who did not suppose it was a round plane? and when further told it 
is a globe, inhabited beneath and all around, what child ever failed 
to know better? it being self-evident to children that men cannot live 
in the antipodes, and walk and do business, without falling off. The 
mysteries of the world to come are greater to the profoundest 
human intellect, than the things of this world are to little children; 
and their folly in disputing with their teachers is incomparably less, 
than that of the man who sets up the experience of the world, to 
refute the promise of the world’s Maker, Redeemer, and coming 
King. If the child cannot believe the earth is inhabited all around, it 
is due to his teacher, and to the wisdom of age, to submit his 
judgment, and to restrain his unbelief. No less is it due to the word 
of God by his apostles, to hearken to what they say; and if any 
doctrine of theirs seems to contradict our common sense, it 
becomes us to consider that we are of yesterday and know 
nothing;-the great Newton himself being, in his own esteem, a child 
playing with pebbles on the shore of knowledge, while the great 
ocean stretched beyond him.-RGC 4.1 


The objector insists: “If the event was at hand in the apostles’ days, 
reason, manhood and philosophy cry out upon him who thinks it 
has not already come to pass.”-RGC 4.2 


Reason, manhood and philosophy do no such thing. They admit 
and approve of paradoxes in the visible world greater than this. The 
passage of light is in this world instantaneous: it is only by the 
eclipses we learn to measure its flight; and by following on to know, 
we learn that stars are visible by the telescope, whose light has 
been longer in coming to us than this world has had a being:-that is, 
a_ thing instantaneous on earth, is above six thousand years in 
heaven! And the great and incomprehensible One, who made all 
worlds, and made the light to traverse his realms with messages of 
his glory, (which messages time has not been long enough for light 
to bear through the vast regions of his empire.) is faithful and true to 
his word, and will fulfil it to the letter, not withstanding he promised 
eighteen hundred years ago to come quickly, and has not appeared 
yet; and notwithstanding men do scoff, and ask, in the words of the 
prophet, “Where is the promise of his coming?” RGC 4.3 





The Almanac of heaven is made up of seasons and of cycles 
imperfectly known to man; and when it records the sign of the 
coming of the Son of Man, in language to make every reader of the 
holy word, in every age and generation, look out for the day of 
judgment and of righteous retribution, it mercifully regards his 
nature, to neglect what comes not within the reach of his own time 
and arm; and it urges him to holiness by the very highest motive, if 
he will receive it; at the same time no delusion is practised, for the 
dead realize, what the living will soon prove to be accurately true, 
the fidelity of the promise: “Surely | come quickly: Amen.”FRGC 5.7 


The dissertations in this Report are prepared by men of devout 
habits, of independent and thinking minds, who do not fear to 
combat error because it is intrenched in high, and even in holy 
places: men who fear God, and reverence high and holy places; but 
able, at the same time, to distinguish between the place and the 
tenant; men willing to engage with angels of light for the truth of 
Jesus and his word, not with scoffing and railing, but in the fair 
exhibition of his faith, doctrine and life. The discourses on the 
Chronology of Prophecy exhibit patient industry, close reflection, 
and a formidable conclusion; seeing that many ages have been 
wont to regard the time of this world as only six thousand years. 
The discourses on the Judgment, the Second Advent, and the 
Restoration of Israel, are fraught with revealed truth, set in plain 
light and clear, with fresh aspects of the most solemn, personal, 
and joyful interest. We are of “Israel,” or we have no part in Christ; 
and we have part in “Israel’s” promises, chief among which is that of 
a restoration. But our Holy Land is not Palestine under the curse; 
our holy city is not Jerusalem which is in bondage with her children; 
our King is not the prince of this world: but our hope, our promised 
land, our holy city, is in the world to come with “Jesus and the 
Resurrection,” where “there shall be no more curse.” “The former 
things are passed away;-behold, | make all things new.” RGC 5.2 


The discourse on the Millennium contains matter of high interest 
drawn from original fountains; and seems completely to overset the 
commonly received doctrine on that subject. For it must be 
confessed by intelligent divines, that the popular doctrine of the 
millennium is a modern one, totally unknown to the primitive and 
martyr church: so modern that it has never a place in the formula of 





the faith of any church. Catholic, Greek, Roman, or Protestant: but 
all their creeds involve the contrary: a doctrine alike opposed to the 
divine economy with all past ages, and opposed to the promises 
relating to this world, and to the destiny of man;-the law and the 
prophets uniting with the gospel to teach the vanity of this life and 
the reality of the resurrection and of the world to come. [CD-ROM 
Editor’s Note: The History and Doctrine of the Millennium while 
published as part of this book, was paged separately. Thus you will 
find it coded HDM separately from this current document.JFRGC 5.3 


The attention of divines is called to these subjects. We hope that 
learned and gifted minds will be faithful to examine, and bold to 
speak the truth on this world’s Millennium, with a view to dissipate 
the thick darkness which shrouds from the sight of thousands “the 
blessed hope and glorious appearing of the great God, and our 
Savior Jesus Christ."-RGC 5.4 


HENRY DANA WARD, 
JOSHUA VAUGHAN HIMES, 
WILLIAM CLARK. 





PROCEEDING OF THE CONFERENCE 


ON THE SECOND COMING OF OUR LORD JESUS CHRI 
HELD IN BOSTON, MASS., OCTOBER 14, 15, 1840. 


The brethren assembled in the Chardon St. Chapel, Oct. 14, at 10 
o'clock A. M. J. V. Himes, the pastor officiating in this Chapel, took 
the desk, and read the following call of the Conference, with 
appropriate remarks.-RGC 5.5 


The undersigned, believers in the Second Coming and Kingdom of 
the Messiah “at hand,” cordially unite in the call of a general 
Conference of our brethren of the United States, and elsewhere, 
who are also looking for the advent near, to meet at Boston, Mass., 
Wednesday, Oct. 14, 1840, at 10 o’clock A. M., to continue two 
days, or as long as may then be found best.FRGC 5.6 


The object of the Conference will not be to form a new organization 
in the faith of Christ; nor to assail others of our brethren who differ 
from us in regard to the period and manner of the advent; but to 
discuss the whole subject faithfully and fairly, in the exercise of that 
spirit of Christ in which it will be safe immediately to meet him at the 
judgment seat.-RGC 5.7 


By so doing, we may accomplish much in the rapid, general, and 
powerful spread of “the everlasting gospel of the kingdom at hand,” 
that the way of the Lord may be speedily prepared, whatever may 
be the precise period of his coming.-RGC 5.8 


Having read the call, a chairman pro tempore was called for, and 
Henry D. Ward was chosen. David Millard addressed the Throne of 
Grace.FRGC 5.9 


The chairman made the following remarks on the object of the 
meeting:-FRGC 5.10 


My Brethren and Friends:-We have convened on a great and 
solemn consideration, the near coming of our Lord in his kingdom It 
becomes us to understand, and to let others know, that ours is not a 
new doctrine. Sound Christians in every age have cherished it; it 
was the universal faith of the primitive church; it is the plain doctrine 
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of the New Testament. The novelty which seems to characterize 
our views, takes its color from the errors of a fallen church, and will 
be entirely removed by the inspection of the gospel, and of the 
records of the ages of the martyr-church.-RGC 5.17 


The disciples came unto Jesus, after he had told them of the 
overthrow of the temple; and they asked him of these things, when 
they should be, and what should be the sign of his coming, and of 
the end of the world. He replied to them at large; but of the time 
when, he replied particularly, as follows:-FRGC 8.1 


“But of that day and hour knoweth no man, no, not the angels of 
heaven, but my Father only. But as the days of Noah were, so shall 
also the coming of the Son of man be. For as in the days of Noah, 
they knew not, until the flood came, and took them all away; so 


shall also the coming of the Son of man be.” ‘atthew 2436-40. 
Nevertheless, he taught them especially that the time would be 
short, and added, “Watch, therefore, for ye know not what hour your 


Lord doth come.” 2/alihew 24:42.-R GC 8.2 


In his last discourse with his disciples, recorded in the 74th, 75th, 
and 76th chapters of John, he warns them of his being about to 
leave them; and promises them the Comforter; and, moreover, that 
he would be absent but “a /ittle while;” only a short time. In chapter 
16:16, he says: “A little while, and ye shall not see me: and again, a 
little while, and ye shall see me, because | go to the Father. Then 
said some of his disciples among themselves, What is this that he 
saith unto us, A little while, and ye shall not see me; and again, a 
little while, and ye shall see me; and, Because | go to the Father? 
They said, therefore, What is this that he saith, A /ittle while? We 
cannot tell what he saith."- RGC 8.3 


The same difficulty attends on “some of his disciples” to this day; 
they do not understand “the little while” he spoke of. They cannot 
conceive how it could embrace a period of eighteen hundred years; 
and, therefore, they do not know, neither can they tell what that 
means, “A little while.” But that it embraces the whole period from 
the Lord’s ascension to his second advent, is manifest from the fact, 
that the Holy Spirit was promised, and is given, to be the guide and 
comforter of his disciples during that “little while."- RGC 8.4 
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The uncertainly of the time is everywhere set forth in the Scriptures, 
and frequently in the symbol of a thief in the night; and likewise its 
shortness is insisted upon in many remarkable passages. Among 
these, 1 cite that in Hebrews 10:37, where the apostle, having in 
mind their despondency under the protracted delay of the Lord’s 
coming, exhorts them to patience, that after they had done the will 
of God they might receive the promise, and not faint in their hearts, 
and so fall short of the glory of God; and then he adds, with the 
most vigorous expression, to assure them both of his coming, and 
that very soon, these memorable words: “For yet a little while, and 
he that shall come will come, and will not tarry;’ he will make no 
unnecessary delay.-RGC 8.5 


| could cite many passages of the same sort out of the Scriptures, 
but | content myself with one more, found in Revelation 22:20: “He 
which testifieth these things saith, Surely | come quickly.” These are 
proofs that the Lord taught, in his last communications with his 
disciples on earth, that he should come again at an unexpected 
hour, and that quickly; not in the article of natural death, but in the 
clouds of heaven, and the resurrection of the dead. For “this same 
Jesus which is taken up from you into heaven, shall so come in like 
manner as ye have seen him go in to heaven.” And his coming is by 
no means a daily event, or an occasion of national judgment, or any 
other thing, but this only: “unto them that look for him shall he 


appear the second time, without sin, unto salvation:” 9/7e2”ews 9-26. 
in the end of the world, to judge the quick and the dead, in his 
kingdom.FRGC 9.1 


That this was the manner in which the primitive ages of the church 
understood the Holy Word; is manifest from their records; but 
before | quote them you may please to hear the high testimony of 
two imperial Casars, to the same truth, from their throne of empire 
over the known world.FRGC 9.2 


The first of these royal witnesses is Domitian, under whom St. John 
was banished to “the isle of Patmos for the word of God, and for the 
testimony of Jesus Christ.” Gibbon relates, on the authority of 
Eusebius and Hegesippus, that the expectation of the Lord’s 
coming in his kingdom, about the end of the first century, was so 
general, and so confidently entertained, that the report of it came to 
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the cars of the emperor, and troubled him; as the coming of the 
wise men to Jerusalem at the birth of Christ troubled Herod, and all 
Jerusalem with him. Domitian had brought before him from Judea 
some of the royal seed of David, surviving; in grandsons of Jude the 
Lord’s brother; and he demanded of them if they were of the family 
of David. They said it was most true. Then the emperor would know 
what kind of a kingdom they expected, and when it would be. They 
replied that it is not a terrestrial kingdom, but celestial, and its time 
is in the end of this world. The emperor, seeing their hands were 
hard, and they were poor laboring men, despised them, and set 
them at liberty, not regarding the kingdom to come, if he might be 
allowed to have that which is now here.FRGC 9.3 


The other emperor who is witness for our doctrine, is the nephew of 
Constantine the Great. His name is Julian, called the Apostate; 
because he was educated a Christian, and when he came to the 
throne, he disowned the faith, and restored the worship of the vain 
gods of the heathen. The Christians of that day, A. D. 360, feared 
lest he would turn to persecute them again; but in a letter preserved 
by Baronius, Julian assured one that he would not molest the 
Christians generally; but there are some, he said, who have made 
themselves rich on the plunder of the Valentinians, whose wealth 
he should distribute among his soldiers, that these believers might 
go lighter on their way to the kingdom of heaven, which even now 
they expect. Thus the apostate emperor taunted the believers of his 
age for their folly in continuing, even to that time, to look for the 
coming and kingdom of the Lord proclaimed in the gospel; and he 
mocked them for entertaining the hope of the Lord’s coming in his 
kingdom, which continued to distinguish the church in the fourth 
century.-RGC 10.1 


From this testimony of crowned heads, and enemies of our faith, | 
turn to the witness of the early and eminent christian martyrs, to 
prove the same thing out of their meek lips, to wit: that they verily 
understood the gospel to be glad tidings of the near coming of our 
Lord in his kingdom, and in the end of this world, even as we 
believe at this day.-RGC 10.2 


St. Clement of Rome, whose name is held in the highest respect 
among the Christians of antiquity, and who is counted a saint in the 
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Catholic church, and by whose name our Episcopal brethren call 
one of their churches in New York, flourished A. D. 95; and about 
that time wrote two letters to the church of Corinth, in the name and 
behalf of the presbyters and brethren of the church of Rome. In the 
first of these letters, Clement speaks of the coming and kingdom of 
our Lord on this wise:-“Let that be far from us which is written: 


miserable are the double-minded, 4/2’"°S 7° and those who are 
doubtful in their hearts; who say, These things have we heard, and 
our fathers have told us these things; but, behold, we are grown old, 


and none of them has happened unto us. °2 °°°" 34 © ye fools! 
consider the trees; take the vine for example: first it sheds its 
leaves, then it puts forth buds, after that it spreads its leaves, then 
its flowers, then come the sour grapes, and after them follows the 
ripe fruit. You see how in a little time the fruit of the trees comes to 
maturity. Of a truth, yet a little while, and his will shall be 
accomplished suddenly, the Holy Scripture itself bearing witness 


that he shall quickly come, and not tarry; ©7°/e"s 19°97 and the 
Lord shall suddenly come to his temple, even the Holy ONE whom 


ye look for.” “Malachi 3:1. Clem. 1 Corinthians 11:11.—FRGC 10.3 


The texts embodied in these words prove, that St. Clement 
entertained the same conceptions of divine truth, in which we are 
assembled together this day.FRGC 717.7 


Ignatius, bishop of Antioch, an illustrious martyr of the year A. D. 
107, in a letter written at an advanced age, while he was waiting to 
be offered to the lions, said to Polycarp, “We ought to endure all 
things for God’s sake, that he may bear with us. Be every day better 
than other: consider the times, and expect him who is above all 
time, eternal, invisible, though for our sakes made visible.” 8!9- t9 Pol. 
1. 15. The injunction to “consider the times, and to expect’ the 
coming of the Lord, was not more suitable A. D. 107, than it is in 
this day; and in accordance with its counsel we have come together 
to consider the times, expecting the approach of our Lord.-RGC 
1152 


Justin Martyr, in his second apology to the emperor, Antoninus 
Pius, A. D. 150, section 7, says, “Wherefore God delays also to 
make the overthrow and dissolution of all the world, that wicked 
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angels, demons, and men should survive no longer, only on 
account of the seed of Christians;-since unless it were so,-the fire of 
judgment falling, would dissolve all things,” etc. Thus we find this 
eminent martyr looking for the end of the world, and for the 
judgment day.F-RGC 17.3 


A. D. 192, Clement of Alexandria, in his address to the heathen, 
says, “Therefore, Jesus cries aloud, personally urging us, because 
the kingdom of heaven is at hand; he converts men by means of 
fear.” In the same fear, sinners become converts at this day; and 
we assemble together in the same view of the kingdom at hand 
which Clement urged upon the people of his age. -RGC 11.4 


A. D. 250, St. Cyprian, bishop of Carthage, a martyr, and one of the 
most distinguished fathers, in commenting on the Lord’s prayer, thy 
kingdom come, says, among other things, “We pray for the coming 
of that our kingdom, which has been promised to us by God, and 
was gained by the blood and passion of Christ. The kingdom of 
God, dear brethren, may stand for Christ himself, whom we daily 
wish to come, and for whose advent we pray, that it may be quickly 
manifested to us.” In the same spirit and hope we assemble here, 
praying for, and believing near, the glorious advent of our Lord in 
his heavenly kingdom, as St. Cyprian did, A. D. 250.-RGC 17.5 


A. D. 350, St. Cyril, bishop of Jerusalem, on the apostle’s creed, 
says, “Our Lord Jesus Christ then comes from heaven, and he 
comes with glory at the end of this world, in the last day. For this 
world shall have an end; and this created world shall be made 
anew; but as to the time, let no one be curious. And venture not 
thou to declare when these things shall be; nor, on the other hand, 
abandon thyself to slumber. For he saith, ‘Watch, for in such an 
hour as ye think not the Son of man Cometh.” But seeing that it 
behoved us to know the signs of the end, and whereas we are 
looking for Christ, therefore, that we may not be deceived and 
perish,” etc. Precisely in the same sense with the eminent St. Cyril, 
of Jerusalem, we convene here this day, “seeing it behoves us to 
know the signs of the end, and whereas we’ also are looking for the 
Lord’s appearing.-RGC 12.1 


This Cyril was of the age of Julian the Apostate, who reviled 
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Christians with, even to that time, expecting the King to come in his 
heavenly kingdom; which plainly Cyril deserved, and St. 
Chrysostom, and St. Jerome, and the multitude of later saints; but 
few Christians, however, would merit this reproach of the apostate, 
were he to cast it at them on the stage of life now.-FRGC 12.2 


We come here, my brethren and friends, to revive this apostolic 
doctrine, and to renew the faith of the gospel after the image of 
primitive Christianity;FRGC 12.3 


We assemble here to awaken our own sympathies, together with 
the slumbering faculties of our fellow-Christians, to the doctrine of 
the Lord’s coming, as it was held by the great reformers of the 
sixteenth century: not to contend with opposers, not to dispute 
among ourselves, not to raise the banner of a new sect; but out of 
every sect to come into the unity of the faith as it is in Jesus, with 
charity toward all, ourselves in the exercise of christian liberty, and 
not afraid of obloquy for the sake of our coming Lord.-FRGC 12.4 


One word from John Milton, author of Paradise Lost, and of 
Paradise Regained; a name not to be despised by the men of this 
age, though he entered fully into the doctrine of the Lord’s coming, 
as we do at this day. In a prayer for England, he calls on the Lord, 
and concludes with saying, “When thou, the eternal and shortly 
expected King, shalt open the clouds, to judge the several 
kingdoms of the world, and—shalt put an end to all earthly 
tyrannies, proclaiming thy universal and mild monarchy through 
heaven and earth.” * * *FRGC 12.5 


| have brought these things to your notice, that we may be able to 
meet at the very door all charges of “new light,” and novelty, which 
unlearned men are sometimes ready to cast upon the faith and 
practices of the primitive church, the reformers, and many of the 
most renowned of the clergy and laity of England, and of our own 
country.-RGC 13.1 


The Conference sung the following hymn:-FRGC 73.2 
“From whence doth this union arise, 


That hatred is conquered by love? 
It fastens our souls in such ties 
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That nature and time can’t remove.-RGC 13.3 


It cannot in Eden be found, 

Nor yet in the paradise lost; 

It grows on Emmanuel’s ground, 

And Jesus’ dear blood it did cost.-F RGC 13.4 


My friends are so dear unto me 

Our hearts are united in love; 

Where Jesus is gone we shall be, 

In yonder blest mansions above.FRGC 73.5 


O why then so loath to depart, 

Since we shall ere long meet again? 
Engraved on Emmanuel’s heart, 

At distance we cannot remain.FRGC 713.6 


And when we shall see that bright day, 

United with angels above, 

No longer confined to our clay, 

O’erwhelmed in the ocean of love,-RGC 13.7 


O then with our Jesus we'll reign, 
And all his bright glory shall see, 
And sing hallelujah, amen, 

Amen, even so let it be."-RGC 73.8 


A committee of nominations was appointed, to report in the 


afternoon.-RGC 13.9 


Josiah Litch, of Eastham, occupied the remainder of the morning, 
enlisting the attention of the Conference to an elaborate discourse 


on Christ’s coming in glory.FRGC 73.10 


Wednesday, Oct. 14, P. M. 


The brethren engaged in singing, prayer, and social conference, 
until three o’clock, when the chairman took his seat, and the 
committee appointed in the morning made report, and accordingly 
the following appointments were made, viz:-RGC 13.11 
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HENRY DANA WARD, Chairman. 
David Millard, Josiah Seavey, J. Lord, R. W. Reed Assistants. 
Henry Jones, P. R. Russell, Secretaries. 


Committee of Arrangements. J. V. Himes, J. Litch, Joseph Bates, 
Charles F. Stevens, Stephen Goodhue.-FRGC 74.1 


Committee of Finance and the Roll Daniel Merrill, Wm. Clark, 
Calvin French, Nathaniel Billings. FRGC 74.2 


J. V. Himes read a letter from Bro. Miller's son, Low Hampton, 
Washington Co., N. Y., stating the illness of his father, which 
deprived the Conference of much anticipated satisfaction in his 
presence.-RGC 14.3 


The chairman then delivered a discourse on the history of the 
doctrine of the millenium, showing, from records of antiquity, the 
progress of the doctrine, and its changes, from its origin to this day; 
and also its incompatibility with the faith once delivered to the 
apostles and saints.-RGC 74.4 


Wednesday Evening, Oct. 14. 


Conference opened with singing and prayer, and mutual 
exhortation. Henry Jones presented some extracts and remarks on 
the Confessions of Faith and the Standards of the churches, 
relating to the second coming of Christ, etc., sustaining the 
sentiment of Mr. Ward’s discourse on the millenium.FRGC 74.5 
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Extracts from various Church Creeds, and Remarks, 
communicated by Henry Jones 


REFORMED DUTCH CHURCH 


“Article 37-Judgment. Finally, we believe, according to the word of 
God, When the time appointed by the Lord (which is unknown to all 
creatures.) is come, and the number of the elect complete, that our 
Lord Jesus Christ will come from heaven corporally and visibly as 
he ascended, with great glory and majesty. * * * Therefore we 
expect that great day with a most ardent desire, to the end that we 
may fully enjoy the promises of God in Christ Jesus, our Lord. Even 
so, come, Lord Jesus. Revelation 22:20,” 9R. D. Church Psalms and 


confessions.“ GC 14.6 


If, indeed, as this church here publicly declare, they look for or 
“expect that great day” of Christ’s coming, etc., with a most ardent 
desire, then “fully” to “enjoy the promises of God,” surely they “are 
looking out for it at hand, rather than more ardently desiring its 
being a thousand years off."- RGC 14.7 
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PRESBYTERIAN AND CONGREGATIONAL CHURCHES 


“Question. Wherein doth Christ exaltation consist? FRGC 74.8 


“Answer. Christ’s exaltation consisteth in his rising again from the 
dead on the third day; his ascending up into heaven: sitting on the 
right hand of God the Father, and in his coming to judge the word at 
the last day.FRGC 14.9 


“Question. What do we pray for in the second petition? [of the 
Lord’s prayer.JFRGC 14.10 


“Answer. In the second petition, which is “thy kingdom come,” we 
pray that Satan’s kingdom may be destroyed, [utterly, at Christ's 
coming] that the kingdom of grace may be advanced, ourselves and 
others brought into it, and kept in it, and that the kingdom of glory 
may be hastened.” 10Presbyterian Church Confessions.-pGo 14.11 


In these questions and answers, found also in the “Westminster 
Assembly’s Catechism,” which has long been a doctrinal platform of 
the Presbyterian and Congregational churches, they virtually deny 
the now popular doctrine of Christ's coming again to reign 
spiritually, or to have part of his “exaltation” in a millenium of this 
world, before his coming “in his kingdom to judge the world at the 
last day.” If then, as they further say, we should pray, and pray in 
faith, that these great events of “the kingdom of glory” at the 
judgment of “the last day” “may be hastened;” we cannot, of course, 
desire, nor pray in faith for their being delayed, so long as to give 
time for a temporal millenium first. And though they have refrained, 
and very justly too, in my own view, from fixing a time, | cannot but 
cordially harmonize with them in their published faith on this 
subject, with my most earnest and daily prayers that all those 
things, with the very “kingdom of glory, may be hastened.”-RGC 
15.4 
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EPISCOPAL CHURCH 


“Article 4. Christ did truly rise from death—he ascended into 
heaven, and there sitteth until he return to judge all men at the last 


day.” 11Church Prayer Book.-pGco 15.2 
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THE APOSTLE’S CREED 


“He [Christ] ascended into heaven and sitteth on the right hand of 
God the Father; from thence he shall come to judge the quick and 
the dead.” fTFRGC 15.3 
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NICEAN CREED—COMPOSED A. D. 325 


“He [Christ] ascended into heaven and sitteth on the right hand of 
God. And he shall come again with glory to judge both the quick 
and the dead, whose kingdom [then coming] shall have no end.” 
TFRGC 15.4 
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METHODIST EPISCOPAL CHURCH 


“Article 3. Christ did truly rise from the dead,-he ascended into 
heaven, and there sitteth until he return to judge the world at the 


last day.” 12Discipline Meth. E. Church.-2 Gc 15.5 


Without fixing a time, the Episcopal and Methodist churches here, 
also, seem expressly and purposely to exclude from their public 
faith the now common notion of Christ’s “invisible appearing,” as it 
has been called, to reign spiritually during a millenium of this world, 
and previous to the resurrection. For, surely, they can mean no less 
by affirming as they do, distinctly and positively, that, having 
“ascended into heaven,” he “there sitteth, until he return to judge all 
men,” or “to judge the world at the last day.” Though at this much 
later period of time, in the fulfilment of the prophetic signs of the day 
at hand, our conviction of its special nearness should be deeper 
than had we lived in their day. Surely, their phraseology is right still, 
and will continue to harmonize with the doctrine of Christ, John, and 
others of the holy writers, that “the kingdom of heaven is at hand,” 
until as the lightning form heaven this very kingdom shall 
come.FRGC 15.6 


So far as | can yet learn, this flattering and secular doctrine, if it may 
be so called, is so altogether modern, that there is no denomination 
of Christians nor individual church which has published it to the 
world as an article of their creed. Should any individual of the 
congregation know of one instance to the contrary, they are 
requested to report accordingly to this Conference before its close. 
And yet, it is supposed to be a fact, from the most diligent 
researches, that in case of the several evangelical denominations 
who have adopted a uniform creed for their whole sect, as in case 
of the above, they have also condemned or excluded the doctrine of 
a mere spiritual coming and reigning of Christ himself, before his 
actually coming, “with power and great glory,” “to judge the world at 
the last day.” And after all these long standing and yet abiding 
public professions of disbelief in a millenium of Christ’s invisible 
reign in this present evil world, the darkness on this subject is now 
so great, by reason of the false prophet and otherwise, that there 
are supposed to be multitudes of the watchmen of the 
denominations making these very professions, who, after all, are so 
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sanguine in the opposite faith, that is, of a millenium in this world, 
before Christ's real return with his kingdom, that they seemingly 
dare not admit to their pulpits this blessed doctrine of their own 
creeds, that Christ's second or next coming is at hand, with a 
kingdom and millenium to be glorious and everlasting, and the sure 
portion of all them “that love his appearing.”- RGC 16.1 


J. Litch followed with an able discourse on the Chronology of 
Prophecy.FRGC 16.2 


The exercises of the evening concluded with reading the Circular 
Address, by Henry Jones, which will be found in the conclusion of 
the proceedings.-RGC 76.3 


Thursday, Oct. 15, A. M. 
Conference opened with religious exercises.“ RGC 16.4 


A Committee of Foreign Correspondence was chosen, consisting of 
J. V. Himes, Wm. Miller, H. D. Ward, J. Litch, Henry Jones-RGC 
16.5 


And aCommittee of Publication, consisting of H. D. Ward, J. V. 
Himes, Wm. Clark.-RGC 716.6 


After which, Henry Jones delivered a studied discourse on the 
restoration of Israel; showing it to be the restoration of God’s 
believing Israel to the “New Jerusalem.”-RGC 17.1 


Thursday, Oct. 15, P. M. 


Opened with prayers and mutual exhortation. The Conference 
heard from different members very interesting reports of the 
introduction and progress of the doctrine of the kingdom of heaven 
at hand in the various places of their abode. Among them were 
Russell of Springfield, Litch of Eastham, Millard of Fairhaven, 
Lincoln of Portland, Me., and Reed of Strafford,-Vt. After which, the 
communion of the Lord’s Supper was administered by Messrs. 
Russell and Litch to some two hundred or more communicants of 
different evangelical denominations, many of whom were from 
remote distances. During and after, this service, interesting remarks 
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were continued by a number of the friends of the cause. And such a 
time of remembering the Lord’s death till he come, among his 
scattered and divided people, has hardly taken place since the 
“falling away first’ took place.-RGC 17.2 


Thursday Evening, Oct. 15. 


J. V. Himes presented the discourses which Wm. Miller had 
prepared for this Conference, and now had forwarded; one on the 
Chronology of Prophecy, the other on the Judgment. The latter was 
read by Bro. H., and listened to with deep interest and profound 
attention.-RGC 17.3 
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RECOMMENDATION OF THE “SIGNS OF THE TIMES.” 


Resolved, That we heartily approve of the establishment of the 
paper in Boston, Mass., called “The Signs of the Times.” edited by 
Joshua V. Himes, for the dissemination of light on the subject of the 
near approach of the glorious kingdom of our Lord and Savior 
Jesus Christ; and we believe it calculated to do immense good to 
the souls of men, by leading them to a more diligent study of the 
Holy Scriptures, and awakening in them a more earnest desire and 
effort to be prepared for the great and glorious event.-FRGC 17.4 


Resolved, That we earnestly recommend that all our friends, 
believers in the kingdom near, exert themselves to increase its 
circulation, by obtaining subscribers among their acquaintances, 
and thus assist in extending the knowledge of the coming of the 
Lord, and leading men to a preparation to meet him.-FRGC 17.5 


“The Literalist,” a republication of sound treatises by eminent 
divines of England, on the doctrine of the Second Advent, now 
issuing from the press of Orrin Rogers, Philadelphia, Pa., we regard 
as a valuable auxiliary to the study of the prophets; and we cordially 
recommend it to the patronage of the christian public.-RGC 78.7 
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ANOTHER CONFERENCE 


Resolved, That our Committee of Correspondence be authorized to 
call another General Conference, as soon, and at such place, as 
they may deem expedient.-RGC 78.2 


J. V. Himes proposed raising FIVE HUNDRED DOLLARS to publish 
the Acts of the Conference, which, being advocated in an animated 
address from him, and also from J. Litch, was sustained by the 
addresses of several others, and by the spirit and contributions of 
the Conference.FRGC 18.3 


The Conference now sung the following hymn:-FRGC 18.4 


“When thou, my righteous Judge, shalt come 
To call thy ransomed people home, 

Shall | among them stand? 

Shall such a worthless worm as |, 

Who sometimes am afraid to die, 

Be found at thy right hand?FRGC 78.5 


| love to meet among them now, 

Before thy gracious throne to bow, 
Though weakest of them all; 

But can | bear the piercing thought, 

To have my worthless name left out, 
When thou for them shall call2-RGC 78.6 


Prevent, prevent it, by thy grace! 

Be thou, dear Lord, my hiding place, 
In that expected day; 

Thy pard’ning voice O let me hear, 
To still each unbelieving fear, 

Nor let me fall, | pray,FRGC 18.7 


Let me among thy saints be found, 
Whene’er th’ Archangel’s trump shall sound, 
To see thy smiling face; 

Then loud, through all the crowd, I'll sing, 
While heaven’s resounding mansions ring 
With shouts of boundless grace.”—- RGC 718.8 
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And closed with the Benediction.-RGC 78.9 





28 


CIRCULAR 


THE ADDRESS OF THE CONFERENCE ON THE SECOND 
ADVENT OF THE LORD, CONVENED AT BOSTON, MASS., 
OCTOBER 14, 1840 


The first General Conference on the second coming of our Lord 
Jesus Christ, unto “all that in every place call upon the name of 
Jesus Christ our Lord, both theirs and ours."- RGC 19.1 


Beloved Brethren:-The Lord Jesus, in his last discourses with the 
disciples, abundantly testified, that he will come again, in “a little 
while,” for their salvation; and for the execution of righteous 
judgment upon the quick and dead, in the glory of his heavenly 
dominion. He began his public ministry on the earth by proclaiming 
this holy gospel of his kingdom, that men should repent and turn to 
God, because “the kingdom of heaven is at hand.” For this he 
taught his disciples daily to pray, saying, “thy kingdom come, thy 
will be done in earth, as it is in heaven.” And as a memorial of his 
death, a symbol of his resurrection, and a pledge of his shortly 
returning in that promised kingdom, he instituted the Sacrament of 
his Supper, and enjoined its observance, till he comes. And he 
foretold signs of his return, which coming to pass before our eyes, 
we feel constrained, with holy fear and humble joy, to remember his 
gracious words: “And when these things begin to come to pass, 
then look up, and lift up your heads, for your redemption draweth 
nigh.”—F RGC 19.2 


It is written for our admonition, on whom the end of the world is 
come, that “when he shall have accomplished to scatter the power 
of the holy people, all these things shall be accomplished.” 1322”/¢! 
12:7. We see that power scattered beyond all precedent, in the strife 
of parties in Christendom; and in the efforts made to rally the world 
around the banner of various denominations in Zion, for the hope of 
a thousand years’ triumph before the Lord’s appearing, rather than 
to awaken all nations with the gospel trumpet, to expect the coming 
King, and to gather themselves around the banner of Jesus and the 
resurrection, “for the day of the Lord cometh, for it is nigh at 
hand.”-FRGC 79.3 
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The primitive church was a victorious host: it went forth from 
Jerusalem conquering and to conquer. The nations were subdued 
before it: enemies were converted by the patience and hope of their 
christian victims; which patience waited for the coming of the Lord, 
and which hope took hold on heaven, not on a temporal millenium. 
All the ages, from the day of Pentecost’s illumination to the 
extinction of the imperial power in Rome, confessed the faith, once 
for all, delivered to the saints, that Christ’s kingdom is at hand, not 
of this world, but of “the celestial world” to come. When the 
apostasy had corrupted the body of the church, and the glory had 
departed from Israel, the calamity of the holy people was manifest 
in their indifference toward the deferred hope of the Lord’s coming, 
and in their lively worship of departed spirits, relics of saints, and 
graven images.FRGC 19.4 


The darkness which overcast the horizon of Christendom after this 
has procured, for a long period, the name of “the dark ages.” The 
eye of faith was feebly directed to the Lord’s near coming, and the 
church was given “over to believe the lie” that the blessed God had 
given the dominion of this world to the administration of one bishop. 
And in that same day in which the intrepid reformers encountered 
the Latin hierarchy, and threw off the papal yoke, they revived the 
fainting hope of the Lord’s appearing for the overthrow of anti-christ, 
and the dispensation of the final judgment.-RGC 20.7 


Whether the reformers were right or not, in this view of the Lord’s 
doctrine, they girded their loins, they fought the battle, and they won 
the victory of the reformation; and, right or not, in this view of the 
Lord’s doctrine, they accorded exactly with the faith of the ancient 
church; and in this view they laid the foundations of the creeds and 
standards, and confessions of faith, of every Protestant 
denomination; so that on them no man can build the hope of a 
kingdom for Christ, or his people, in this world; and as they were 
right in this view of the Lord’s doctrine, and the ancient church was 
right in the same view, the great majority of their nominal followers 
are wrong; for now the church of the reformation, also, has forsaken 
her first love, and holds the doctrine of the kingdom in this world,-a 
doctrine never admitted at all in the ancient church, nor in the 
churches of the reformation until within the last century.-FRGC 20.2 
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Our object in assembling at this time, our object in addressing you, 
and our object in other efforts, separate and combined, on the 
subject of “the kingdom of heaven at hand,” is to revive and restore 
this ancient faith, to renew the ancient landmarks, to “stand in the 
ways, and see and ask for the old paths, where is the good way” in 
which our fathers walked and the martyrs “found rest for their 
souls.” We have no purpose to distract the churches with any new 
inventions, or to get to ourselves a name by starting another sect 
among the followers of the Lamb. We neither condemn, nor rudely 
assail, others of a faith different from our own, nor dictate in matters 
of conscience for our brethren, nor seek to demolish their 
organizations, nor build new ones of our own; but simply to express 
our convictions like Christians, with the reasons for entertaining 
them which have persuaded us to understand the word and 
promises, the prophecies and the gospel, of our Lord, as the first 
Christians, the primitive ages of the church, and the profoundly 
learned and intelligent reformers, have unanimously done, in the 
faith and hope that the Lord will “come quickly,” “in his glory,” to fulfil 
all his promises in the resurrection of the dead.F-RGC 20.3 


m6 


As believers in this glorious and yet “terrible day of the Lord” “at 
hand,” it does not become us to judge, censure, or condemn others 
who see not as we do in regard to this subject, nor to show our zeal 
for the faith by personally denouncing scoffers and gainsayers. We 
desire to be humble before the Lord, to defer all judgment to that 
tribunal, before which we ourselves must shortly stand; and mindful 
of his goodness who rescued us from the snare of delusion, in 
which we were taken once in common with the rest of our brethren, 
we would be charitable toward all, and especially patient with 
opposers and revilers, who substitute abuse for argument, and 
pervert our opinions before they venture to try them by the law and 
the testimony. We seek not the honor of this world, nor do we fear 
its frown; but in the meek and quiet spirit of the gospel, we would 
walk in all the ordinances of our respective churches blameless, 
and exhibit in the purity of our lives the holiness and power of the 
doctrine we profess, in the hope of the appearing of our Lord in his 
heavenly kingdom.-RGC 21.1 


Though in some of the less important views of this momentous 
subject we are not ourselves agreed, particularly in regard to fixing 
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the year of Christ’s second advent, yet we are unanimously agreed 
and established in this all-absorbing point, that the coming of the 
Lord to judge the world is now specially “nigh at hand.”- RGC 27.2 


We are also agreed and firmly persuaded, that the popular theory of 
a thousand years, or more, of the spiritual and invisible reign of 
Christ “in this present evil world,” where death reigns unto the 
coming of the Lord in his glory, is altogether unscriptural, and 
naturally tending to comfort sinners in their evil ways, and to 
dishearten the faithful; inasmuch as it takes away heavenly and 
eternal promises from the latter, only to convert them to the 
temporal use of the former, should they live, as they hope, to 
witness and enjoy millenial bliss in the conversion of themselves, 
and of this world.-RGC 27.3 


We are also agreed, that at the very commencement of the 
millenium the Lord will come in the glory of his Father, and all the 
saints with him, and that the sinners then remaining alive and 
ungodly will be slain by the sword of the Lord, or “taken” and “cast 
alive, with the beast and the false prophet, into a lake of fire burning 


with brimstone,” 14eve/ation 19:71-20. instead of being all converted 
to the obedience of the gospel.-RGC 22.1 


Again, we are agreed and harmonize with the published creed of 
the Episcopal, Dutch Reformed, Presbyterian, and Methodist 
churches, together with the Cambridge Platform of the 
Congregational church, and the Lutheran and the Roman Catholic 
churches, in maintaining that Christ’s second and only coming now 
will be “to judge the world at the last day."- RGC 22.2 


The popular creed, that he is coming to reign invisibly and spiritually 
in this world, first, at least, a thousand years, is so modern that it 
has never gained admission into the public creed or confession of 
any denomination in Christendom; on the contrary, the Lutheran 
confession of Augsburg, and the English confession and articles of 
faith, published A. D. 1552, under the hand of the eminent divines 
who were martyred in the reign of Queen Mary, publicly brand the 
doctrine of a kingdom for the pious in this world, prior to the 
resurrection, as “a Judaizing notion,” and they explicitly “condemn 
those who circulate it.” * * *FRGC 22.3 
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We do not “condemn those who circulate the Judaizing notion,” it is 
the eminent reformers of Germany and England, who have done it 
three centuries ago, in times that tried the souls of men, and 
purified the faith of the churches. We condemn no man; nor yet is it 
reasonable that we should be condemned for calling the attention of 
the churches to one of the first principles of the oracles of God, and 
the attention of the children, our brethren, to the wise counsel and 
severe reproof of our fathers, the great reformers.-RGC 22.4 


We are not of those who sow discord among brethren, who 
withdraw from the fellowship of the churches, who rail at the office 
of the ministry, and triumph in the exposure of the errors of a 
secular and apostate church, and who count themselves holier than 
others, or wiser than their fellows. The gracious Lord has opened to 
us wondrous things in his word, whereof we are glad, and in view of 
which we rejoice with trembling. We reverently bless his name, and 
we Offer these things, with the right hand of our christian fellowship 
and union, to all disciples of our common Lord, of every sect and 
denomination, praying them, by the love of the crucified Jesus, to 
regard “the promise of his coming,” and to cultivate “the love of his 
appearing,” and to sanctify themselves in view of his approaching 
with power and great glory; although they conscientiously differ 
from us in minor points of faith, or reject some of the peculiarities 
which exist in individuals of this Conference.-RGC 22.5 


We do not seek to excite the prejudices of our fellow-men, or to join 
with those who mock at sin, or who scoff at the word of promise of 
the great Jehovah, or who lightly esteem the offices and ordinances 
of the church, or who empty of their power the threatenings of the 
holy law, or who count the blood of atonement a useless thing, or 
who refuse to worship and honor the Son of God, even as they 
honor the Father; nor do we refuse any of these, or others of divers 
faith, whether Roman or Protestant, who receive and heartily 
embrace the doctrine of the Lord’s coming in his kingdom: for 
reason and experience unite to teach, in the words of the apostle, 
that “every man’s work shall be made manifest; for the day shall 
declare it;’ and the vivid apprehension of its approach tries and 
consumes the wood, and hay, and stubble, among our opinions, 
and we all become, by gentle necessity, the lambs of one flock, and 
are led into one fold, under the hand of the chief Shepherd and 
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Bishop of souls.FRGC 23.1 


We appeal to the sectarian standards, to history, and to the 
primitive churches before “the falling away;” but we rely mainly on 
the holy oracles of divine revelation for the support of our views, 
convinced that the Old Testament alone also is able to make us 
wise through faith unto salvation. We deeply feel that the success of 
the gospel of the kingdom at hand depends on our faithful use of 
the Scriptures of the Old and New Testaments; and that the secular 
interpretation of the Old Testament is fearfully heretical which 
considers it as being silent on the subject of Christ's coming to 
judgment, to raise the dead, and to dispense everlasting 
rewards.FRGC 23.2 


The Bible is its own interpreter, independent of human 
commentaries; spiritual things are compared with spiritual; and the 
Old Testament is paraphrased in the New.FRGC 23.3 


A common error is, to interpret a large proportion of the spiritual and 
everlasting things of the Old Testament, together with the words 
“everlasting” and “forever” when joined with divine promises and 
threatenings, as though they were limited to scenes and events of a 
secular and temporal nature; which is an error against the holiness 
and truth of God, annihilating to the power of his word, and 
dangerous to the souls of men. The Most High in his word always 
speaks of infinite and everlasting things /iterally, and should by such 
terms be taken to mean everlasting things, and not something of 
infinitely less importance than what the words clearly imply.-RGC 
23.4 


In fine, we purpose not to confer with flesh and blood in the 
promulgation of the gospel of Jesus Christ, coming in his kingdom, 
but watching thereunto with all prayer and supplication, we desire to 
persuade men to repent and be converted, that the body of the 
elect may be accomplished, and the Lord may hasten his coming. 
Such are the surpassing riches of his grace, that sinful men are 
permitted to “love his appearing,” and to “look for it with this 
confidence, that when he “shall appear, then shall ye also appear 
with him in glory,” “fashioned like unto his glorious body.” The heart 
of the humble believer is drawn out to meet the coming of our Lord 
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with holy joy, and fruits of benevolence and love, as the bosom 
which feels the love of a mortal beats with lively emotion and active 
exertion, in hopes of the loved one’s speedy return.-RGC 24. 7 


Dear Brethren, inasmuch as we “know neither the day nor the hour 
wherein the Son of man cometh,” shall we not one and all “give the 
more earnest heed to the things which we have heard, lest at any 
time we should let them slip,” and that day come upon us 
unawares? We cannot be ourselves prepared too well, or too soon, 
to meet the Lord at his coming, and to stand, with the assembled 
universe, before his awful bar; “knowing that of the Lord ye shall 
receive the reward of the inheritance, for ye serve the Lord Christ; 
but he that doeth wrong, shall receive for the wrong which he has 
done; and there is no respect of persons.” Millions of our fellow- 
mortals slumber over these tremendous considerations, because 
they regard them as not very near; and millions of professors say 
openly, by their lives, and by their lips, “peace and safety,” which is 
a sure index of the apostle, pointing to the very time in which, “then 
sudden destruction cometh upon them, as travail upon a woman 
with child, and they shall not escape.”-RGC 24.2 


Let us, then ourselves, “no longer sleep, as do others, but let us 
watch and be sober; let us cast off the works of darkness, and let us 
put on this armor of light, for’ most surely now “the night is far 
spent, and the day is at hand.”FRGC 24.3 


“The grace of our Lord Jesus Christ be with you all."- RGC 24.4 


HENRY DANA WARD, Chairman. 
HENRY JONES, 

P.R. RUSSELL, 

Secretaries. 
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A DISSERTATION ON THE SECOND ADVENT 


BY JOSIAH LITCH. 


It is with deep emotion, friends and brethren, | stand before you at 
this time and on this interesting occasion. The purposes of our 
meeting are so novel, the objects to be accomplished so grand and 
vast, and the theme to be discussed and contemplated so glorious, 
as to inspire the heart with the most sublime and ennobling views 
and feelings. For we meet from various and distant places, on an 
occasion such as our own country, if not the world, has never 
before looked upon. We meet to contemplate our blessed Savior’s 
glorious advent near. We meet to comfort one another with these 
words, and to exhort one another, and so much the more as we see 
the day approaching.-FRGC 24.5 


The objects to be accomplished by the convocation of this 
conference, are not to assail others who do not see with us on this 
momentous subject; not to contend with each other on points of 
minor importance connected with the doctrine we hold, and on 
which we do not all see alike as yet; for we have one rallying point 
on which we are all agreed, viz: That the glorious kingdom and 
personal appearance and reign of our Savior is at hand, near, even 
at the door: on this ground we meet and unite. On all other points 
we think and let think, and hold each one alone responsible for his 
own sentiments. Nor yet do we meet thinking to hasten or retard the 
glorious day when Christ shall reign universally; for we are well 
assured that God, in his time, will show who is the Blessed and only 
Potentate, the King of Kings and Lord of Lords. But we meet with 
the hope-FRGC 24.6 


1. Of deepening in our own minds the habitual conviction of the 
near approach of the day of God, and the importance of constant 
preparation for the event.-RGC 24.7 


2. We hope to do something toward awakening the world generally, 
but especially the church, to turn their attention to this subject, 
examine the evidence which now is before the public, and which is 
every day developing itself, of the kingdom of heaven at 
hand.FRGC 24.8 
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3. We meet for the purpose of attempting to embody a series of 
arguments relative to this subject, and of presenting them to the 
public for their consideration and instruction.-RGC 24.9 


4. And, finally, we meet to drink more into the spirit, to strengthen 
the bond of union among ourselves, and to devise ways and means 
for the more rapid spread of this, to us, soul-cheering doctrine of the 
kingdom near.-RGC 24.10 


Those who have called and will be active in the support of the 
present conference, make no pretension to worldly honors, wealth 
or fame; but consider it their highest glory and greatest joy, Mary- 
like, to sit at Jesus’ feet and learn of him who is meek and lowly in 
heart; for well assured they are, that if they do but rightly 
understand the kingdom of God, they will, like good house-holders, 
be able out of God’s treasury of truth to bring forth things new and 
old, and minister to each one a portion in due season.FRGC 26.7 


As it has fallen to the lot of your speaker to address you on the 
present occasion, your attention is invited to the consideration of 
the following subject.FRGC 26.2 
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2 Chronicles 6:16-18 


Now, therefore, O Lord God of Israel, keep with thy servant David, 
my father, that which thou hast promised him, saying, There shall 
not fail thee a man in my sight to sit upon the throne of Israel; yet so 
that thy children take heed to their way to walk in my law, as thou 
hast walked before me.FRGC 26.3 


Now then, O Lord God of Israel, let thy word be verified, which thou 
hast spoken unto thy servant David.F RGC 26.4 


But will God in very deed dwell with men on the earth? Behold, 
heaven and the heaven of heavens cannot contain thee; how much 
less this house which | have built!ERGC 26.5 


A very cursory examination of this text, will show that Solomon, in 
this clause of his dedicatory prayer, refers directly to the promise of 
God to David, of an everlasting successor to his throne. That both 
David and Solomon understood more to be implied in that promise 
than merely a regular succession of temporal kings, is also very 
evident, from the manner in which both speak, whenever they touch 
the theme; and, also, from the writings of other inspired penmen. 
What they did understand and teach on this subject, it will be the 
object of this discourse to show. In doing this | shall show-FRGC 
26.6 


|. That God did promise to David an everlasting successor upon his 
throne.FRGC 26.7 


Il. That this promised successor was Christ.FRGC 26.8 


Ill. The character of Christ, the heir and successor of DavidFRGC 
26.9 


IV. This being, according to God’s promise, will in very deed dwell 
with men on the earth.-RGC 26.10 


V. The manner and objects of his advent and abode among men on 
the earth.AF-RGC 26.11 


|. God did promise to David an EVERLASTING SUCCESSOR upc 
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his throne. -FRGC 26.72 


It will not be necessary on the present occasion to multiply texts in 
support of the propositions laid down, although appropriate ones 
might be found to any reasonable number; but as the truth of a 
proposition does not depend on the number, but on the explicitness 
of the texts produced, | shall confine myself to a few of the most 
clear and striking under each head. Those who may wish to pursue 
the subject farther, can do so at their leisure.-RGC 26.13 


1. The first text | shall present in support of this proposition, is 2 
Samuel 7:12-16: “And when thy days be fulfilled, and thou shalt 
sleep with thy fathers, | will set up thy seed after thee, which shall 
proceed out of thy bowels, and | will establish his kingdom.-FRGC 
27.1 


“He shall build a house for my name; and | will establish the throne 
of his kingdom forever.-FRGC 27.2 


“I will be his father and he shall be my son. If he commit iniquity | 
will chasten him with the rod of men and with the stripes of the 
children of men:FRGC 27.3 


“But my mercy shall not depart away from him, as | took it from 
Saul, whom | put away before thee.-RGC 27.4 


“And thy house and thy kingdom shall be established forever before 
thee: thy throne shall be established forever.”-RGC 27.5 


That David understood this covenant to extend to an everlasting 
state, appears evident from his reply, verse 79: “Thou has spoken 
also of thy servant’s house for a great while to come. And is this the 
manner of man, O Lord God?” As much as to say, all human and 
temporal thrones will have an end; but this is to endure forever: it is 
not to fail or end; hence, it is superhuman, and in an everlasting 
state. Again, the continued succession through time was 
conditional, but the everlasting succession was sure, and in no wise 
depended on the faithfulness or unfaithfulness of David's 
children.-RGC 27.6 


2. Another text of the same import must suffice on this point. Psa/m 
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89:20: “| have found David my servant; with my holy oil have | 
anointed him.” Verses 27-37: “Also | will make him my first-born, 
higher than the kings of the earth. My mercy will | keep for him 
forevermore, and my covenant shall stand fast with him. His seed 
also will | make to endure for ever, and his throne as the days of 
heaven. If his children forsake my law, and walk not in my 
judgments; if they break my statutes, and keep not my 
commandments; then will | visit their transgression with a rod, and 
their iniquity with stripes. Nevertheless, my loving-kindness will | not 
utterly take from him, nor suffer my faithfulness to fail. My covenant 
will | not break, nor alter the thing that has gone out of my lips. 
Once have | sworn by my holiness that | will not lie unto David. His 
seed shall endure FOREVER, and his throneas the sun before me. 
It shall be established forever as the moon, and as a faithful witness 
in heaven. Selah.”- RGC 27.7 


If the above promises are to be confined to a temporal state, they 
have utterly failed: for hundreds of years have passed by since 
David has had a son on his throne in Israel. Nor can any temporal 
revival of the house of Israel answer to the promise, however long it 
may continue; for no temporal period can endure forever. But the 
promise is yet sure: For—FRGC 28.7 


ll. This promised successor is Jesus Christ.-RGC 28.2 


Matthew 1:1, affords ample testimony as to the heirship of Jesus 
Christ to David: “The book of the generation of Jesus Christ, the 
son of David, the son of Abraham.” This text settles the first 
question, whether Christ is truly the seed of David. But is he also 
the seed who is everlastingly to sit upon David’s throne? FRGC 28.3 


Luke 1:32, 33: “He shall be great, and shall be called the Son of the 
Highest: and the Lord God shall give unto him the throne of his 
father David: and he shall reign over the house of Jacob forever; 
and of his kingdom there shall be no end.” The question is here 
settled, that Christ is the promised son and successor of David, and 
is everlastingly to inherit his throne. There is to be no end to the 
duration of his kingdom. If an end can be found, where there is no 
end, then it may be proved that the reign of Christ on David’s throne 
will terminate; and not before. But is Christ the very seed which God 
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sware to David should sit on his throne forever? “Therefore being a 
prophet, and knowing that God had sworn with an oath to him, that 
of the fruit of his loins, according to the flesh, he would raise up 
Christ to sit on his throne.” 194° 29°: The way is now open to 
notice-FRGC 28.4 


I1l. The character of Christ, the heir and successor of David-FRGC 
28.5 


1. He is a man, possessed of a soul and body. Of the truth of this 
proposition, | presume, no farther evidence will be demanded than 
has already been given. For if he is the son of David, “according to 
the flesh,” then is he a man, and possessed of all the attributes of 
man. But he is not only “David’s son, the son of man,” but he is 
also-FRGC 28.6 


2. The Son of God. | do not now speak, however, of his divine 
nature, but of his human. Nor am | about to enter into a long and 
labored argument on this point; but with one single quotation from 
the word of God, and an appended remark, | will leave it. “The 
angel answered and said unto her, The Holy Ghost shall come 
upon thee, and the power of the Highest shall overshadow thee; 
therefore that holy thing which shall be born of thee shall be called 


the Son of God.” 16“ke 1'35.ERGC 28.7 


No other inference can be drawn from this text than that Jesus is 
the Son of God, after the flesh, through the power of the Holy 
Ghost, in as true and as literal a sense as he is the son of David. Of 
those who contend for the doctrine of the Divine, Eternal Sonship of 
Jesus Christ, | would inquire, if they believe the divinity of Jesus 
Christ to be a thing? a created object? But yet it is “that Holy Thing,” 
which is called the Son of God.FRGC 29.1 


3. He is the Mighty God. “For unto us a child is born, unto us a son 
is given: and the government shall be upon his shoulder: and his 
name shall be called Wonderful, Counsellor, The Mighty God, The 
Everlasting Father, The Prince of Peace. Of the increase of his 
government and peace there shall be no end, upon the throne of 
David and upon his kingdom, to order it and to establish it with 
judgment and with justice, from henceforth and forever. The zeal of 
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the Lord of Hosts will perform this.” 17/872" 9-6. “ERGC 29.2 


But you do not suppose that David and Solomon understood the 
character of Christ in the same light as set forth in the above text? 
Indeed | do. That David did, there is full evidence; and that Solomon 
imbibed the same idea, is clear from our text.-FRGC 29.3 


Take, for instance, the text quoted by the Savior to confound his 
enemies: “The Lord said unto my Lord, Sit thou on my right hand 


until | make thy foes thy footstool.” 18°S2/” 179-7. “If David then 
called him Lord, how is he then his son?” This they could not 
explain. Nor can it be satisfactorily explained on any other 
hypothesis than that here laid down. Take another example from 
Psalm 45, 6th verse, where David speaks of the things he had 
made touching the king; and which Paul applies to Christ: “Thy 
throne, O God, is forever and ever; the sceptre of thy kingdom is a 
right sceptre. Thou lovest righteousness and hatest iniquity; 
therefore God, thy God, hath anointed thee with the oil of gladness 


above thy fellows.” 19//erews 76 Let us now turn to our text. 
Solomon had just completed the first house dedicated to the 
worship of Almighty God. This house had been devised by David, 
but built by Solomon. But no sooner had David devised the plan of 
building a house for God, than the regal character of Jesus Christ, 
as the son and successor of David, was for the first time announced 
to man. The seed of David was announced as the builder, 
proprietor, and everlasting possessor of the house and throne. 
Accordingly, when the house was completed, the king assembled 
the house of Israel, to dedicate the temple to the Great Proprietor. 
He begins by calling to mind and rehearsing the covenant of God 
with David, of an everlasting successor. Evidently he did not 
consider himself the one. After contemplating the greatness of the 
promise, as if lost in wonder, he exclaims, “But will God in very 
deed dwell with men on the earth? Behold, heaven and the heaven 
of heavens cannot contain thee; how much less this house which | 
have built!"—RGC 29.4 


What else can we infer from the manner in which the wise man 
introduced the exclamation, than that he believed God had 
promised to David, his father, a successor, to inherit that house, as 
well as to sit on his throne, who should possess the nature and 
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perfections of Deity? It must mean that, if it means anything, or if 
there is any connection between the verses of our text, or indeed 
between any of the different parts of Solomon’s prayer. The truth 
seems to be this: Jesus Christ in his humanity is both the Son of 
God and the son of David. In this person, as Paul expresses it, 


“God was manifest in the flesh.” 297 “9%Y 9°16 Or yet again: “For 


in him dwelt all the fulness of the Godhead bodily.” 2109/0ssians 2:9. 
“| Jesus have sent mine angel,” etc. “| amthe root and the offspring 


of David.” 22/evelation 22:76. Such is our Savior. Such the being who 
“died for us;” who “tasted death for every man;” who “is the 
propitiation for our sins,” “and also for the sins of the whole world.” 
Death was the penalty of the Divine law. That penalty Jesus Christ 
has suffered instead of the sinner. God can now be just and yet the 
justifier of him that believeth in Jesus.-RGC 30.1 


Christ is now “the head of the body, the church; he is the beginning, 
the first-born from the dead; that in all things he might have the pre- 
eminence.” That church, redeemed from among all nations, by his 
blood, is now Abraham’s seed; the house of Jacob; and the house 
of David. “For if ye are Christ’s, then are ye Abram’s seed, and 
heirs according to the promise.” Christ is the head, the church the 
body of that head! There is a mysterious union between Christ and 
his people: “For both he that sanctifieth and they who are sanctified 
are all one.” But in what sense are Christ and his people one? Paul 
answers, “We are members of his body, of his flesh, and of his 
bones.” “But |can never believe such a mystery!” “How can this 
be?” It is no more mystery to you, my hearer, than to Paul, when he 
wrote it; for he added, “this is a great mystery; but | speak 
concerning Christ and the church.” Every true Christian, then, is a 
member of Christ’s body, flesh, and bones. And if thus, how holy 
ought he to be!FRGC 30.2 


O, what a glory gathers around the theme of redemption by Jesus 
Christ! Shout, then, ye saints of the Most High! Shout unto God with 
the voice of triumph! Unto him who hath loved us and washed us 
from our sins in his own blood, unto him be glory, in the church, by 
Christ Jesus, forever! O!FRGC 31.1 


“Angel, assist our mighty joys, 
Strike all your harps of gold; 
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But when you raise your highest notes, 
His love can ne’er be told!”-RGC 31.2 


Christ is the believer’s life. “Ye are dead, and your life is hid with 
Christ in God.” “And when he who is our life shall appear, then shall 
ye also appear with him in glory.” Well might the apostle call it “that 
great love wherewith he loved us!” And can we wonder that the poet 
also should sing, or can we forbear to sing with him,-F RGC 37.3 


“O love, the bottomless abyss, 

My sins are swallowed up in thee; 

Covered is my unrighteousness, 

No spot of guilt remains on me, 

While Jesus’ blood, through earth and skies, 
Mercy, free, boundless mercy cries.”"-—-RGC 31.4 


He is the Lamb of God who taketh away the sin of the world.” And 
as many as receive him, to them he gives power to become the 
sons of God, even to them that believe on his name. Come, then, 
perishing sinner, to this Savior.-RGC 37.5 


But | am wandering. | only designed to show the relation existing 
between Christ and the church as a reason why he will not live in 
glory and leave her behind; but that he will come again and receive 
her to himself: For—FRGC 31.6 


IV. This glorious being, according to God’s promise, will in very 
deed dwell with men on the earth.FRGC 31.7 


We have so long been accustomed to contemplate the kingdom of 
Jesus Christ as a spiritual dominion; and the throne of David on 
which he reigns as being either in heaven, or in the human heart, 
that it is with extreme difficulty we can bring ourselves to look at this 
subject in the plain, simple and scriptural light in which alone we 
ought to view it. The reason of this seems to be this: in looking at 
the Divine and glorious character of Christ, we lose sight of his 
humanity. We forget that he is the son of David, an earthly 
monarch. But such he in reality is: no less so now than when he 
was on earth. If he has now gone into heaven and is seated at the 
right hand of the throne of God, that is not to be his eternal abode. 
He is there, now; with, and by, his own blood, as our advocate with 
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the Father; and there he will sit, until his foes become his footstool. 
He is there in the holy of holies, as our great High Priest, in his own 
proper person, body, soul and Divinity, thenceforth expecting until 
his foes become his footstool.-RGC 31.8 


1. Jesus Christ is to dwell on the earth, because the Lord God has 


given to him by promise the throne of his father David. 2344¢ 1:29 
That throne was an earthly one, or on the earth, and not in heaven. 
Hence, if Christ sits forever on David’s throne, he must dwell on 
earth, and at Jerusalem.-RGC 32.1 


2. He will dwell on earth, because the inheritance of the uttermost 
parts of the earth is to be his. “Yet have | set my King upon my holy 
hill of Zion. | will declare the decree; thou art my Son; this day have 
| begotten thee. Ask of me, and | shall give thee the heathen for 
thine inheritance, and the uttermost parts of the earth for thy 
possession. And thou shalt break them with a rod of iron, and dash 
them in pieces like a potters vessel.” 24°52!" 26-9. The holy hill of 
Zion which God has chosen, there to dwell forever, as his desired 
rest, is on earth, and not in heaven.FRGC 32.2 


“The Lord hath sworn in truth unto David; he will not turn from it: Of 
the fruit of thy body will | set upon thy throne. If thy children will 
keep my covenant and my testimony that | shall teach them, their 
children shall also sit upon thy throne forevermore. For the Lord 
hath chosen Zion: he hath desired it for his habitation. This is my 
rest forever: here will | dwell; for | have desired it.” Again, “There will 
| make the horn of David to bud.” 29°s@!m 132:11-14, 17-ERGC 32.3 


3. Daniel saw in vision, after the destruction of the emblematical 
beasts, the representatives of earthly governments, “One like the 
Son of man, coming in the clouds of heaven; and he came to the 
Ancient of Days, and they brought him near before him: and there 
was given him a kingdom and dominion, that all kingdoms, nations 
and tongues should serve him.” Again, “The kingdom and the 
dominion and the greatness of the kingdom under the whole 
heaven shall be given to the people of the saints of the Most High, 
whose kingdom is an everlasting kingdom.” 26a". chap. 7. |f the 
kingdoms represented by the beasts were on earth, so also will be 
that of the Son of man: for it is to be reared upon the ruins of the 
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other kingdoms.FRGC 32.4 


4. The Church, the saints of God are Christ’s body. The head and 
body must be united in one and dwell together. But “the meek shall 
inherit the earth.” “Such as be blessed of him shall inherit the earth.” 
“The righteous shall inherit the land and dwell therein forever.” 


27 Matthew 5:5. Psalm 37:11, 22, 29. | these promises are true, and the 
people of Christ are to be where he is, he must reign and dwell with 
them on earth Thus shall “the kingdoms of this world become the 
kingdoms of our Lord and his Christ, and he shall reign forever and 
ever.”$28evelation 11.-RGC 33.1 


And then it shall be said, “Behold, the tabernacle of God is with 
men; and he will dwell with them, and they shall be his people, and 
God himself shall be with them and be their God. And God shall 
wipe away all tears from their eyes; and there shall be no more 
death, neither sorrow, nor crying, neither shall there be any more 
pain; for the former things are passed away. And he that sat on the 
throne said, Behold, | make all things new. And he said unto me, 
Write: for these words are true and faithful.” They are what they 
purport, and not mystical. The great problem will then be solved. 
Yes, God, even that God whom heaven, even the heaven of 
heavens, cannot contain, “will in very deed dwell with men on the 
earth.” Yes-FRGC 33.2 


“From the third heaven, where God resides, 
That holy, happy place, 

The New Jerusalem comes down, 

Adorned with shining grace.-RGC 33.3 


Attending angels shout for joy, 

And the bright armies sing, 

Mortals, behold the sacred seat 

Of your descending King.“ RGC 33.4 


The God of Glory down to men 
Removes his blest abode, 

Men, the dear objects of his love, 
And he their smiling God.”- RGC 33.5 
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The way being thus prepared, we are to inquire-F-FRGC 33.6 


V. Into the manner and objects of his advent and abode on earth 
among men.FRGC 33.7 


1. “The manner.” That Jesus Christ, the promised seed of David, 
has come in the flesh, that he was “born of a virgin,” “in Bethlehem,” 
etc., are facts so clearly attested, that an argument to prove them to 
any who believe and read the Bible, would be entirely needless. But 
all the above named facts were once matters of prophecy, and have 
been so fulfilled. And yet the prophecies which foretold them were 
no more clear, than that that same being who has gone into heaven 
and set down on the right hand of the throne of God, shall come 
again in a manner altogether unlike his first advent. If the one has 
been accomplished, so will the other be in due time.-RGC 33.8 


Let us then hear the testimony of God on this point: “Christ was 
once offered to bear the sins of many: and unto them that look for 
him shall he appear the second time without sin unto salvation.” 


29rebrews 9:28. But how shall he come the second time? “And when 
he had spoken these things, while they beheld, he was taken up; 
and a cloud received him out of their sight. And while they looked 
steadfastly toward heaven as he went up, behold, two men stood by 
them in white apparel; which also said, Ye men of Galilee, why 
stand ye gazing up into heaven? this same Jesus which is taken up 
from you into heaven, shall so come in like manner as ye have seen 
him go into heaven. Then returned they unto Jerusalem from the 
mount called Olivet, which is from Jerusalem a Sabbath-day’s 


journey.” 9°4¢ts 19-12. FRGEC 34.1 


In this text the prophecy is explained and illustrated by the 
statement of a matter of fact. If, therefore, Jesus Christ went to 
heaven in his own proper person, in a cloud, we must look for him 
in the same person and the same manner. This text might suffice 
on this point; but | will give one more: “And then shall appear the 
sign of the Son of man in heaven: and then shall all the tribes of the 
earth mourn, and they shall see the Son of man coming in the 
clouds of heaven with power and great glory. And he shall send 
forth his angels with a great sound of a trumpet, and they shall 
gather together his elect from the four winds, from one end of 
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heaven to the other.” 31 /atthew 24:50, 31. This certainly is coming “to 
them that look for him without sin (or a sin-offering) unto salvation.” 
If so, itis his second coming.-RGC 34.2 


Again: All the tribes of the earth shall see him and mourn. Hence, 
his appearance must be visible to all the world. But such an 
appearing has never yet taken place. And among all who have 
endeavored to refer it to the destruction of Jerusalem or to other 
circumstances, none have ever had the fortune to find one single 
witness to testify he saw such a scene as the coming of the Son of 
man on that occasion. Indeed, if there is any meaning in language, 
if we may ever depend upon the testimony of the Bible, we must 
look for a yet future and literal coming of the Son of man in the 
clouds of heaven.-RGC 34.3 


Once more: | wish to inquire, by what authority are the wars, 
famines, pestilences, earthquakes, false prophets and false-christs 
of the chapter construed as being literal, and then so immediately, 
in the same connection, without any intimation of a change from a 
literal to a figurative meaning, the appearing of the real Christ is 
called a spiritual or figurative appearing. | protest against such 
violence to plain, scripture.-FRGC 35.7 


2. The objects of his advent and abode among men.FRGC 35.2 


(1.) To destroy the wicked of the earth. “And to you who are 
troubled, rest with us, when the Lord Jesus shall be revealed from 
heaven with his mighty angels, taking vengeance on them that 
know not God, and that obey not the gospel of our Lord Jesus 
Christ: who shall be punished with everlasting destruction from the 
presence of the Lord, and from the glory of his power; when he 
shall come to be glorified in his saints, and to be admired in all them 
that believe in that day.” 322 //essalonians 7:7-70. Here is a testimony 
that the wicked, all who do not obey the gospel, will be destroyed 
from the presence of the Lord when he comes. This earth is to be 
his abode, and the wicked must be banished from it.-FRGC 35.3 


Again: “Ask of me, and | shall give thee the heathen for thine 
inheritance and the uttermost parts of the earth for thy possession. 
And thou shalt break them with a rod of iron, and dash them in 
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pieces like a potter’s vessel.” 932! 2:8. 9. According to this text, 
when the Son of God comes to take possession of his inheritance, 
he will break and dash in pieces his enemies.-RGC 35.4 


Once more: “The good seed are the children of the kingdom; the 
tares are the children of the wicked one; the enemy that sowed 
them is the devil; the harvest is the end of the world; the reapers 
are the angels. As therefore the tares are gathered and burned in 
the fire; so shall it be in the end of this world. The Son of man shall 
send forth his angels, and they shall gather out of his kingdom all 
things that offend and them which do iniquity, and shall cast them 
into a furnace of fire. Then shall the righteous shine forth as the sun 
in the kingdom of their Father.” 34//atnew 13:37-43. all this is to take 
place at the end of the aon, age, or time. The wicked are all to be 
gathered out of Christ’s kingdom which he has purchased.-RGC 
35.5 


Take one text more: “For, behold, the Lord cometh out of his place 
to punish the inhabitants of the earth for their iniquity: the earth also 
shall disclose her blood, and shall no more cover her slain.” 39/S2/2" 
26:21. This is to take place at the time when the dead live.FRGC 
36.1 


(2.) The second object is, to raise from the dead, and glorify the 
righteous. “For if we believe that Jesus died and rose again, even 
so them also which sleep in Jesus will God bring with him. For the 
Lord himself shall descend from heaven with a shout, with the voice 
of the archangel and the trump of God: and the dead in Christ shall 


rise first.” 367 Thessalonians 4:14, 16.—-RGC 36.2 


“Marvel not at this; for the hour is coming, in which all that are in the 
graves shall hear his voice, and shall come forth; they that have 
done good, unto the resurrection of life; and they that have done 
evil, unto the resurrection of damnation.” 37/0" ©:28. 22. The object 
of the resurrection of the righteous is, that they may live 
forever.FRGC 36.3 


“For as in Adam all die, even so in Christ shall all be made alive. 
But every man in his own order: Christ the first-fruits; afterward they 
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that are Christ’s at his coming.” 387 Corinthians 15:22, 23. But how shall 
they who are Christ’s at his coming rise? The apostle answers, 
verses 42, 43, 44, 52, 53: “It is sown in corruption, it is raised in 
incorruption: it is sown in dishonor, it is raised in glory: it is sown in 
weakness, it is raised in power: it is sown a natural body, it is raised 
a spiritual body.” “The dead shall be raised incorruptible, and we 
shall be changed. For this corruptible must put on incorruption, and 
this mortal must put on immortality.” Yes, the children of God know 
that when he shall appear, they shall be like him, for they shall see 
him as he is.-FRGC 36.4 


“O what a blessed hope is ours. 
While here on earth we stay!”-RGC 36.5 


Christ is the believer’s life. “And when he who is our life shall 
appear, then shall we also appear with him in glory,” It was this 
blessed hope which cheered the patriarchs, comforted the 
prophets, supported the apostles, and bore up the martyrs amid the 
flames. They looked for and “desired a better resurrection.”- RGC 
36.6 


(3.) The third object of his advent is, to change to immortality the 
living saints; and to receive to himself forever, both the dead and 
living in him.-FRGC 36.7 


“Behold, | show you a mystery; we shall not all sleep, but we shall 
all be changed, in a moment, in the twinkling of an eye, at the last 
trump: for the trumpet shall sound, and the dead shall be raised 
incorruptible, and we shall be changed.” 997 CoVnthians 19:97, 
52-FRGC 36.8 


Again: “For the Lord himself shall descend from heaven with a 
shout, with the voice of the archangel, and with the trump of God: 
and the dead in Christ shall rise first: then we which are alive and 
remain shall be caught up together with them in the clouds, to meet 


the Lord in the air: and so shall we be ever with the Lord.” 4°’ 
Thessalonians 4:16, 17.-RGC 37.1 


An idea has been entertained that when the seventh or last trump 
shall sound, and the mystery of God be finished, a state of 
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unparalleled anarchy will ensue, during which Christians will be the 
objects of the hatred and persecution of the wicked; and a time of 
martyrdom ensue. But if we may believe the apostle, instead of 
meeting persecution at the last trump, the Christian will be glorified 
in the twinkling of an eye; and be caught up to meet the Lord in the 
air, and be forever with him.-RGC 37.2 


Thus also the Savior: “And they shall see the Son of man coming in 
the clouds of heaven, with power and great glory. And he shall send 
forth his angels with a great sound of a trumpet, and they shall 
gather together his elect from the four winds, from one end of 


heaven to the other.” 41/atthew 24:30, 31.- GC 37.3 


(4.) The fourth object is, to burn and renew the heavens and the 
earth, and fit it up as the abode of the saints.-F RGC 37.4 


“Whereby the world that then was, being overflowed with water, 
perished: but the heavens and the earth which are now, by the 
same word, are kept in store, reserved unto fire against the day of 
judgment and perdition of ungodly men. But the day of the Lord will 
come as a thief in the night; in the which the heavens shall pass 
away with a great noise, and the elements melt with fervent heat, 
the earth also and the works that are therein shall be burned up. 
Nevertheless we, according to his promise, look for new heavens 
and a new earth, wherein dwelleth righteousness.” 422 Peter 3:6, 7, 
10, 13. “His promise.” Where has God promised this?” For, behold, 
the Lord will come with fire, and with his chariots like a whirlwind, to 
render his anger with fury, and his rebuke with flames of fire. For by 
fire and by his sword will the Lord plead with all flesh: and the slain 
of the Lord shall be many.” “For, behold, | create new heavens and 
a new earth: and the former shall not be remembered nor come into 
mind. But be ye glad and rejoice forever in that which | create: for, 
behold, | create Jerusalem a rejoicing, and her people a joy. 49/S2/2” 
66:15, 16. 65:17, 18. This ig God’s promise, and this God will perform 
when the comes in glory.FRGC 37.5 


“And he shall send Jesus Christ, which before was preached unto 
you: whom the heavens must receive until the times of restitution of 
all things, which God hath spoken by the mouth of all his holy 
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prophets, since the world began.” 444s °:2°. 27. Here we are told 
that God has promised a restitution of all things, by the mouth of all 
his holy prophets, since the world began. Also, that the heavens 
must receive Jesus Christ until that time. “Sit thou at my right hand, 


until | make thy foes thy footstool,” 49°92!” 179-7. “and ye shall tread 
down the wicked: for they shall be ashes under the soles of your 


feet.” 46Valach’ 4:3. They shall be Christ’s footstool. The earth is to 
be restored to its paradisical state, and under Jesus Christ, the 
second Adam, all things are to the subdued. There shall then be no 
more curse: neither sorrow nor crying; neither shall there be any 
more death.-RGC 38.1 


“O glorious hour, O blest abode! 

| shall be near and like my God. 

And sin and death no more control 

The sacred pleasures of the soul.”-RGC 38.2 


(5.) The fifth object of his advent and abode among men is, to reign 
upon the throne of David over the house of Jacob forever and 
ever.FRGC 38.3 


He is Abraham’s promised seed, to whom the promise of the land of 
Canaan was made for an everlasting possession. But who are the 
house of Jacob, over whom he is to reign? Not all the literal 
descendants of Jacob; for “they are not all Israel who are of Israel;” 
and while they shall come from the four winds, and sit down with 
Abraham. Isaac, and Jacob, in the kingdom of God, the Jews, as 
such, shall be cast out; and only those who are Christ’s, and 
Abraham’s seed, will find admission. “Henceforth,” says the apostle, 
“know we no man after the flesh; yea, though we have known Christ 
after the flesh, [as a Jew] yet now henceforth know we him so no 
more.” As a Jew, then, Christ himself will no more be known: but as 
the head of the whole church, both Jew and Gentile. “Therefore, if 
any man be in Christ he is a new creature,” (not a Jew or Gentile;) 
“old things are done away, and, behold, all things have become 
new.” The Jewish economy, and distinctions originating in it, are 
done away, and the subjects of David’s throne are new creatures, 
members of Christ’s “body, of his flesh and his bones.” “We are the 
circumcision, who worship God in the spirit, rejoice in Christ Jesus, 
and have no confidence in the flesh.” From these, and a multitude 
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of other texts of the same import, it is very evident that the subjects 
of David’s throne and kingdom, in its everlasting dynasty, are not 
the Jewish nation as such, but Christ's redeemed people from 
among all nations. For in him “shall all the nations of the earth be 
blessed.”FRGC 38.4 


When, therefore, the Son of David sits on the throne of his glory, 
and says to those on his right hand, Come, ye blessed, and inherit 
the kingdom prepared for you from the foundation of the world, he 
will say it not to the Jews, but to all who have ministered to him in 
the person of his disciples.-RGC 39.1 


| am aware of the difficulty of conceiving of the glorious and 
personal reign of Christ on earth, as a man among men. And | think, 
also, that | can perceive the causes of that difficulty,-RGC 39.2 


1. The first cause is the fact, that for ages Christ has almost 
universally been contemplated by the church in the character of 
some mysterious, glorious, and spiritual person age, seated on his 
Father’s throne, where he shall forever sit. It is true, we have been 
taught that he will come again to judge the world in the last day: but 
yet, such has been the manner in which even that truth has been 
taught, it has appeared more like a dream than a reality. In short, 
the whole subject of a future state of being has seemed to be 
wrapped up in mystery; and our teachers and keepers have all but 
forbidden us to inquire or examine anything in reference to it. The 
clearest definition | can form of the almost universal feeling and 
belief on the subject of a future heaven, is, that when we die, we 
shall go up to heaven, and there our happy spirits shall wear a 
dazzling crown of glory, have a golden harp, golden harp, and sing 
praise to God and the Lamp forever and ever. | have found it one of 
the most difficult points of doctrine | have ever undertaken to 
impress on my hearers, to make them understand and feel, that 
Jesus Christ is a real man, and not a pure spirit, and that at the 
resurrection the souls and bodies of his saints will be reunited, and, 
as real men, restored to God’s perfect image, that they will really 
reign in glory with Christ. The church, it is to be feared, do not to 
this day understand and feel the fact of the real, personal, human 
as well as glorious character of Christ. It is hard to eradicate old, 
long-cherished, and favorite views.-RGC 39.3 
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2. We have so long been accustomed to look at Christ almost 
exclusively in his Divine character, that, like the man, we are filled 
with wonder and doubt at the very mention of the idea of his 
dwelling on earth and among men. Yet such is the glorious mystery, 
which was hid from ages and generations, but is now made 
manifest to his saints: “That in the dispensation of the fulness of 
times, he might gather together in one all things in Christ, both 
which are in heaven, and which are on earth, even in him.”"-RGC 
39.4 


When, then, the earthly image 472@"..c"2p. 2. is reduced to chaff, 
and the wind carries it away, the stone which smites it shall become 
a mountain and fill the whole earth. When the four beasts are given 
to the burning flame, the Son of man shall have given him an 
everlasting kingdom. The kingdom and dominion under the whole 
heaven shall be given to the saints. At the end of the world, (age,) 
when the wicked are cast into a furnace of fire, then shall the 
righteous shine forth as the sun in the kingdom of their Father. And 
when the seventh trumpet sounds, the kingdoms of this world shall 
become the kingdoms of our Lord and his Christ, and he shall reign 
forever and ever.-RGC 40.1 
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A DISSERTATION ON THE CHRONOLOGY OF 
PROPHECY 


BY JOSIAH LITCH. 


After the exceedingly interesting address with which we have been 
favored on the doctrine and history of the millenium, it seems to be 
an appropriate time for the introduction of another topic, viz., about 
what time may we expect the glorious kingdom of God to be 
revealed?FRGC 40.2 


| am aware of the fact, that we are not all agreed with regard to 
time, and that there are strong objections in some minds against 
designating any particular period, as the epoch of the kingdom. And 
with those brethren who thus differ from me, | have no disposition to 
stop to contend for one moment, especially while they teach and 
are endeavoring with all their power to impress the fact, that the day 
is now specially near at band, even at the very door; and that we 
are constantly to look for it. But with my own views of God’s word, | 
can but believe the time to be a matter of revelation, and a proper 
subject of investigation. But for the views | may this evening 
present, | do not wish anybody but myself to be held responsible. If 
they are sound and scriptural, let them have their weight and 
influence; if unsound and anti-scriptural, let them fall to the ground 
and be forgotten.-RGC 40.3 


The Chronology of Prophecy is the theme before us. But what is 
“the chronology of prophecy?” What but the chronology of time? 
What is prophecy, where does it commence, and how far extend? 
are questions to be discussed in the present address.-RGC 40.4 


1. What is Prophecy? Webster defines it, “prediction,” a “foretelling.” 
A prophecy, then, foretells what shall be in futurity.FRGC 40.5 


2. Where does Prophecy begin? Prophecy began with the exercise 
God’s moral government over man. And,FRGC 40.6 


3 .Prophecy extends through time, into an eternal state of 
being.-RGC 40.7 


Having defined the first question, it will be unnecessary to dwell 
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longer on it. We therefore shall proceed to sustain the position 
taken in answer to question second, viz., that “prophecy began with 
the exercise of God’s moral government over man.”-FRGC 40.8 


Man was the last piece of the “Divine workmanship on the creation 
week. This finished, and a race of moral agents produced, God 
rested the seventh day from all his works which he _ had 
made.FRGC 42.1 


Let us, then, attend to the use the apostle Paul has made of this act 
of Divine procedure. “For we which have believed do enter into rest, 
as he said. As | have sworn in my wrath if they shall enter into my 
rest; although the works were finished from the foundation of the 
world. For he spake in a certain place of the seventh day on this 
wise, ‘And God did rest the seventh day from all his works.” 
48Mebrews 43, 4 The argument is, that although from the foundation 
of the world a rest was provided for man, yet those, and those only, 
who believe shall inherit it. He also draws from the texts he quotes, 
three inferences:-FRGC 42.2 


1. That God’s rest on the seventh day was typically prophetic of a 
future rest for his believing people; that they should be 
distinguished from others and enjoy it.FRGC 42.3 


2. That the rest which Joshua gave the Israelites in Canaan was not 
that promised rest; for had it been, he would not afterward have 
spoken of another day. But he did, by David, afterward speak of 
another day. Therefore, the remaineth a rest for the people of 
God.FRGC 42.4 


Perhaps, however, it may be objected, “although the Sabbath is a 
type of the future rest which remains for the people of God, yet it 
does not exactly follow that it is a prophecy of it.” But let us look at 
this point. A type is an image and representative of another and 
subsequent object. Does not, then, the very idea of a type 
presuppose the subsequent existence of its anti-type? Unless it 
does, it is no type at all. Hence, if the Sabbath is a type of a future 
rest for God’s people, the promulgation of that type is a prophecy of 
the anti-type. It follows therefore that prophecy, and prophecy of a 
future rest for God’s people, began with the exercise of God’s moral 
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government over man, the seventh day from the beginning of the 
creation.-RGC 42.5 


To give the chronology of prophecy, is to trace its history from 
period to period, from its origin to its consummation.-RGC 42.6 


Let us inquire, then, more particularly, what the Sabbath prefigures 
and predicts.-RGC 42.7 


1. That it predicts a future rest for God’s people, we have already 
seen.FRGC 42.8 


2. It has been an almost universal opinion of the church, both 
Jewish and Christian, that the Sabbath prefigures a glorious state of 
rest for the church during the seventh thousand years of the world. 
The principal arguments in favor of this, are briefly as 
follows:-FRGC 42.9 


1. God made the world in six days and rested the seventh; and 
constituted the Sabbath a type of future rest. So we may expect that 
after the troubles and commotions of six thousand years, there will 
be a rest of a thousand years from all these sorrows.-RGC 43. 1 


2. The institution of the Sabbaths and jubilees among the Jews, has 
been considered typical of the same thing.-FRGC 43.2 


3. The third argument is from 2 Peter 3:8: “One day is with the Lord 
as a thousand years and a thousand years as one day.” This being 
spoken in reference to the “Day of the Lord,” and the time of its 
coming, it has been argued that the writer intended to intimate that 
each day of the creation week is typical of a thousand years of time 
before the final and everlasting subjection of all things, and the Son 
himself becomes subject to him who did put all things under him, 
and God is all in all FRGC 43.3 


4. The fourth, and | think strongest argument, is from the 20th 
chapter of Revelation; where a 1000 years’ reign with Christ and 
God is promised to the saints before the final resurrection and 
destruction of all foes. This 1000 years will be the grand jubilee of 
the redeemed of earth.- RGC 43.4 
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With these remarks, | will now proceed to show that the chronology 
of prophecy, as recorded in the Bible, presents us with seven 
thousand years from the beginning of the exercise of God’s moral 
government over man, to the final period of the conquest of all 
God’s enemies, and when Satan, death and hell, with all whose 
names are not written in the book of life, will be cast into the lake of 
fire, which is the second death.-RGC 43.5 


The first typical prophecy of this glorious rest was instituted A. M. 1, 
the first month and seventh day of the month.-RGC 43.6 


Soon after this event, sin entered into the world, and death by sin. 
But God immediately interposed, and renewed the prophetic 
promise of a final restitution of the fair works of his almighty hand 
through the woman’s conquering seed.-RGC 43.7 


Long and dreadful has been the conflict which has ensued, and 
during all this period the venom of the old serpent has been 
displayed in biting at his glorious conqueror’s heel. But the word of 
prophetic promise makes the issue sure. “The kingdoms of this 
world” must and will yet become the kingdoms of our Lord and his 
Christ; and he shall reign forever and ever.- RGC 43.8 


Leaving this bubbling spring of hope to a lost world, we will trace its 
chronology in the rippling stream through successive centuries. For 
with the exception of Enoch, who foretold the coming of the Lord to 
execute judgment on the ungodly, the allusions to the great 
Deliverer are few and slight to the time of Abraham. Attention is 
now invited to the following chronology:-RGC 43.9 


Creation, A. M. 1. yrs. m. d. A.M. B.C. Book. chap. verse 
1. Adam to Seth, 130 130 4157 Gen. 5 3 
2. Seth to Enos, 105 6 
3. Enoch to Cainan, 90 “ 9 
4. Cainan to Mahalaleel, 70 * 12 
5. Mahalaleel to Jared, 65 “ 15 
6. Jared to Enoch, 162 “ 18 
7. Enoch to Methuselah, 65 7 21 
8. Methuselah to Lamech, 187 . 25 
9. Lamech to Noah, 182 “ 28 





58 


10. Noah’s life on leaving the Ark, 600 127 1656 2501 8 13,14 


11. Shem, from flood to 

Arphaxad, 2 m4 19 
12. Arphaxad to Salad, 35 “ 12 
13. Salah to Eber, 30 “ 14 
14. Eber to Peleg, 34 z 16 
15. Peleg to Ren, 30 4 18 
16. Ren to Serug, 32 . 20 
17. Serug to Nahor, 30 “ 22 
18. Nahor to Terah, 29 “ 24 
19. Terah’s age at death, 205 2083 2074 i 32 

427 


At this point of time the rippling brook which began its course with 
the promised triumph of the woman’s seed, begins to enlarge and 
deepen in its onward course. After the death of Terah, God called 
Abram into the land of Canaan, and gave to him and his seed after 
him, as an everlasting possession, all the land on which his eyes 
looked. He also promised that in him all the families of the earth 
should be blessed. 49°e"es/s 129, % Acts 74 Erom this time the 
general promise of deliverance to the world through the woman’s 
seed was restricted to the family of Abram; then to Isaac; afterward 
to Jacob; and of the sons of Jacob, to the house of Judah. From the 
same period also began the 430 years’ sojourn of the holy family. 
“Now the sojourning of the children of Israel who dwelt in Egypt was 
430 years. And it came to pass at the end of 430 years, even the 
self-same day, it came to pass that all the hosts of the Lord went 


out from the land of Egypt.” 50&x0s 12:40, 41-ERGC 44.1 


From this text a difficulty has arisen, as to the time when the 430 
years began; whether at the call of Abraham, or from the time 
Joseph was sold into Egypt. But accordingto Clarke, the Samaritan 
Pentateuch and Alexandrian Septuagint both read the text as 
follows: “Now the sojourning of the children of Israel and their 
fathers which they sojourned in the land of Canaan and in the land 
of Egypt, was 430 years.” With this also agrees St. Paul, Galatians 
3:17, where he reckons 430 years from the promise of God to 
Abram, to the giving of the law. Therefore it was 430 years from 
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Abram’s call at Terah’s death to the Exodus.-RGC 44.2 


Joseph. Ant., 
y’s. m. d. A.M. B.C. Book. ch. verse. Book 5. 

1. Sojourn in Egypt, 430 Exod. 12 40,41 

2. Sojourn in the 40 Josh. 56 

wilderness, 

3. Joshua after Moses, 25 

4. Interregnum after 18 2596 1561 

Joshua, 
513 


Although the Bible gives us a history of Joshua’s life and 
administration, together with his age at his death; and also the 
history of the subsequent interregnum and administration of the 
Elders, yet it does not furnish us with data as to the time either 


continued. Joshua lived a hundred and ten years. °1/0sfua 24:29. 
Caleb, another of the spies sent by Moses to spy out the land of 
promise, was forty years of age when Moses sent him; and as we 
may suppose their ages were somewhere in the neighborhood of 
each other, it is not unreasonable to suppose Joshua was 45 at that 
time. Then 40 years would bring him to 85, when he went up with 
Israel into Canaan. If so, he was the ruler of Israel 25 years. And 
this perfectly accords with Josephus’s chronology.-RGC 45. 7 


It is very evident from Judges, first and second chapter to the 
fifteenth verse of chap. 2, that after the death of Joshua, although 
they had no particular leader, they were many years engaged under 
the direction of the Lord in conquering and settling the country, until 
after that whole generation were dead. But for the continuance of 
that interregnum no period is given; Josephus, however, has fixed it 
at 18 years, and this appears to me a reasonable time. At least it is 
better, it appears to me, to adopt the testimony of this eminent and 
credible historian, than to indulge ourselves in wild conjectures at 
this late period of the world. From this final settlement of the land 
among the tribes begins the 450 years spoken of by Paul, Acts 
73:20, during which God gave them Judges, until the time of 
Samuel the prophet.FRGC 45.2 
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yrs. m. d. AM. B. C. Book. chap. verse 


Meccpotetians 8 judg. 38 
2. Othniel, 40 . 11 
3. Eglon, 18 : 14 
4. Ehud, 80 : 30 
5. Jabin, 20 4 3 
6. Barak, 40 5 31 
7. The Midianites, 7 6 1 
8. Gideon, 40 8 28 
9. Abimelech, 3 9 22 
10. Tola, 23 10 2 
11. Jair, 22 3 
12. The Philistines, 18 7 8 
13. Jephthah, 6 12 7 
14. Ibzan, 7 = 9 
15. Elon, 10 ‘ 11 
16. Abdon, 8 Vv 14 

17. The Philistines, 40 13 1 
18. Samson, 20 15 20 
19. Eli, 40 3046 1111 i 4 18 

Sam. 
450 


After the death of Eli and his sons, which closed the 450 years of 
the Judges, Samuel began the administration of the government of 
Israel. How long that administration continued before Saul was 
anointed king, does not appear on the face of the history. But that it 
was 20 years, is quite clear to my mind. For after the death of Eli, 
the ark of God remained in the country of the Philistines 7 months. 
527 Samuel 6:1. after that it was carried back, and abode in Kirjath- 
jearim a long time. How long it remained there, is uncertain; but 
certainly until some time after the death of Saul, which was at least 
60 years; for it was not removed until the reign of David. °°’ 
Chronicles 13:6. The 20 years, therefore, mentioned 7 Samuel 7:2, 
must refer to something beside the time the ark abode at Kirjath- 
jearim.-RGC 46.1 
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The third verse of the same chapter begins a history of Samuel’s 


labors, up to the time the people asked a king. 94°"? ®°- Are not 
the 20 years, then, to be understood as the chronology of that 
period of Samuel’s administration, rather than the time of the abode 
of the ark at Kirjath-jearim? | do not see that the text can be 
reconciled with the facts in any other way. If others can discover a 
better mode of harmonizing it, | shall be happy to learn it.FRGC 
46.2 


| would read the place thus: “And it came to pass, while the ark 
abode in Kirjath-jearim, that the time was long.” °Y°'s° 2; Here | 
think the history of the ark, from Eli’s death to the time of David, 
ends. Then begins the history of Samuel and Israel, from Eli’s death 
to the appointment of Saul to be king of Israel. “It was 20 years: and 
all the house of Israel lamented after the Lord. And Samuel spake 
unto all the house of Israel, saying, If ye do return unto the Lord 
with all your hearts, then put away the strange gods and Ashtaroth 
from among you, and prepare your hearts unto the Lord, and serve 
him only; and he will deliver you out of the hand of the Philistines.” 
This history of the mourning of Israel, and exhortation, is perfectly 
natural after their defeat, and the death of Eli and his sons. It is 
more natural than it is to place it subsequent to the return of the 
ark.FRGC 46.3 


yrs. m. d. A. M. B. C Book. chap. verse 
1 


1. Samuel, 20 ; 72 
Sm. 
2.Saul, 40 31461011 Acts. 13 21 
3.David, 40 6 2. 5A 5 
Sm. 
100 6 


At this point another advance is made in the development of the 
glorious plan of salvation, and triumph of the woman’s seed. David, 
of the tribe of Judah, and family of Jesse, was chosen as God’s 
favorite; and to him God gave the promise of a Son to sit forever on 
his throne. To this Son the heathen were to be given for an 
inheritance, and the uttermost parts of the earth for his 
possession.-RGC 47.17 
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A temporal succession was promised to David conditionally: if his 
children kept God’s law. But the everlasting Son and successor was 
unconditionally sure. The Lord hath sworn in truth unto David; he 
will not turn from it: Of the fruit of thy body will | set on thy throne. 
Accordingly we have an uninterrupted succession of kings of 
David's line, from Solomon until Zedekiah was carried captive in to 
Babylon.-RGC 47.2 


After this, that succession was broken, and the nation was ruled 
sometimes by their enemies, sometimes by the high priest, who 
also acted as king, and sometimes by a petty king, independent of 
the high priest. But through this long period the house of David was 
preserved distinct, even until the promised seed of David was born. 
Since that time it has been lost in the other tribes.-RGC 47.3 


A. B. 

yrs.m. d MC. Book. chap. verse 

4. Solomon, 40 1 44 (42 
Kings. 

2. Rehoboam, 17 14 21 
3. Abijam, 3 15 7 
4. Asa, 41 " 10 
5. Jehoshaphat, 25 22 42 
6. Jehoram 56Jehoram began his reign 
in the 5th year of Joram, king of Israel; 
Jehoshaphat being still king of Judab. 2 
Kings 8:16. Joram, king of Israel, began his 2 16, 


reign in the 18th year of Jehoshaphat. 2 Kings. 17 
Kings 3:1. Jehoram, therefore reigned but 
five years alone, and three with his father- 


eight years. 

7. Ahaziah, 1 ‘ 26 
8. Athaliah, 6 11 3,4 
9. Joash, 40 12 1 
10. Amaziah, 29 14 2 
11. Azariah, 52 15 2 
12. Jotham, 16 33 
13. Ahaz, 16 16 2 
14. Hezekiah, 29 18 2 
15. Manasseh, 55 21 1 





16. Ammon, 2 a 19 


17. Josiah, 31 22 1 
18. Jehoahaz, 3 23 31 
19. Jehoiakim, 11 36 
20. Jehoiachin, 310 2 36 0~—=«CO 
Chron. 
21. Zedekiah, 11 3577 580 : 11 
430 610 


After Zedekiah’s captivity we are indebted rather to prophecy than 
biblical history to carry on the line of chronology. The house of 
Judah being in captivity, we are dependent on the history of their 
oppressors, guided by the light of prophecy, with here and there a 
beacon-light of bible history, to direct our steps. The 70 years’ 
captivity which began in the 3rd year of Jehoiakim’s reign, °722'/¢! 
"2. and 19 years before the captivity of Zedekiah, affords us the 
first step after the end of Zedekiah’s reign. °8/°"e/2" 29:72. We are 
told the captivity should last 70 years; and that at the end of 70 
years, God would punish the king of Babylon and that nation for 
their iniquity. But Babylon and Chaldea remained unpunished until 
that night in which Belshazzar, the king of the Chaldeans, was slain. 
God then punished the king with death, the nation with bondage, 
and the city with ruin. The seventy years must, therefore, have 
ended at that time.-RGC 48.7 


The captivity began in the first year of Nebuchadnezzar’s reign who, 
according to both the Bible and Rollin, reigned 45 years. From the 
third year of Jehoiakim, he farther reigned eight years.-RGC 48.2 


yrs.m. d. A.M.B.C. Book. 


Jehoiakim, 8 

Jehoiachin, 310 

Zedekiah, 11 

1 - Nebuchadnezzar farther 26 Rollin’s 
reign’d 

2. Evil Merodach, 2 Chronology. 
3. Neriglissar, 4 : 

4. Laborosoarched, 9 
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3. Belshazzar 18 3628 529 
70 =3=10 


From the fall of Babylon to the 7th year of the reign of Artaxerxes, 
king of Persia, we have but little chronological data in the Bible, 
either historical or prophetical. But we have the history of that 
period marked out for us, partly as matter of history and partly 
prophecy. The exact chronology, however, we are left to obtain 
elsewhere. But we have seen the correctness of Rollin in giving the 
chronology of the Babylonian kings to make out the 70 years’ 
captivity; and are we not bound to receive his testimony respecting 
the Medo-Persian monarchs? Of the reign of Darius the Mede, after 
the death of Belshazzar, we have ample testimony in the Bible; and 
so also of Cyrus the Persian. In the third year of Cyrus,°922/! 10:7. 
Daniel had a vision, in which he was told 6992”! 17-2. that there 
should afterward stand up three kings in Persia, and that the fourth 
should be far richer than they all; and that he should, through his 
power and riches, stir up all against the realm of Grecia. These four 
predicted kings, with the one then reigning (Cyrus), and Darius who 
had reigned, are 6 Medo-Persian kings to the rich Greek invader. 
That this rich king was Xerxes, who invaded Greece with an 
immense army of several millions, there can be no reasonable 
doubt. And history furnishes us with just that number of kings who 
reigned in that time: 1. Darius the Mede. 2. Cyrus. 3. Cambyses. 4. 
Smerdis the Magian. 5. Darius Hystaspes. 6. Xerxes the Great. 
Then follows Artaxerxes, whose history we have in Ezra and 
Nehemiah. It was in the 7th year of his reign, first month and first 
day of the month, that Ezra and his people began to go up to 
Jerusalem. §1&2e%e! “~7 ° From the same time also began the 
famous 70 weeks of Danie! 9:24, to the cutting off of Messiah. The 
7th year of the reign of Artaxerxes, therefore, forms an important 
era in biblical chronology. According to Rollin, the chronology of the 
Medo-Persian kings is as follows:-FRGC 49.7 


years. months. Days. A. M. B. C. 


1. Darius the Median, 2 
2. Cyrus the Persian, 7 
3. Cambyses, 7 
4. Smerdis the Magian, 7 
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5. Darius or Ahasuerus, 36 


6. Xerxes, 13 
7. Artaxerxes 6 3700 457 
Longimanus, 


It will be proper at this point to sum up what we have gone over, 
and then take our departure, guided by prophecy, down the stream 
of time.-RGC 50.1 


Creation. yrs. mo. ds. A.M. 
1. From the creation to the time Noah left the ark, 1656 1 27 1656 
2. From the flood to the call of Abram at Terah’s death, 427 2083 
3. From Abram’s call to the Exodus, 430 2513 
ore in the wilderness, Joshua and 83 2596 
5. Judges and servitude to various nations, 450 3046 
6. Samuel, Saul, and David, 100 6 3147 
7. From the beginning of Solomon’s reign to Jehoiakim’s 
capacity, 411 3 3558 


8. From Jehoiakim’s captivity, third year of his reign, to 


Belshazzar’s death, 70 10 3628 
9. From death of Belshazzar to seventh year of 717 3700 
Analerxes’ reign, 

3699 6 7 


Here, then, we find ourselves within six months of the end of the 
3700th year of the world.-RGC 50.2 


The above computation is supported by plain, positive bible 
testimony, with the exception of Joshua, the Interregnum, Samuel, 
and the Medo-Persian kings. The history, or fact of their existence, 
the Bible gives, but not their exact chronology. The twenty years of 
Samuel, however, ought in justice to form an exception to these 
exceptions; for | can but believe it is designed as the true date of 
Samuel’s administration. The other three are attested by the most; 
popular and credible of all ancient historians now extant. It is true, it 
is not inspiration, but the very best of uninspired testimony. So that 
to A. M. 3700, the biblical history of the world forms a perfect chain, 
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with not one link wanting. -FRGC 50.3 


Another point of difficulty | will here notice. For as the objection is 
abroad, unless it be met and removed it must militate against this 
plan. The alleged difficulty is briefly this: that according to 2 Kings 
14:16-23, and 75:7, there must either have been an interregnum in 
Judah of eleven years, between Amaziah and Azariah, or some 
king not mentioned in the Bible must have reigned that time 
According to the above texts, Jeroboam, son of Jehoash, king of 
Israel, began to reign in the fifteenth year of Amaziah, king of Judah 
Amaziah lived afterward fifteen years: making his whole reign 
twenty-nine years The last fifteen years of his reign would 
consequently be contemporary with Jeroboam’s first fifteen years, 
and then his son should have succeeded him the first part of 
Jeroboam’s sixteenth year But according to ch 75:7, Azariah began 
to reign in the twenty-seventh year of Jeroboam’s reign; leaving an 
interregnum of eleven years.-RGC 50.4 


This is a serious difficulty among chronologers; there being no 
intimation in the text that any other king reigned over Judah during 
that period; nor yet does it appear, from the manner in which 
Azariah’s reign is introduced, that much time elapsed between his 
father’s death and his own coronation | cannot, therefore, believe 
there was an interregnum of eleven years between him and his 
father The marginal reading of verse 1st, chap 15th, if correct, (and 
| shall give presumptive evidence at least that it is,) removes the 
difficulty: “This is the twenty-seventh year of Jeroboam’s 
partnership with his father, who made him consort at his going to 
the Syrian wars. It is the sixteenth year of Jeroboam’s 
monarchy.”FRGC 51.1 


This reading, also, removes another difficulty, which can be met in 
no other way 2 Kings 15:8, we learn that in the thirty-eighth year of 
the reign of Azariah, king of Judah, Zachariah, son and successor 
of Jeroboam, king of Israel, began to reign But if Jeroboam’s reign 
was only forty-one years in all, as stated chap 14:23, and eleven of 
those was an interregnum in Judah, then there must have been 
twenty-three or four years interregnum in Israel after Jeroboam’s 
death. Take twenty-six, the lime of Jeroboam’s reign in his twenty- 
seventh year, from forty-one, and we have fifteen years remaining, 
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for the reign of Jeroboam contemporary with Azariah; take that 
contemporary reign of fifteen years from thirty-eight, the year of 
Azariah’s reign when Zachariah began to reign, and it leaves an 
interregnum between Jeroboam and Zachariah of twenty-three 
years. But it is not pretended that there were over eleven years 
interregnum in Israel at that time And if we allow eleven years 
partnership for Jeroboam with his father, before his own monarchy 
began, fifteen contemporary with Amaziah, and_ twenty-six 
contemporary with Azariah, it will give him his forty-one years, and 
leave just eleven years interregnum in Israel after his death. Then, 
also, we can find no place for an interregnum in Judah. | believe 
this to be a true solution of the difficulty, and am willing to meet the 
most rigid criticism on this point. FRGC 57.2 


We now leave the past with a period of 3700 years from the 
creation to the seventh year of Artaxerxes king of Persia.FRGC 
Det 


Immediately after the close of the seventy years’ captivity in the first 
year of Darius the Mede, Daniel understood by books that the Lord 
had threatened his people with seventy years’ desolation. That 
seventy years being then ended, Daniel set himself, by prayer and 
supplications, with confession of sin, sackcloth and ashes, to seek 
God for himself and his people. While thus engaged, Gabriel, a 
divine messenger, was sent to instruct him respecting the time of 
the coming and death of Messiah: Danie/ 9 chapter. After 
announcing the object of his visit, he said, verse 24, “Seventy 
weeks are determined upon thy people, and upon thy holy city, to 
finish the transgression, to make an end of sins, and to make 
reconciliation for iniquity, to seal up the vision and prophecy, to 
bring in everlasting righteousness, and to anoint the Most 
Holy.”- RGC 52.2 


Verse 25: “Know therefore and understand, that from the going forth 
of the commandment to restore and build Jerusalem, unto Messiah 
the prince, shall be seven weeks, and sixty and two weeks; the 
street shall be built again, and the wall, even in troublous 
times."- RGC 52.3 


Verse 26: “And after threescore and two weeks, shall Messiah be 
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cut off, but not for himself; and the people of the prince that shall 
come shall destroy the city and the sanctuary, and the end thereof 
shall be with a flood, and unto the end of the war desolations are 
determined.”-RGC 52.4 


Verse 27: “And he shall confirm the covenant with many for one 
week; and in the midst of the week he shall cause the sacrifice and 
oblation to cease,” etc. -RGC 52.5 


These weeks were not weeks of days, but of years. Seventy 
sabbatic years=490 years. See Leviticus 25:3, 4.-RGC 52.6 


To show the fulfilment of this prediction, | shall present an extract 
from Ferguson’s Astronomy, for which | am indebted to my 
respected brother Fleming, of Portland, through “The Signs of the 
Times.” FRGC 52.7 


“This commandment was given to Ezra by Artaxerxes Longimanus, 
is, in the seventh year of that king’s reign (Ezra 7:17-26.) Ezra 
began the work, which was afterward accomplished by Nehemiah, 
in which they meet with great opposition and trouble from the 
Samaritans and others, during the first seven weeks, or forty-nine 
years.-RGC 52.8 


“From this accomplishment until the time when Christ’s messenger, 
John the Baptist, began to preach the kingdom of God, sixty-two 
weeks, or four hundred and thirty-four years.-FRGC 52.9 


“From thence to the beginning of Christ's public ministry, half a 
week, or three and a half years.-RGC 53.1 


“And from thence to the death of Christ, half a week, or three and a 
half years; in which half week he preached and confirmed the 
covenant with many In all, from the going forth of the 
commandment till the death of Christ, seventy weeks, or four 
hundred and ninety years.”-RGC 53.2 


“And lastly, in a very striking manner, the prophecy foretells what 
should come to pass after the expiration of the seventy weeks, viz. 
the destruction of the city and sanctuary, by the people of the prince 
that was to come; which were the Roman armies under Titus their 
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prince,” etc.-RGC 53.3 


“Now,” continues the astronomer, “both by the undoubted canon of 
Ptolemy, and the famous era of Nabonasse, the beginning of the 
seventh year of the reign of Artaxerxes Longimanus king of Persia, 
who is called Ahasuerus in the book of Esther, is pinned down to 
the 4256th year of the Julian period, in which year he gave Ezra the 
above-mentioned ample commission: from which count 490 years; 
to the death of Christ, and it will carry the same to the 1746th year 
of the Julian period.” Before proceeding, however, with the extract, | 
will introduce an explanation of the Julian period from Dr. A. Clarke. 
“The Julian period is a factitious era, conceived by Joseph Scaliger, 
to facilitate the reduction of the years of any given epoch to that of 
another. This period is the result of the /unar and solar cycles, and 
the indictions, multiplied by each other Thus, multiply 19 the /unar 
cycle, by 28, the solar cycle, and the product will be 532; multiply 
this sum by 15, the cycle of indictions, and you will have 7980 
years, which constitute the Julian period The first year of the vulgar 
era of Christ is placed in the 4714th year of the Julian period: 
whence it follows, that to find any year of our Lord 4713 years must 
be added to that year, and it will give the year of the Julian period 
sought For example, to find the present year of our Lord, 1840, add 
to it 4713, and we have 6553 of the Julian period.” But to return to 
Ferguson’s calculation. He proceeds:-RGC 53.4 


“Our Saturday is the Jewish Sabbath: and it is plain, from St. Mark, 
ch. 15. ver. 42, and St. Luke,ch. 23. ver. 54, that Christ was 
crucified on Friday, seeing the crucifixion was on the day next 
before the Jewish Sabbath; and according to St. John,ch. 78. ver. 
28, on the day that the passover was to be eaten, at least by many 
of the Jews.FRGC 53.5 


“The Jews reckoned their months by the moon, and their years by 
the apparent revolution of the sun; and they eat the passover on the 
14th day of the month Nisan, which was the first month of the year, 
reckoning from the first appearance of the new moon, which at that 
time of the year might be on the evening of the day next after the 
change, if the sky was clear. So that their 14th day of the month 
answers to our 15th day of the moon, on which she is full. 
Consequently, the passover was always kept on the day of full 
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moon.FRGC 54.7 


“And the full moon at which it was kept, was that one which 
happened next after the vernal equinox. For Josephus expressly 
says, (Antiq. B. iii. ch. 10,) the passover was kept on the 14th day of 
the month of Nisan, according to the moon, when the sun was in 
Aries. And the sun always enters Aries at the instant of the vernal 
equinox; which, in our Savior’s time, fell on the 22nd day of 
March.FRGC 54.2 


“The dispute among chronologers about the year of Christ’s death, 
is limited to four or five years at most. But as we have shown chat 
he was crucified on the day of a paschal full moon, and on a Friday, 
all that we have to do, in order to ascertain the year of his death, is 
only to compute in which of those years there was a passover full 
moon on a Friday. For the full moons anticipate eleven days every 
year, (twelve lunar months being so much short of a solar year,) 
and therefore once in every three years at least the Jews were 
obliged to set their passover a month farther forward than it fell by 
the course of the moon, on the year next before, in order to keep it 
at the full moon next after the equinox. Therefore, there could not 
be two passovers on the same day of the week, within the compass 
of a few neighboring years. And | find by calculation, the only 
passover full moon that fell on a Friday, for several years before or 
after the disputed year of the crucifixion, was on the 3rd day of 
April, in the 4746th year of the Julian period, which was the 490th 
year after Ezra received the above-mentioned commission from 
Artaxerxes Longimanus, according to Ptolemy’s canon, and the 
year in which the Messiah was to be cut off, according to the 
prophecy, reckoning from the going forth of that commission or 
commandment: and this 490th year was the 33rd year of our 
Saviors age, reckoning from the vulgar era of his birth; but the 37th, 
reckoning from the true era thereof.-RGC 54.3 


“And when we reflect on what the Jews told him, sometime before 
his death, (John 8:57,) ‘Thou art not yet fifty years old,’ we must 
confess, that it should seem much likelier to have been said to a 
person near forty, than to one but just turned of thirty. And we may 
easily suppose, that St. Luke expressed himself only in round 
numbers, when he said that Christ was baptized about the 30th 





71 


year of his age, when he began his public ministry; as our Savior 
himself did, when he said he should lie three days and three nights 
in the grave.-RGC 54.4 


“The 4746th year of the Julian period, which we _ have 
astronomically proved to be the year of the crucifixion, was the 4th 
of the 202nd Olympiad; in which year, Phlegon, a heathen writer, 
tells us there was a most extraordinary eclipse of the sun that ever 
was seen. But | find by calculation, that there could be no total 
eclipse of the sun at Jerusalem, in a natural way, in that year. So 
that what Phlegon here calls an eclipse of the sun, seems to have 
been the great darkness for three hours at the time of our Savior’s 
crucifixion, as mentioned by the evangelist: a darkness altogether 
supernatural, as the moon was then in the side of the heavens 
opposite to the sun; and therefore could not possibly darken the sun 
to any part of the earth.”"-~RGC 55.1 


Thus we are brought down, by astronomical accuracy, to A. D. 33, 
and find it the 4746th year of the Julian period. The present is A. D. 
1840. 4713, the year of the Julian period at Christ’s birth, 
added=6553 of the Julian period. 4256, the year of the Julian period 
in the 7th year of Artaxerxes, from the present, 6553, leaves 2297 
years since the 7th of Artaxerxes. Here, then, we only want three 
years of 2300 years since that point. FRGC 55.2 


3700, AM., the 7th of Artaxerxes; and since him 
2300, to 1843. 
6000 years to 1843, A. D. 


Having traced the first typical prophecy from the creation through 
6,000 years, down to A. D. 1843, we have gained, to say the least, 
highly probable evidence, that the great Jubilee will come in 1843. 
But we will now return to another prediction of the same glorious 
event.FRGC 55.3 


Vision of four Beasts; Danie! 7 chapter.-FRGC 55.4 


In the first year of Belshazzar, A. M. 3610, and B. C. 547, according 
to the foregoing plan, Daniel had a vision of four great beasts, 
which he was told were four kingdoms which should arise 
successively and fill up the time from then to the coming of the Son 
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of man in the clouds of heaven to possess his everlasting kingdom. 
And when he should so come, those beasts were to be slain and 
their body be given to the burning flame. And until then the saints 
were to be persecuted and worn out; but then, and not till then, the 
saints will possess the kingdom. So the great Jubilee cannot come 
until the coming of the Son of man in the clouds of heaven. Then 
will come the rest which remains for the people of God. | hope 
every one will read the chapter carefully, and see if there is any 
place for a rest for the saints, or for a millenium, until the Son of 
man comes in the clouds of heaven.FRGC 55.5 


The four kingdoms thus predicted, and the only four which can be 
found to have successively existed and filled up the whole period of 
time from Daniel to us, are, 1. The Chaldean kingdom, existing 
when Daniel wrote. 2. The Medo-Persian kingdom, which 
succeeded it, after the death of Belshazzar. 3. The Grecian 
kingdom, of which Alexander was the head. 4. The Roman 
government, which swallowed up the others, and exists in its papal 
form to the present day. But it is acknowledged on all hands, that 
this Roman government must expire before the millenium, in any 
shape, arrives. If so, then, before the millenium, Christ must appear 
for the destruction of the body of the beast.-RGC 56.1 


Vision of the Ram, he Goat, and 2300 days Danie! 8 chapter. -RGC 
56.2 


Two years after the foregoing vision, A. M. 3612, and B. C. 545, 
Daniel had another vision, representing in substance the same 
kingdoms, commencing with the second, which is the kingdom of 
Media and Persia, which was presented under the emblem of a ram 
with two horns. This ram was overthrown by a rough goat from the 
west, which Daniel was told was the king of Grecia. The great horn, 
the first king; the four horns which came up after the great one was 
broken, were four kings, or four kingdoms which were to arise after 
the first king’s death. That the great horn or first king was Alexander 
the Great, all commentators are agreed. The four kings or kingdoms 
into which his kingdom was divided, were, Syria in the north, Egypt 
in the south, Persia in the cast, and Greece, or Macedon, in the 
west. The little horn which sprang up out of one of these was the 
papal power: which was set up and established by authority of the 
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Greek emperor Justinian, A. D. 538. This little horn has waxed great 
and persecuted the saints up to the present time. But ultimately he 
is to be broken without hand.-RGC 56.3 


After this vision had been presented to Daniel’s view, he heard, 
verses 13, 14, “one saint speaking, and another saint said unto that 
certain saint which spake, How long shall be the vision, concerning 
the daily sacrifice, and the transgression, of desolation, to give both 
the sanctuary and the host to be trodden under foot? And he said 
unto me, Unto 2300 days; then shall the sanctuary be 
cleansed.”F RGC 56.4 


There are here four questions to be decided: 1. What is the 
sanctuary? 2. What is the host? 3. What is meant by 2300 days? 4. 
When were those days to begin?FRGC 57.1 


1. What is the “sanctuary?” It is the church of God. Hebrews 8:1, 2: 
“Now of the things we have spoken this is the sum: we have such 
an high priest who is set on the right hand of the throne of the 
Majesty in the heavens; a minister of the sanctuary, and of the true 
tabernacle, which the Lord pitched, and not man.” RGC 57.2 


Of what sanctuary is Jesus Christ the minister, but the church, 
composed of all his spiritual people, dead and living? This 
sanctuary will be cleansed from all defilements and corruption at the 
resurrection of the just; and be presented spotless before his 
throne, with exceeding joy.FRGC 57.3 


2. What is “the host?” The people of God who compose the 
sanctuary or church, in their individual capacity, each one being one 
of God’s host. Exodus 12:41: “And it came to pass, at the end of 
430 years, even the self-same day, it came to pass that all the 
Lord’s hosts went out from the land of Egypt.” This people were 
emphatically God’s people, his visible church. The whole church 
and all the members of it are to be in a depressed and imperfect 
state until the end of the 2300 days, and then be cleansed.FRGC 
57.4 


3. What is meant by “2300 days?” Not 2300 literal days, but 2300 
years, each day representing a year; as in many other places in the 
Bible. That Daniel did use a day for a year, is demonstrated in the 
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fulfilment of the time, times, and dividing of time, chap 7:25, and 
other places. This also will be shown more clearly in answering 
question.-RGC 57.5 


4. When did those days begin? 1. They did not begin at the time the 
vision was seen; for had they begun then, B. C. 545, they would 
have ended A. D. 1755, which they did not; for the sanctuary is not 
yet cleansed.FRGC 57.6 


2. There is no time mentioned in the vision of the eighth chapter, 
when the 2300 days were to begin. Nor did Daniel know when they 
were to begin. For he says in the last verse he was sick certain 
days, and he “was astonished at the vision, but none understood it.” 
Now he did understand the meaning of the images of the vision, for 
they had been explained. He knew also that the end was to be at 
the time appointed, for he was told this. But the meaning of the 
time, and when it began, he did not know, or understand, for it had 
not been revealed.FRGC 57.7 


But, at the close of his prayer, as related chapter 9., Gabriel, the 
same heavenly messenger who had explained the vision of chapter 
8., again appeared and announced to Daniel, “| am now come to 
give thee skill and understanding. Therefore, understand the matter 
and consider the vision.” What matter and vision was he to consider 
and understand? Why, evidently, one familiar to both him and 
Gabriel; the one Gabriel had partly explained, but which Daniel did 
not fully understand. This vision he now came to perfect, and 
relieve the mind of the prophet.-RGC 58. 1 


To give him the key for understanding both the nature of a prophetic 
day and when to commence the time, he gave him the famous 
prophecy of seventy weeks, to be accomplished from the time of 
the going forth of the commandment to restore and build Jerusalem, 
to the cutting off of Messiah. In one week there are 7 days 70 by 
7=490 days. But, as shown already, it was just 490 years from the 
decree of Artaxerxes, king of Persia, for the re-establishment of 
Jerusalem, to the death of Christ. Therefore, a day in the prophecy 
means a year.-RGC 58.2 


That decree, we have seen above, was given, according to 
astronomical calculation, in the 4256th year of the Julian period. 
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Then 2300 years will bring us to the 6556th of that period, which will 
be A. D. 1843, and the 6000th year of the world. Then the 
sanctuary will be cleansed; or, as the Savior says, Matthew 73., 
“Then shall the righteous,” after the gathering out of the wicked, 
“shine forth as the sun in the kingdom of their Father."- RGC 58.3 


My hearers, do you believe the Bible? Then how will you evade the 
force of these two arguments, perfectly harmonizing as they do with 
regard to the time when the great Sabbath of rest for the people of 
God shall be ushered in?FRGC 58.4 


| beseech you, treat it not lightly; but give diligence, watch and pray, 
that when he comes you may be blest; for blessed is every one 
whom his Lord, when he cometh, shall find so doing.-RGC 58.5 


But if that servant say in his heart, My Lord delayeth his coming, 
and begins to beat his fellow-servants, and to eat and drink with the 
drunken, as many Christians, or rather professors, are doing at the 
present day of political excitement, the Lord of that servant will 
come, in an hour he looketh not for him, and cut him asunder, and 
appoint his portion with hypocrites.-FRGC 58.6 
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DISSERTATION ON THE RESTORATION OF ISRAEL 


BY HENRY JONES, OF NEW YORK CITY. 


The restoration, or return of the Israel of God to their ‘own land,” is 
abundantly revealed in the Scriptures, and probably admitted by 
believers generally; though admitted in their own way of 
understanding the words of the promise. And while they differ 
somewhat in certain matters of this return, they generally agree in 
giving it a very close connexion with the second coming of Christ in 
his glorious kingdom. There are two very common and prominent 
views now taken of this subject, even among ourselves who 
advocate Christ’s coming and kingdom at hand. Some of us firmly 
believe that the Israel of the promise are the Jews, the literal 
descendants of Abraham,-that the land promised on the return is 
the country of Palestine, or former Canaan; and that the promised 
return or gathering is the literal going back of the natural Jews from 
all countries to that literal country. Those of us who advocate this 
view of the promised return, do it only as a supposed indispensable 
preparatory step to the soon-expected coming of the Son of man 
with his everlasting kingdom. In thus doing, it is natural for 
individuals to feel that nothing can prepare the way for the 
Messiah’s glorious return, until the Jews, as such, shall he thus 
removed to the land of Palestine. Accordingly, should we all adopt 
this understanding of the promise and engage in the work of 
preparation for it, and should we unite all our efforts in it; we should, 
in our own view, be laboring most directly and expressly in 
preparing the way for the Messiah soon to come.-FRGC 58.7 


But others of us, in looking out also for the now immediate coming 
of our blessed Lord to redeem, and finally deliver all his people, 
consider that the literal and unbelieving Jews have nothing to do 
with these restoration and returning promises. We consider, rather, 
that the Israel to whom all such promises are made, are God’s true 
saints, orlsrael only by faith in Jesus Christ,-that the land of 
promise is a “heavenly country’ or this earth new-created, so as to 
become the promised “new heaven and new earth’ for their eternal 
abode; and that the promised restoration, or return of God’s Israel, 
is the final gathering of God’s saints, also called Israel, from all 
nations of the whole world, into this glorious “heavenly Jerusalem” 
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at the resurrection of the dead, and second appearing of Christ, in 
which “Jerusalem” they will all dwell and reign with him in their 
promised everlasting life, or forever and ever.“ RGC 58.8 


Thus, we consider this restoration, or return of Israel, to be one of 
the mighty events of Christ's second coming itse/f, and not as a 
lingering work done by mortals in the flesh, as only a preparation for 
it. In fearing to be found of our Lord among those who, in any way, 
say, “my Lord delayeth his coming’ it naturally seems to us, that the 
theory of the unbelieving Jews’ return, preparatory to the coming of 
Christ, is only as an imaginary mighty block before the chariot 
wheels of the Almighty; while, indeed, there is no such obstruction 
in the way of his coming suddenly as the lightning from heaven, to 
save his people, and to destroy his unbelieving enemies, both Jew 
and Gentile. And thus, it naturally seems to us, that such a 
hindering of ourselves to remove a mere imaginary impediment of 
the Lord’s coming, must also, in an equal degree, hinder our 
necessary united and loud blowing of the trumpet in Zion, to “sound 
the alarm in God’s holy mountain,” that “all the inhabitants of the 
land’ may “tremble,” in view of “the day of the Lord-nigh at hand,” or 
of Christ’s coming, at the very “door,” instead of its being off beyond 
the natural Jews’ return to Palestine. -RGC 60.1 


Of course, the view now to be taken of this subject, is, that the 
glorious return of the Messiah is now specially at hand, without any 
foretold literal return of such Jews first;” and that these restoration, 
gathering and returning promises all belong rather to God’s 
believing \srael or saints, who, at the now soon coming of Christ, 
are to return and come to “Mount Zion,” “with songs and everlasting 
joy upon their heads,” where “sorrow and sighing shall flee 
away.”FRGC 60.2 


In undertaking to establish this position, | proceed-FRGC 60.3 


|. To show its harmony with some of “the first principles of the 
oracles of God.”F RGC 60.4 


Il. Its harmony with certain other scripture facts.-RGC 60.5 


III. Its harmony with those returning promises, as explained by their 
several connexions. And,-RGC 60.6 
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IV. To show an apparent misapprehension in some of the supposed 
most prominent arguments in favor of such a literal return.FRGC 
60.7 


|. | proceed to establish the position by showing its harmony with 
some of “the first principles of the oracles of God.” -FRGC 617.1 


1. It harmonizes with the scripture principle, that the very word 
“Israel,” and its parallels, in the promise, mean the saints, and not 
the unbelieving Jews. In seeing that this is a true scripture principle, 
it will be remembered how Christ himself explained it, when the 
unbelieving Jews pretended thatthey were the true Israel, or 
children of Abraham; he told them boldly that they were rather of 
their “father the devil.” And thus has an apostle decided the same 
question, by saying that “he is not a Jew,” or Israelite, “who is one 
outwardly; but he is a Jew who is one inwardly,” that “they are not 
all Israel who are of Israel,” or not all saints who may call 
themselves so; and that “al/ /srae? truly, or all the saints, “shall be 
saved,” though not so of all the natural Jews. Further, he tells us 
that “they which are of faith,” or are true believers, “the same are 
the children of Abraham” or “Israel truly; and that they which be of 
faith “are blessed with faithful Abraham.” And again, he says, “/f ye 
be Christ’s, then are ye Abraham’s seed, and heirs according to the 
promise.” And what a palpable contradiction it would then involve, 
to say, that the unbelieving Jews, of their “father the devil,” are 
rather Abraham’s seed, to inherit all these restoration and returning 
promises.-RGC 67.2 


2. The position is proved by the scripture principle, that the divine 
promises made to a believing Israel, are quite too great and 
glorious to be inherited in a temporal Canaan, and can only be 
received in an everlasting “heavenly Jerusalem’ or city of God. 
Without multiplying proof, as might be done exceedingly, in showing 
that this is a scripture principle, we have only to remember, that, as 
now shown, all true saints are the Israel of the promise, and that, as 
all the saints agree, their own promise is for an everlasting rest in 
heaven, and not for a Palestine of this world. And further, the 
apostle sets this question beyond all appearance of doubt, in telling 
us of the seed of Abraham, as numerous as “the stars of the sky in 
multitude, and as the sand of the sea-shore innumerable;” that 





79 


“these all died in faith.” i. e. being true believers, “not having 
received the promises, but having seen them afar off, were 
persuaded of them and embraced them, and confessed that they 
were pilgrims and strangers on the earth.” Then the same apostle 
proceeds to call over by name, a catalogue of saints, including 
Abraham, Isaac, Jacob, Moses, and many others, even ‘of whom 
the world was not worthy,” and says “these all, having obtained a 
good report through faith, received not the promise, God having 
provided some better thing for us;” i. e. some better thing for us all, 
as such enduring saints, than a mere worldly inheritance before 
death. If a temporal Canaan were the true promise to Abraham, 
Isaac, and Jacob, and that vast multitude of the true Israel by faith, 
where most of them lived and died, then certainly they received that 
promise before their death; and the apostle would be wrong to say 
that they did not, and that they rather confessed themselves 
pilgrims and strangers on the earth. This apostle also further 
explains this “better thing’ of the promise, and says it is “a better 
country, i. e. an heavenly,” and proceeds to call it also “the city of 
the living God, the heavenly Jerusalem.” According to this scripture 
principle of the promise, and according to these clear explanations 
by the apostle, the divine promise to Abraham and all his true seed 
by faith, to the last, must be fulfilled to them in a “heavenly 
Jerusalem,” and never in the return of unbelieving Jews to 
Palestine. -FRGC 67.3 


3. The scripture principle that God’s word, containing Israel’s 
promises, “is spiritual,” is understood to show, that such promises 
cannot, of course, be so secular, or carnal, as the return of the 
natural Jews to Palestine. The apostle in his commentary upon ‘the 
law,” and “the testimony,” of “Moses,” and “the prophets,” says: “We 
know that the law is spiritual;” as though we all ought to know, that 
the promises of this spiritual word of the Lord, are not so carnal as 
to gratify the carnal mind of unbelieving Jews, in a temporal land. 
And this same apostle, in all his instructions, dwelt on spiritual 
things, while reasoning “out of the Scriptures’ of the Old-Testament 
promises, and says, that he only compared “spiritual things with 
Spiritual,” as an “able minister of the” divine word, “not of the letter, 
but of the spirit,” for, as he said, “the letter killeth, but the spirit 
giveth life.” Christ also affirms the same; being by his spirit in the 
prophets when they wrote, to inspire their writings and make them 
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his own, he says of his own words, (surely including those of the 
promise in the Old Testament) “My words are spirit and they are 
life.” These inspired commentaries on the spiritual and life-giving 
promises of the Old Testament, certainly forbid our supposing them 
to be so carnal and life-destroying, as a temporal land, for 
unbelieving Jews, even should they afterwards come to the 
knowledge of the truth and be saved.FRGC 62.1 


4. The scripture principle that all interpretations of the promise, 
which flatter the wicked, are false interpretations, shows that the 
saints are to enjoy these returning promises in heaven, rather than 
the natural Jews in Palestine. For certainly, there is nothing but “wo! 
wo! wo!” to be said to the wicked Jews except they repent, while the 
prophets are condemned by the Lord who shall prophesy smooth 
things unto them, or daub with untempered mortar, saying “peace, 
peace, where there is no peace.” And what could be more directly 
prophesying smooth things, and saying peace, peace to the 
unbelieving Jews, than telling them, that the Abrahamic promises 
for a land, are all theirs, and for a worldly possession? And what 
flattering song of seducing spirits could have more effectually 
flattered them to remain so long as they have still unbelieving 
Jews?FRGC 62.2 


5. The scripture principle that all interpretations of the divine 
promises are false which naturally diminish the “comfort” of the 
spiritual mind, or “make the heart of the righteous sad,” shows that 
these returning promises are for the saints, and not for the Jews, a 
worldly land.FRGC 63.1 


The Lord everywhere aims to comfort the faithful saints with 
exceeding great and precious promises; and requires all his 
prophets or teachers of his word to do the same. And they did it 
anciently, in such words as, “Comfort ye, comfort ye, my people;” 
“Strengthen ye the weak hands and confirm the feeble knees,” “Let 
not your heart be troubled,” “Wherefore comfort one another,” etc. 
And further, the Lord severely reprobates those who “with lies make 
the heart of the righteous sad.” But certainly, to lake these precious 
returning promises away from spiritually-minded saints, who, like 
Abraham and other pilgrims, have their hearts set on them, in 
pursuit of a heavenly and promised country, could only make them 
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sad, so far as made to believe that they were intended rather for the 
ungodly Jews in the present world.-RGC 63.2 


6. The principle that the infinite and everlasting things of God’s word 
are always to be taken literally, and never figuratively, shows these 
gathering or returning promises for a land to be for the saints a 
“heavenly country,” rather than for the Jews’ return to Palestine. It 
will be remembered that this promise of a land, to Abraham and his 
seed, was originally for an “everlasting possession,” and for an 
“inheritance forever,” and that the predictions of its fulfilment 
frequently connect it with the things of the “judgment’-“day of the 
Lord’-coming of “God’-“new heavens and new earth,” and with 
eternity itself. Now, unless we admit the opposite apparent 
monstrous principle, that the Lord himself borrows infinite and 
everlasting things, and even eternity itself, as mere figures of finite 
and momentary things; certainly, all these infinite and everlasting 
things are /iteral, and will be fulfilled at the literal “judgment’-literal 
“day of the Lord’-literal “coming of the Lord,” with a land or city for 
the saints which will be /iterally “everlasting,” and literally and 
“forever “their own land,” or “heavenly country.”- RGC 63.3 


Il. AS proposed, | proceed to prove the position before us, by the 
presentation of a few scripture facts on the subject.-RGC 64.1 


1. It appears to be a scripture fact, that ten of the twelve Jewish 
tribes are not as a distinct people now on the earth; and never have 
been, since their bodies were entombed, soon after their utter revolt 
and being cast off by the Lord. And if not, they can never literally go 
back. And though some may suppose they yet remain, as the 
aborigines of America, or elsewhere, as a distinct people, it is 
certain that no such thing is anywhere foretold of those ten tribes by 
the prophets either of the Old or New Testaments. More than this, it 
does rather plainly appear from 2 Kings, chapter 17., that on being 
conquered by Shalmaneser, king of Assyria, they immediately 
became amalgamated with the Assyrians, all the common enemies 
of the Lord. And sure, it is plain enough, from the whole connexion, 
that they had no desire to keep themselves distinct as a peculiar 
people of God, for they utterly renounced him, and all their former 
privileges as his people, and wilfully mingled themselves with his 
enemies, and became his enemies before being cast off. And as 
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further proof that they did so amalgamate themselves with God’s 
common enemies, it will be recollected how Christ, some hundreds 
of years after, went through Samaria, where they had formerly dwelt 
as a distinct nation; and how ready he found the woman at the well, 
and many others of the Samaritans, to believe on him, as their 
expected Messiah; though the more self-righteous Jews disowned 
them as Jews altogether, and would have no dealings with them. 
And who were those Samaritans where the ten tribes dwelt, and 
were looking for the same Messiah as the other Jews, if they were 
not the mingled descendants of those ten tribes? Then where else 
on earth shall we now look for those tribes, but in the dust of 
Samaria and Assyria, or in the mingled blood of the Gentiles in all 
the world, and in ourselves, for aught we know? RGC 64.2 


2. It is a fact, that in all the New-Testament sayings about Israel, 
and Israel’s promise of being “grafted in,”’-of becoming “life from the 
dead,” etc., there is not a word said which can be construed as 
expounding any of the Old-Testament return-promises to Israel, as 
foretelling the natural Jews’ return to Canaan. But surely, had Paul 
and the other inspired expounders of the Old-Testament promises 
so understood them, they would naturally, repeatedly, and clearly 
have so explained them, instead of speaking of them so exclusively 
and uniformly as given rather for “a better country, that is an 
heavenly.” RGC 64.3 


3. It is also a fact, that Christ, in his three years’ preaching to the 
Jews personally, never explained any of the divine promises as for 
the natural Jews’ return; neither did he ever give them the least kind 
of a promise of anything good on their remaining Jews. And yet, he 
personally, distinctly, repeatedly, and even roughly too, denounced 
them all as Jews; calling them “Pharisees,” “hypocrites,” “fools,” 
“serpents,” and a “generation of vipers;” and as guilty of the blood of 
all the prophets from first to last. And as such, he threatened them 
with the sure “damnation of hell,” and with their utter desolation as a 
“house,” people, or “generation,” when at his coming they must 
acknowledge him as the “blessed” “of the Lord.” But had Christ 
understood Moses and the prophets as foretelling a return for the 
natural Jews, as many do now, why did he not sometimes say, as 
many have said since that time, that the Jews were God’s peculiar 
people,-his covenant people,-his chosen and elect people, and that, 





83 


as natural Jews, they were entitled to the promises of Abraham’s 
children, rather than deal with them so roughly, as even to 
denounce them as the children of the devil, and not to “escape the 
damnation of hell?” RGC 65.1 


4. It is also a fact, that Abraham, who was the first man to have 
inherited a temporal Canaan, if that had indeed been the 
“everlasting possession” promised his natural seed after him, never 
for a moment inherited it for himself. It is true, he dwelt on it as a 
stranger, during a short pilgrimage, dwelling in tents, going where 
he would, to sojourn; and that he, and Isaac, and millions of his 
posterity, lived and died there: yet inspiration tells us that God never 
gave, even Abraham, any “inheritance in it, no, not so much as to 
set his foot on; yet he promised that he would give it to him for a 


possession and to his seed after him.” ®24°s “®. Why shall we then 
say, that the natural Jews shall yet go there to inherit it as “an 
everlasting possession,” seeing that their natural father, Abraham, 
lived and died there without inheriting a foot of it for himself? FRGC 
65.2 


5. It is further a scripture fact, that Abraham, the father of the 
faithful, never understood the promise to be for a_ worldly 
inheritance. He neither sought it, nor desired it. But he did rather 
seek “a city which hath foundations, whose builder and whose 
maker is God.” And so it was with all his ancient believing posterity. 
They had “no continuing city’ on earth, and expected none here, to 
fulfil their blessed promise of a city of rest; but confessed, rather, 
“that they were strangers and pilgrims on the earth’ in pursuit of 
their promised land, “better country’ and “heavenly Jerusalem.” And 
could the present surviving natural Jews, on going to that land, any 
more inherit it, as the promise to Israel, than did the millions of their 
ancestors who lived and died there, without receiving, or looking for, 
their promised possession in that country? -RGC 65.3 


Ill. Our position is to be proved, by showing its harmony with those 
promises of “return,” as they explain themselves where 
recorded.-FRGC 66.1 


1. “For | will take you [lsrael or saints] from among the heathen, 
[unbelievers, or enemies of God] and gather you out of all countries, 
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and will bring you into your own land.” ®3&2eK'¢! 36:27-ERGC 66.2 


If there be any scripture promises for the natural Jews’ return to 
Palestine, this, surely, is one of the most prominent of them. But in 
seeing that this is a promise for a heavenly land for the saints, 
rather than for the natural Jews’ return we need only to remember, 
that mortals can have no land, nor possessions of “their own,” in 
this world, where they are all but stewards of the Lord’s goods, for 
the moment, and the to give account for their improvement; while 
“the silver and the gold, and the cattle,” yea, and “the world, and the 
fulness of it,” are all the Lord’s. And yet, the saints have a “land,” 
“better country,” or “heavenly Jerusalem,” which is, and will be, 
“their own land” literally, and forever and ever; being their promised 
possession, and purchased for them by the blood of their adorable 
Redeemer.F-RGC 66.3 


In further seeing that such is the blessed nature of this promise, its 
connexion tells us that it will be fulfilled when God shall have 
perfectly “cleansed” this gathered and returned people; and they 
shall be his people, and he “will be their God;” and when this 


promised land shall be “like the garden of Eden.” §4!0. 25-29, 35. and 
in case the natural Jews should literally return to Palestine, would 
that literally fulfil this heavenly promise? Could they literally inherit it 
“forever and ever,” “like the garden of Eden?” FRGC 66.4 


2. “Behold, | will gather them [Israel or saints] out of all countries, 
whither | have driven them, in mine anger, and in my fury, and in 
great wrath, and will bring them again to this place, and cause them 


to dwell safely.” &/eremiah 32:37.- RGC 66.5 


This, also, is one of the most conspicuous passages many times 
understood to foretel the natural Jews’ literal return. But in 
understanding it rather as promising the final return of God’s 
wandering and scattered spiritual Israel (who become Israel by faith 
in Christ) to their own “heavenly country,” let us consult the 
connexion of the promise. (1.) The promise itself represents its 
fulfilment to be where, and when, they shall “dwell safely.” But sure, 
heaven is the place for the saints forever to “dwell safely,” with God, 
rather than mortals still on trial and in the flesh. (2.) The next verse 
to the promise represents their habitation or “land,” where gathered, 





85 


as being where they will “fear” or worship God “forever,” which the 
Jews certainly if returned could not do literally, in a worldly Canaan 
unless Palestine shall forever survive the final conflagration. (3.) 
The next following verse represents the place of the return as being 
where God will never “turn away from them to do them good;” and 
where they shall not “depart from’ him. And where else but in 
heaven can this be literally fulfilled? But a /iteral fulfilment it must 
have. (4) The next onward verse shows, that these gathered 
Israelites or saints, on returning, are to be “planted” there, with the 
“whole heart and soul” of the Almighty. And just so sure as this will 
be literally fulfilled to the saints, now soon, at Christ’s coming to 
gather them into heaven as his elect, just so sure, the unbelieving 
Jews will have no part in it, while rather they, if remaining such, 
must be planted deep as the bottomless pit in the lake of fire. (5.) 
And the next verse still onward represents the return as taking 
place where and when God “will bring upon” the returned Israel “all 
the good that’ he has “promised them.” This, again, can, and will be 
literally fulfilled to God’s believing Israel, on their being gathered 
soon, at Christ's coming with his angels, for the purpose; while it 
never will, and never can, be literally fulfilled to natural Jews in a 
Palestine of this world, unless, “all the good” of God’s promises 
belong to this world only.-RGC 66.6 


3. “And | will bring your brethren [Israel or saints] for an offering to 
the Lord, out of all nations—to my holy mountain, Jerusalem,—and 


| will take of them for priests and Levites, saith the Lord” §8/S2/2" 
66:20, 21.- RPGC 67.1 


This is another of the most clear predictions, as supposed by some, 
of the literal return of the natural Jews to prepare the way for Christ 
to come afterwards. But in seeing that this, also, is a promise for the 
saints’ return to their promised heavenly and everlasting country, 
and not for the mere Jews a temporal Canaan,-(1.) The passage 
explains itself by representing its promised “Jerusalem” as being 
God’s “holy mountain,” which is apparently the same as “the Mount 
Zion,” where the innumerable multitude of the saints are to stand, 
with “the Lamb of God,” where with “loud voices” they will all sing 
the “new song” of the “redeemed,” and shall forever continue their 


high praises, in “harping with their harps.” 87*evelation 14:2. (9.) The 
passage also explains itself, by showing the promise of return 
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fulfilled when God will make them “priests,” etc. This appears to be 
the same promised to the saints as that which promises their being 


made “a kingdom of priests, an holy nation,” ®8&*0¢us 19:6. and that 
they shall be “kings and priests unto God,” to “reign with him on the 
eart new earth.” “forever and ever.” 69Revelation 1:6. 5:10. 22:5. Isaiah 


65:17, 18. Of course, the natural Jews must repent and be converted 
from their Judaism, before having any part in this blessed and 
glorious return of the true and faithful Israel. (3.) The next verse 
represents the gathering, also, to be when there shall be “new 
heavens and new earth,” and when the then gathered Israel shall 
remain before him as long as that blessed and of course, 
everlasting habitation for the saints “shall remain before him.” (4.) 
The next following verse represents this bringing back of God’s 
people as taking place, when they shall look upon the slain 
“carcasses of the” wicked, where “their worm shall not die, neither 
shall their fire be quenched,” and when made “an abhorring unto all 
flesh.” (5.) The fifteenth and sixteenth verses of the same 
connexion represent the same bringing back of Israel to be when 
“the Lord will come with fire, and with his chariots like a whirlwind, 
to render his anger with fury, and his rebuke with flames of fire,” 
and when “the slain” by the Lord’s sword “shall be many.”FRGC 
67.2 


66 


Most surely, all this matter of the Lord’s finally bringing back his 
people “out of all nations,” is one of the most awakening prophetic 
descriptions of the Lord’s coming himself to judgment which could 
be given; and will be now quickly and literally fulfilled, in his terrible 
and yet glorious appearing with his everlasting kingdom, in the 
gathering of all his saints out of all countries into their promised 
heavenly city, and in the utter destruction of his then abhorred 
enemies. This description of the infinitely momentous event, by 
Isaiah, is perfectly the, same, and almost to the very letter, and in 
every particular, as that given of it by Christ himself, in multiplied 
instances, both in the Evangelists and Revelation, where seemingly 
too plain to be misunderstood, even by a child. And is not this 
foretold return and gathering of Israel the same as that foretold by 
the same prophet Isaiah on another occasion, where he says, “The 
ransomed of the Lord shall return, and come to Zion [‘Mount Zion] 
with songs, and everlasting joy upon their heads,” when “the shall 
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obtain joy and gladness, and sorrow and sighing shall flee away,” 
and when, as the connexion shows, “God will come with 
vengeance, even God with a recompense,” to “save” his then 


gathered people? 70/822” 36-4, 7°. And what has this to do with 
Palestine, or the natural Jews?-RGC 68.7 


These are a few of the most conspicuous passages, the 
interpretations of which, have probably led most of us to conclude, 
that the literal return of the natural Jews is very considerable part of 
the Old-Testament prophecies; while yet, as now exhibited, they 
only, and rousingly foretell the everlasting and infinite affairs of the 
saints’ glorious an final return to “Mount Zion, the city of the living 


God, the heavenly Jerusalem,” “1/@"ews 12:22 in triumph over the 
perishing, and utter destruction of all the unbelieving, and powers of 
darkness, in “the battle of that great day of God Almighty.” It will be 
found, also, by examining all the parallel prophecies of Israel’s 
return, that they are faithfully explained by their several connexions, 
not as foretelling the natural Jews’ literal gathering to Palestine, but 
rather the saints’ literal return to the New Jerusalem city, where 
now, very soon, as the signs of the times and fulfilment of prophecy 
abundantly indicate, Christ, the great Judge, will come, in his glory, 
to “sit upon the throne of his glory,” to “gather before him all 
nations,” to “separate” the righteous forever from the wicked, to 
pronounce and execute the irrevocable sentence of the everlasting 
promise and curse, in the presence of the assembled universe. 
Then, to be sure, the natural Jews will all be literally gathered; the 
believing on the Judge’s right, but the unbelieving of them on his left 
hand. In further support of the same position, | am to show-FRGC 
69.1 


IV. That there is an apparent misapprehension in some of the 
supposed most prominent arguments in favor of the Jews’ literal 
return, to prepare the way of Christ to come in his glory, 
afterwards.-FRGC 69.2 


1. Probably most of us have been led to suppose, that it is 
absolutely unaccountable how it is, or why it is, that the Jews have 
so long been continued, and are yet, a distinct nation or people, 
under all their discouragements in maintaining it, unless it be, that 
the Lord may yet carry them back, and thus fulfil the prophecies of 
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Israel’s return. Without attempting to decide particularly why the 
Jews have kept themselves so distinct and peculiar as a people, 
and yet not to be carried back to Palestine; it does seem that we 
may see, if we will, somewhat how it has been brought about. And 
has not this long and far proclaimed “Jewish fable,” or “doctrine,” so 
called, of the Jews’ general and literal return, naturally tended to 
judaize them, or make them remain Jewish, against all 
accompanying attempts to christianize or denationalize them? And 
has it not been virtually saying, “peace, peace” to the wicked Jews, 
to flatter them with the carnal doctrine of all the return-promises of 
God as though made to them, and to be fulfilled in treasures upon 
earth, though they remain unconverted and blaspheming Jews, in 
crucifying afresh the Son of God, until the fulfilling of such 
promises? And what unconverted and wicked men would not like, 
and much choose, to remain as a nation or people, in a condition 
where, according to the testimony of the christian church, they may 
retain a sure claim to the great promises of the Old Testament, and 
to be fulfilled too in just such treasures as their unbelieving hearts 
naturally desire? And why should they not naturally desire to remain 
Jews, under such testimony, and where they can assure their 
unbelieving hearts of being the special objects of the divine favor, 
rather than Christians, supposed thus to have no part in those 
Jewish and worldly promises? And why should they, while yet 
unconverted Jews, and lovers of the world, be willing to give up 
their Judaism, and thus in a moment, without an acknowledged 
substitute, to their hearts from so many supposed golden earthly 
promises? And why should they be willing to suffer as a nation, and 
their children after them, the common lot of poor Christians, who, as 
a people or nation, are acknowledged by Jews and Gentiles, of 
every class, as having, in this world, no promised portion. “no 
continuing city?” And would not the Jews be much more readily 
denationalized, and christianized too, should the whole voice of the 
christian church towards them be suddenly changed, so as no 
longer to sing to them this syren song of divine promises their own, 
while yet in their Judaism? And would not the opposite course, if 
suddenly and faithfully adopted towards them, be even electrical? 
Or what if the Christian church should, now at once, put away all 
her remaining Judaisms, and say, with trumpet voices, “Wo! wo! 
wo!” to you, unbelieving Jews! you, “Pharisees, scribes, hypocrites!” 
“except ye repent, ye shall all likewise perish; and “Repent ye, for 
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the kingdom of heaven is at hand,” without a promise, of any kind, 
in all the Old Testament, for one of you while yet remaining 
unbelieving Jews, and crucifiers of the Messiah, already come in 
the flesh, as everywhere foretold in the Jewish Scriptures? Would 
not such a gospel as this preached to them, as Christ did it, and bid 
his followers do it, rather stir them up, make them tremble, and, by 
the co-operating Spirit of God, lead them to see their miserable 
condition, in so long standing it out against Christ? And would it not 
naturally lead them to flee from the wrath to come, and to prepare 
for the now expected sudden, second coming of the Messiah to 
judgment, to destroy every remaining unbelieving Jew, with the 
second death, rather than flatter them to remain Jews, as they have 
been, with false, carnal, and Jewish promises? -RGC 69.3 


2. Most of us may have been led to believe in the natural Jews’ 
literal return to prepare the way of the Lord, from the alleged 
supposed fact, that hitherto the prophecies concerning them have 
all been literally and faithfully fulfilled The most noted of these 
supposed fulfilled Jewish predictions, are, (1.) their being “driven” 
and “scattered among all nations;” (2.) their having become a 
“hissing and by-word;” and (3.) their having been now long 
experiencing the “curse” of the Lord for the guilt of their fathers in 
rejecting and crucifying the true Messiah. It is true that the Jews are 
very much scattered among the nations, though by no means so 
much so, as the people or nation called Christians, much later on 
the field of action than the Jews. Neither is it true, that in thus 
becoming scattered, they have always been specially abused, and 
driven from nation to nation, because | can now bring, and design to 
bring full and authentic testimony from credible Jews themselves, 
that they have gone, and are now living, generally, where they have 
chosen to go; for the best success in their mercantile business,-that 
had they chosen it, they could all have located themselves in 
christian nations; and could have brought their population more 
together in one nation, and even into Palestine, had their mercantile 
interests permitted it, as the would, had they been more like others, 
an agricultural and mechanical people.-RGC 77.7 


And with regard to their having long since become a “by-word” and 
a “hissing” in the earth, as frequently foretold of Israel; it is believed, 
and will be found on examination, that this prophecy is now fulfilled 
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rather with the people called Christians, than with the natural Jews. 
The Jews, like others opposed to Christ’s holy requirements, may 
have felt themselves reproached and hissed by their supposed 
enemies the Christian Gentiles, Catholics, etc., but surely there has 
been scarcely enough of anything about them which has been 
godly, or contrary to their profession as Jews, to excite the 
reproaches and hisses of God’s open enemies of any nation. But 
with christian nations, the descendants of the christian fathers, and 
with the professed and most evangelical part of them, it is true, in all 
the earth, as it were, they have become a proverb, a by-word, and a 
hissing; say, far more so than in case of the consistent and 
unwavering Jews. But this reproach has not befallen the christian 
church, or Israel, by reason of her consistent Christianity; but by 
reason of her present hypocrisy, in continuing her high profession 
and outward show of all her religious forms and possessions as 
public as possible, in every way. And yet, she has so far left her first 
love, and cast away the spirit of primitive Christianity, in giving 
place, as she has, to an almost nameless host of popular and gross 
sins and abominations in common with a political wicked world, also 
calling themselves christian, that it must be allowed, though it is 
humiliating in the extreme, that this fulfilled prophecy of Israel’s 
becoming a hissing. etc., is a hundred fold more appropriate to the 
truly devoted christian, than to the natural Jews.-RGC 77.2 


And as it respects the alleged present literal fulfilling of prophetic 
curses against the Jews, for their fathers’ sins, as analogous to their 
soon expected literal return; there are certainly in it, some points 
which are objectionable and unscriptural.-RGC 72.7 


(1.) It is quite aside from scripture, that “the children’s teeth” shall 
be “set on edge because their fathers have eaten sour grapes;” or 
that they should ever be cursed for their fathers’ sins. (2.) It is 
considered grossly unscriptural to say that the penal curses of 
God’s law are executed upon Jews or other sinners while yet on 
probation; or in mere momentary afflictions or sufferings; while the 
entire opposite rather is true, viz., that such curses will be 
interminable at the close of probation, and in the world of wo. For 
while on probation, though the wicked suffer, and though the Lord 
afflicts, he does it “not willingly, nor grieves the children of men.” 
And during the period of probation, God is certainly pouring out his 
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mercies upon them, and not the vials of his curses and wrath, so 
that it is of his mercies that sinners are not already 
“consumed.” RGC 72.2 


And as to these afflictions, observation tells us, that the righteous 
have the fullest cup of them, while the scripture also says, “Many 
are the afflictions of the righteous,” and they are “plagued all the 
day;” while the wicked rather are those who “prosper in this world,” 
who “increase in riches,” having “more than, heart could wish.” So it 
is also that the wicked rather have their “good things” now, and the 
righteous their “evil things.” All this hinders the understanding of the 
prophetic curse as now literally fulfilled upon the heads of the still 
living Jews.FRGC 72.3 


And further, it is not admitted that, in any sense, the Jews, as a 
nation, are suffering above all others the afflictions of this world. 
The black and red men of America, immensely more numerous 
than the four or five millions of Jews in the world, it is too well 
known, to our shame, have, for two hundred years, suffered a 
hundred fold more from inhuman hands, than the Jewish nation has 
suffered from all quarters; though the black and red men have so 
suffered, exclusively, as it appears, because of the peculiar 
characteristics of their respective nations. And why shall it be said 
that the Jews, as a nation, are suffering peculiar afflictions or 
privations? They say themselves that it is not so; while, if they 
please, without changing their religion, they can enjoy equal civil 
and political rights among the christian nations. True Christians, 
certainly, cannot persecute and oppress them for their unbelief in 
Christ; and being of the world, the world, which loves his own, 
cannot hate them for their unbelief. And besides, we see that they 
are not an oppressed, cast down and greatly afflicted people, as a 
nation; while rather we count them, nationally, or generally and 
proverbially, “rich” in this world’s goods; or why do we make so 
much use of the long-standing proverb, “As rich as a Jew?” Then, 
where is the present literal fulfilment of the prophetic curse upon the 
Jews, either nationally or individually? And where is the burden of 
the argument from their present sufferings, that they must yet 
literally return to Palestine to prepare for the soon coming of the 
Messiah to reign gloriously?-RGC 73.1 
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3. Many of us have doubtless been strengthened in the expectation 
of the natural Jews’ literal return, at no distant period, by the late 
frequently alleged and popular argument, that there are of late, 
among the Jews themselves, greatly increased and increasing 
anxieties, movements, and prospects of a general and speedy 
return of the nation to Palestine, together with special expectations 
among their leading men of the appearance of their long-expected 
Messiah soon It is true, that for some time there have been special 
movements among Christians, and christian societies, especially in 
England, in favor of christianizing the Jews, and procuring their 
removal to Palestine as soon as practicable And very much has 
been publicly said and published on the subject, and many 
meetings held to excite a public interest in the enterprise, which are 
certainly good things; so far as tending to the Jews’ conversion But 
of late, | have been led, by new developing, to question the strict 
correctness of some of the popular supposed facts in the case, and 
to conclude that there are no special and recently commenced 
anxieties and movements among the Jews themselves for soon 
going generally to Palestine. -RGC 73.2 


It may be proper here to state facts not long since come to my 
knowledge, by which | have been persuaded, that many of the 
public and popular reports and statements, that the Jews are now 
specially excited, and on the move, soon to inhabit Palestine, to 
build Jerusalem; the temple, etc., are either groundless altogether, 
or unjustifiably exaggerated.FRGC 74.1 


| have taken pains to visit and inquire of many of the mercantile 
Jews of New York, and have seen and learnt considerably of them; 
there being about 10,000 of them in the city. On seeing so much of 
them, | was led to inquire in my mind whether they did, as a people, 
really wish to return to Jerusalem, and to ask the question of one of 
them when trading with him, to which he very promptly replied, 
“What should we want to go there for? We have here all the 
privileges we can ask,-here is a good place for our business, but 
not there. If we wished to go, we could have gone before now; we 
have means sufficient to procure a conveyance, and to purchase 
the country if we wanted it.” On learning this, | was naturally excited 
to continue my inquiries more fully of others of them from store to 
store in Chatham street, where many of them are located and 
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engaged in clothing stores. They were alike on this question; and 
exceedingly averse to Christianity; and in some cases, with open 
and shocking blasphemies against Christ, pretending to no piety 
themselves, though they affirmed that a few of their number and 
their priests were pious. Since then, | have become familiarly 
acquainted with their priests, who did appear pious, so far as could 
be, with their disbelief in a Messiah already come in the flesh. They 
told me, that there were no special movements among their people 
for a return to Palestine; and no desires, nor willingness to go, if 
they could; and that the many reports to the contrary were not true. 
More than this, they stated, that as a people they never expected, 
nor desired, to go to inhabit and cultivate the natural soil of that 
country, and would have me understand that their views of 
Messiah’s final coming were very different from what has been 
commonly supposed of them. And though different individuals of 
their learned priests may give different statements on the subject, 
for aught | know; these in particular would have it understood, that 
the informed Jews were looking for a Messiah to come; but not to 
move them to Jerusalem, nor to Palestine, as a worldly country, 
literally to eat, and enjoy its natural productions; but suddenly, at his 
coming, to destroy all his and their enemies, and to remove them, 
and all his saints, to dwell in a “heavenly Jerusalem’ forever. They 
also admitted their conviction that many Christians would enjoy the 
same at Messiah’s coming; though they fix no time. But living so 
long among Christians, and feeling so much dependence on them, 
in their own weakness, it is doubtless a fact, that they act and speak 
differently on these points from others of their numbers in different 
countries.-RGC 74.2 


And why should the mercantile and secular-minded Jews desire to 
return to Palestine? For if they go there as a nation, they must, as a 
nation, and as individuals, change their occupation mostly; and 
become farmers, generally, instead of merchants. There they must 
cultivate the soil, and live by the sweat of their face, rather than on 
the profits of trade. And do they not love their present mode of 
money-making too well to exchange it away for the slow profits and 
toils of agriculture? And would it not require something like a 
miraculous influence, so to change their second nature-habits and 
feelings, as to procure their general consent to remove, as a nation, 
soon to the occupation of the soil of Palestine; and that, too, before 
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being converted to Christianity? And should they first be converted, 
they would be no longer Jews, to inherit the Jewish promise; but 
Christians, to have no earthly portion, nor here any continuing city. 
Then, of course, they would not naturally wish to go to partake with 
unbelieving Jews in an earthly inheritance; but would, rather, like 
Abraham, the father of believers, seek a city having “foundations, 
whose builder and maker is God.”F RGC 75.1 


In further showing that there is a misapprehension in the popular 
arguments for the natural Jews’ literal return, which represents 
them as already on the move themselves, with prospects of having 
the business soon accomplished; | am prepared to prove that the 
reports are not to be accredited, which tell us that the astonishing 
wealth of the Rothschilds, and some others of that people who 
possess their multiplied millions of Jewish gold, are being moved to 
appropriate it all for the return;-that Jerusalem and Judea are now 
fast filling up with Jews returned:-that many thousands more are 
just about to go;-that they are now looking so confidently for their 
Messiah very soon, that they threaten becoming believers in Christ, 
unless their long-expected Messiah shall come within a year. This 
point, | am aware, is an important one, on this whole question; and 
that | have now assumed a position which, to very many, was not 
expected; and that much very authentic testimony on the subject 
will be demanded.FRGC 75.2 


This point, most truly, is momentous in its bearing on the whole 
subject; and one of extreme delicacy to be touched, because of the 
entire discrepancy of opinion upon it, of thousands of the dear 
saints who are also now looking for their Lord at hand. In assuming 
this probably surprising position before the public, against so many 
generally admitted and long standing Jewish reports, | would do it 
only with the greatest deference, and with the kindest feelings 
towards our dear transatlantic brethren especially, to whom, 
doubtless, we are much indebted for their more early and 
indefatigable labors, as the means of awaking us, this side the 
waters, to look for the Lord nigh at hand. Under these 
circumstances, it is reasonable that they should demand some 
palpable and authentic testimony, and that other advocates of the 
natural Jews’ return should do the same. Accordingly, as a 
specimen of the spirit and bearing of these popular reports, | will 
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first give an extract of an address by “the Rev. J. H. Stewart,” “at a 
meeting of the Liverpool Auxiliary Society for promoting Christianity 
among the Jews; held on Monday, 16th September,” 1839.FRGC 
76.1 


Mr Stewart said:- 

“The Jewish Rabbis [ministers] were now ready to enter upon the 
discussion of the prophecies relating to the return of the Jews to 
their native land, not in a spirit of bitter opposition, but in a spirit of 
kindness and affection. The Rev. gentleman then read an 
interesting letter from Mr. Herschell, the Chief Rabbi [high priest] of 
London, expressive of the satisfaction which he felt in witnessing 
the interest shown by the Jewish Society in the restoration of the 
children of Israel to the land of Judah. The letter strongly asserted 
that the Jews were now looking with earnest expectation for the 
appearance of the Messiah to rule over his chosen and ancient 
people. A day had been recently appointed, as a day of especial 
intercession for the return of the Messiah. That day of prayer would 
be on Wednesday next, when a service would be read in the Jewish 
synagogues on this interesting subject. The Rev. gentleman then 
suggested the propriety of setting aside the same day among the 
Christians of Liverpool as a day of fasting and prayer. He 
apologized for occupying so much time, but as he felt that there 
was very great crisis in the present condition of the Jews, he felt 
that he could not avoid offering the observations in which he had 
indulged.”—-RGC 76.2 


Here follows a letter from Mr. Herschell, the said Chief Rabbi, 
designed as an immediate contradiction to the above statements 
concerning himself, and the present movements, etc. of “the Jewish 
Rabbis.”-FRGC 76.3 


“Sir,-When, last year, you requested my permission to publish a 
letter | had addressed to you-as an individual declaring yourself 
unconnected with, and disapproving of, any society, or body of 
men, whose avowed object is to seduce Israelites from their faith-it 
was with reluctance | yielded to your urgent and repeated request; 
not because that letter contains anything | ought not to have written, 
or any one sentence | would disown, but because the serpent is 
most cunning, and that those who seek to ensnare Israel are by no 
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means scrupulous in the method they employ. In the Liverpool 
Standard of the 17th ultimo, | find an account of a meeting held by 
the Liverpool Auxiliary Society for promoting Christianity among the 
Jews; which account states, that the Rev. J. H. Stewart ‘read an 
interesting letter from Mr. Herschell, the Chief Rabbi of London, 
expressive of the satisfaction which he felt in witnessing the interest 
shown by the jewish society in the restoration of the children of 
Israel to the land of Judah. The letter strongly asserted that the 
Jews were now looking with earnest expectation for the appearance 
of the Messiah to rule over his ancient people. A day had recently 
been appointed as a day of special intercession for the RETURN of 
the Messiah; that day would be on Wednesday next,’ etc.- RGC 
77.1 


“To the best of my recollection, | have not for many years written to 
any Christian on the subject of the hopes of Israel, except to 
yourself; and as it cannot be a matter of indifference to me, that my 
name should be publicly used as the authority for a series of mis- 
statements calculated to do great mischief, | call upon you publicly 
to contradict this fabricated abrégé of the letter | wrote to you.RRGC 
77.2 


“| never expressed satisfaction at anything done by the ‘Jewish 
Society,’ (i. e. the London Society for promoting Christianity among 
the Jews.) Many years ago, on the 10th January, 5567, | publicly 
declared in the synagogue, ‘that the whole purpose of this seeming 
kindness on the part of the society, is an inviting snare, a decoying 
experiment to undermine the props of our religion.’ In the thirty 
years and more which have since then elapsed, nothing has 
occurred to induce me to alter that opinion, but much to confirm it; 
nor could | express satisfaction at anything connected with that 
society, except, indeed, at its dissolution. Accordingly, my letter to 
you does not contain the slightest allusion to the ‘Jewish 
Society.,-RGC 77.3 


“The assertion ‘that the Jews arenow looking with earnest 
expectation for the appearance of the Messiah,’ only states what 
ever since their dispersion has been a well-known fact; nor does my 
letter to you state that their confidence in the promises of their 
heavenly Father is now in particular greater or less than it always 
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has been. But to quote me as authority for the invention, ‘that a day 
of special intercession for the return of the Messiah has been 
recently appointed,’ is really too bad. | will not offer any remark on 
the degree of biblical knowledge which could proclaim the day of 
atonement as one ‘recently appointed,’ nor will | notice the 
expression ‘RETURN of the Messiah,’ further than by saying, had | 
used it, | should be unworthy the name of a Jew. But as the whole 
paragraph is absolutely the reverse of what | wrote to you, | have a 
right to expect that you, as an honest and candid man, will, in the 
same journal in which it was published, contradict this unfair and 
untrue use of my name and authority.FRGC 77.4 


“lam, sir, your sincere well-wisher, 
“S. HERSCHELL, Chief Rabbi.-FRGC 78.7 


“5, Bury-Court, 2nd Oct., 5600 A. M. [last Oct.JFRGC 78.2 
“Henry Innes, Esq.” [layman of the Church of England.JFRGC 78.3 


The above documents are now copied, with precision, from “The 
Plymouth Herald,” (Eng.) of Nov. 23, 1839, having previously 
appeared in the “Liverpool Standard” of Sept. 17 and Oct. 22. The 
paper out of which the above documents are taken, was generously 
loaned me, by Mr. Isaacs, one of the Jewish priests of New York 
city; and was sent over by the High Priest himself, as appears by 
the following mark upon the top of it. viz., “With compliments from 
the Rev. S. Herschell London, to Mr. M. Micholl, 291 Broadway, 
New York.”FRGC 78.4 


Upon this document of high authority, or from “the highly talented 
and much esteemed Dr. Herschell,” (as he is called in the same 
Liverpool paper.) “Chief Rabbi of the English Jews,” offer no further 
remark, than that it proves to us, that the testimony of the most 
learned, reputable, and high standing of the Jews, when obtained, 
is very much at war with many statements concerning that people, 
which statements have heretofore passed currently among us, as 
arguments in favor of increased efforts for their entire removal, at 
no distant period, to the land of Palestine. -RGC 78.5 


An extract may now be given from a christian missionary at 
Jerusalem, who, of course, favors the present christian efforts for 
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the return of the natural Jews, etc.-RGC 78.6 


“A missionary, writing from Jerusalem, says,-’The Jews here have 
neither trade nor profession, and live on the free contributions of 
their benevolent brethren abroad; and these contributions are 
tendered entirely on the supposition that the Jews here are 
peculiarly devout, and most assiduous in studying the talmud. * * * 
One thing more; the number of the Jews here is nothing like what 
you think in England. Mr. Nicolayson thinks it is in all 5000; and this 
is the highest number | have heard yet; but some of the Jews told 
me that the number of souls does not exceed half this number. Nor 
is the number of those who annually come here so great, and they 
are barely or scarcely sufficient to make up for the ravages that the 
periodical visitations of the earthquake, plague, etc., make among 
them. A Jew told me that he had now been here four years, and 
that the number of Jews he then found are now no more, while a 
majority of the present are new comers.’FRGC 78.7 


“This is an affecting statement respecting the Jewish population; 
entire generations of which seem to be cut down by pestilence, 
earthquake, or the sword, in the space of a few years. A 
considerable accession of new comers must be required to keep up 
the number; and continual changes must spread among the Jews, 
throughout the world, the knowledge of what is doing at Jerusalem. 
It is well known that the Jews are in the habit of studiously 
concealing their numbers.”-[From the New York Evangelist of Nov. 
23, 1839.JFRGC 79.1 


The learned Jewish priests of New York city, professing to 
understand the state of the Jews at Jerusalem, deny a part of the 
above statements, affirming that no such disasters have there 
occurred to diminish the Jewish population; leaving us to conclude, 
that this acknowledged want of increase there, results from their 
want of business and money, rather than from such disasters as 
here stated.-RGC 79.2 


Such being the condition of the whole Jewish population at 
Jerusalem, what motive could thousands and millions more of the 
same people have, for going there also, to be supported as 
paupers, or immediately to return to their present Gentile 
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habitations, still to enrich themselves by merchandising? FRGC 79.3 


The following items of testimony were kindly given me, at my 
request, in July last, by Messrs. J. J. Lyons and S. M. Isaacs, the 
only two regularly officiating Jewish Rabbis, or priests, of New York 
city, with permission to publish them, concerning the present 
condition and prospects among the Jews generally, in relation to 
their soon going to Palestine. The testimony has since been 
published in papers of New York and Boston, and | now copy it from 
the N. Y. Olive Leaf, in the very form in which | first took it from their 
united verbal statements; which document was examined by 
themselves, approved as correct, and allowed for publication.-RGC 
79.4 


“In all Christian countries, they say that their people enjoy equal 
social, civil, and religious privileges with Christians in almost all 
respects; that they take part in the government, hold offices, etc.; 
and that so far as some may have suffered more or less 
persecution as Jews in pagan countries, where they have 
sometimes staid a little too long, they only went there from choice, 
in hopes to do better than elsewhere, while they might all abide 
safely, if they chose, in Christian nations. Although, now, their 
situation is so favorable throughout the world, they have, in former 
times of their dispersion, experienced more occasional persecution. 
Of late, some ten or dozen of the Jews have been massacred at 
Damascus by some avaricious and unprincipled Romanists and 
others, under the false charge of their having murdered a monk, 
and used his blood in some of their Jewish rites; which is supposed 
to be only as a presence to obtain their property, then considered 
as lawful spoil; while it was very well known that the Jews never use 
blood of any kind on any occasion, considering it most strictly 
forbidden of God in his word.-RGC 80.1 


“The Jews of Jerusalem they admit to be poor, and generally 
without business to support themselves, while they live on the 
benevolence of their more wealthy brethren abroad, whose 
business is lucrative.-RGC 80.2 


“Nearly all the Jews elsewhere, throughout the world, are engaged 
in mercantile business or trade, and but very few, anywhere, in 
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farming.-RGC 80.3 


“With regard to their return to Jerusalem, or ‘Judah,’ they 
understand all the prophecies to foretel it, though they profess not 
to see any more signs of the event now near, than there have 
heretofore been, since their dispersion.-RGC 80.4 


“They have no anticipations nor desires of going to inhabit that 
country at present, or under existing circumstances, and would by 
no means consent to go as a people, even if the whole country 
were given them, with the city and temple at Jerusalem already 
built, unless the eastern powers would become pledged to protect 
them as citizens and as Jews, not being able to protect 
themselves.-RGC 80.5 


“When their Messiah shall come, and they as a people shall return, 
they expect him to come not as a mortal man, but with great power 
and glory, as Daniel and the prophets have described it-to destroy 
all his and their enemies, in the end of all worldly things-to dwell 
with them, and they with him, in a glorious state forever and ever; 
when their land, being created anew, will ‘flow with the milk and 
honey of spiritual and everlasting enjoyments-then with angels in a 
heavenly state.-RGC 80.6 


“They utterly disclaim all fellowship and sympathy with christian 
efforts and societies for bettering their condition, or for gathering 
them again into the land of Israel; believing all these movements to 
be evil designs against them, to denationalize, or mingle them with 
the Gentile world.-RGC 81.1 


“They affirm that the christian institutions of the East for the 
maintenance and education of the indigent children of Jews, have 
not been successful in obtaining such children; and that although 
those institutions have obtained such reputed children, inquiry has 
been made into the matter, when it was ascertained that such 
children were not really of Jewish parents, though in some 
instances one of the parents might have called themselves Jews, 
but were not truly of the Jewish faith. As proof of this assertion, they 
say, that the Jews themselves stand ready, with their own 
institutions, to maintain and educate all such indigent Jewish 
children, instead of their being driven by want to take refuge with a 
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people not their own.” RGC 87.2 


The preceding testimony of the New York Jewish priests | have 
been led to consider credible, from the considerations, that it 
perfectly harmonizes with that of “the highly talented and much 
esteemed Dr. Herschell, Chief Rabbi of the English Jews” and also 
with that of the Christian “missionary at Jerusalem,” on the 
prospects of the Jews, and with a mass more of authentic testimony 
which might be given, if time permitted. | have also felt bound to 
give heed to the same, from the fact, that on becoming personally 
acquainted with these gentlemen, Jewish priests, being several 
times at their houses, and having made particular inquiry of others 
concerning them, | felt constrained to regard them, aside from their 
professed and consistent Judaism, as said of the High Priest of 
London, “highly talented,” etc.-RGC 87.3 


It will be seen readily, that this testimony, from the most authentic 
sources, is all directly to the point; and that it presents itself in 
formidable array against the foundation of the popular argument in 
favor of the speedy literal return of the natural Jews, which 
argument stands on the alleged position of the present 
unprecedented and successful movement among the Jews 
themselves for their speedy removal. And thus we leave the 
testimony, and the whole subject; without further remark, except 
most seriously and affectionately to urge all, of an opposite opinion 
on this subject, to whom these and other facts may come, faithfully 
to examine and weigh them; and to give the whole subject a fair 
and thorough investigation, being by no means presented by a 
contrary preconceived opinion, nor by the many popular and 
heretofore uncontradicted public reports to the contrary. And though 
good men may have sometimes originated, or propagated, those 
unfounded or exaggerated reports, it is certainly no more strange 
than the story of the “five black crows,” before its being” traced back 
to the mere “something as black as a crow.” And why should it be 
strange, if these flattering Jewish reports have become extremely 
exaggerated in so long passing the rounds, without being traced 
back, or publicly called in question? -FRGC 871.4 


And to conclude, let it not be said, that the positions and proofs 
generally, now offered, are opposed to the many laudable efforts for 
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the spiritual and everlasting good of the long-neglected and 
unbelieving Jews. Far from it. But let it rather be understood, that as 
we are united with our English and other brethren on the subject of 
Christ’s second coming and kingdom at hand, though they advocate 
a speedy removal of the Jews to Palestine; so are we most heartily 
united with them also, and with others of the same faith, in our 
desires and labors for the conversion of the unbelieving Jews, as a 
preparation for their glorious return to a “heavenly Jerusalem’ with 
all others of the redeemed, at the anticipated now speedy coming of 
our Lord in glory, to receive to himself all that are his, both Jews 
and Gentiles, without distinction, at the making up of his jewels. Let 
us not then be divided in our professed joint labors for a speedy 
literal return of the whole scattered nation of God’s believing or true 
Israel, both Jew and Gentile, to their ‘own land,” which is a “better 
country,” and even a “heavenly Jerusalem,” for their literal 
“everlasting possession,” and their own literal “inheritance forever.” 
And let us do with our might, or with our strength united, what our 
hands find to do in the great work; “For this | say unto you, brethren 
the time is short,” for “in a little while, he that shall come will come, 
and will not tarry.” Amen. Even so, come, Lord Jesus” “Come 
quickly."- RGC 82.1 
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A DISSERTATION ON PROPHETIC CHRONOLOGY 
BY WILLIAM MILLER. 


When we read in divine inspiration a class of texts like the following, 
Acts 3:21, “And he shall send Jesus Christ, which before was 
preached unto you; whom the heaven must receive until the times 
of restitution of all things, which God hath spoken by the mouth of 
all his holy prophets since the world began;” 24ih verse, “Yea, and 
all the prophets from Samuel, and those that follow after, as many 
as have spoken, have likewise foretold of these days;” again, Acts 
17:26, “And hath made of one blood all nations of men, for to dwell 
on all the face of the earth; and hath determined the times before 
appointed, and the bounds of their habitation; and 37st verse, 
“Because he hath appointed a day in the which he will judge the 
world in righteousness, by that man whom he hath ordained; 
whereof he hath given assurance unto all men, in that he hath 
raised him from the dead;” Amos 3:7, “Surely the Lord God will do 
nothing, but he revealeth his secret unto his servants the 
prophets;”-| say no man can read these texts, and the like, of which 
the Scriptures abound, without being convicted that God has set 
bounds, determined times, and revealed unto his prophets the 
events long before they were accomplished; and having thus 
revealed himself, has never failed in time and manner to fulfil all 
things which, by his prophets, have been spoken or written. He has 
in his word revealed the times in different ways; sometimes in plain 
language, by telling the exact number of years; at other times, by 
types, as the year of release, the jubilee, and the Sabbaths; in other 
places by figurative language, by calling a year a day, or a 
thousand years a day;-again, by analogy, as in Hebrews 4:70, 
showing, that, as God created the heavens and earth, and all that 
are in them, in six days, and rested on the seventh, so Christ would 
be six thousand years creating the new heavens and earth, and 
would rest on the seventh millennium. | will now presenta few 
cases where time has been revealed in the above manner, and 
fulfilled so far as present time will allow.-RGC 83.1 


I. In plain language, by years, months, or days, as the case may 
be.FRGC 84.1 
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1. Seven days before the flood began, and the forty days the rain 
continued, were prophesied of, and literally fulfilled. See Genesis 
7:4. “For yet seven days, and | will cause it to rain upon the earth 
forty days and forty nights.” These days were literal days, and so 
fulfilled. 70fh and 12th verses: “And it came to pass after the 
seventh day that the waters of the flood were upon the earth.” “And 
the rain was upon the earth forty days and forty nights."- RGC 84.2 


2. Abraham was informed by God that his seed should be afflicted 
in a strange land four hundred years, which, including his sojourn, 
would make 430 years. Genesis 15:13. This was _ literally 
accomplished. See Exodus 12:40, 41.-RGC 84.3 


3. The butler’s and baker’s dreams were interpreted to mean three 
days, by Joseph, and were exactly fulfilled. See Genesis 40:12- 
20.FRGC 84.4 


4. The dream of Pharaoh, as explained by Joseph, meaning seven 
years’ plenty and seven years’ famine, was literally completed. See 
Genesis 41:28-54.FRGC 84.5 


5. The forty years in the wilderness were prophesied and. fulfilled 
literally. See Numbers 14:34. Joshua 5:6.FRGC 84.6 


6. Three years and a half Elijah prophesied that there would be no 
rain, and there was none until the time was finished. 7 Kings 17:7. 
James 5:17.FRGC 84.7 


7. Isaiah prophesied that within sixty-five years Ephraim should be 
broken, so that they should not be a people, /saiah 7:8; and in the 
sixty-five years they were broken and. carried away by Esarhaddon, 
king of Babylon, B. C. 742-677.FRGC 84.8 


8. The seventy years’ captivity prophesied of by Jeremiah, 
Jeremiah 25:11, were fulfilled between B. C. 596 and 526.FRGC 
84.9 


9. Nebuchadnezzar’s seven times were foretold by Daniel, and 
fulfilled in seven years. See Daniel 4:25, and Josephus.-RGC 
84.10 
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10. The seventy weeks which Gabriel informed Daniel would “finish 
transgression, to make an end of sin, to make reconciliation for 
iniquity, to bring in everlasting righteousness, to seal up the vision 
and prophecy,” which Daniel had before of the four kingdoms of the 
earth, that should finally be destroyed by the kingdom of the “stone 
cut out without; hands,” and “to anoint the Most Holy.” Who can 
read this prophecy of the seventy weeks, and the history of Ezra, 
Nehemiah, the Jews, Romans, John and Jesus Christ, andnot be 
convicted of its exact fulfilment in 490 years? And | would ask, How 
can it be possible that men who believe the Bible, and who have 
seen the exact fulfilment of all prophetic chronology thus far, can 
say, with any degree of propriety, these seventy weeks are 
indefinite? Where are their proofs? Not on the records of divine 
inspiration. For, here we find no sample. Here is no time given, that 
has not been literally fulfilled according to the true intent and 
meaning of the prophecy. Why not, then, settle this one point 
forever, among believers in the divine authority of the Scriptures: 
that the chronology of prophecy is to be received with an equal faith 
with the chronology of history? Why not believe the declarations of 
God concerning the future, as we do concerning the past? Who 
denies that God created the heavens and the earth, and all that are 
in them, in six days? None but the Infidel, say you. What better then 
is he who denies that God will accomplish what he has said he 
would perform in a given period? Well may the Infidel charge home 
upon us hypocrisy, when we refuse to believe the latter as well as 
the former.-RGC 84.11 


All these cases which | have brought forward as proof of prophetic 
chronology, were once prophecies; and would it have been right in 
Noah, the patriarchs, and prophets, to have rejected the time given, 
any more than the manner? | answer, it could not have been faith to 
have rejected either. Then let us have faith to believe the 
chronology of the future, as well as of the past.-RGC 85.7 


The seventy weeks were evidently fulfilled in the year A. D. 33, 
beginning 457 years B. C., at the going forth of the commandment 
to Ezra to restore the law and the people to Jerusalem. See Ezra 
7:10-13. | need not stop to argue this point, as very few can be 
found who have the hardihood to deny the seventy weeks as being 
a definite time. One reason, out of the many, may be here 
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presented. Why should the man Gabriel be so particular in defining 
the beginning and the end of the seventy weeks, if indefinite time 
only is meant? And why did he name the events so particularly as 
to divide the seventy into three very unequal parts, and yet in all 
three parts include the whole? Surely, no mortal can account for 
this agreement of numbers, and yet call it indefinite. There was 
much more ambiguity in the prophecy to Abraham, concerning his 
seed sojourning in a strange land four hundred years, (see Genesis 
15:13, 14,) than in this of the seventy weeks. Yet that was exactly 
accomplished on the self-same day predicted. Exodus 12:41. And, 
in me, it would be the very height of folly, to believe otherwise 
concerning these seventy weeks of years, than asan exact 
fulfilment, on the self-same day. God has not changed, that he will 
not be as particular now as in the days of Abraham. He surely will, 
and when men, through cowardice or unbelief, charge God with 
thus tampering with his word, they must, sooner or later, find it to 
their cost to make such a solemn charge.FRGC 85.2 


Il. | will now bring forward some prophecies which remain to be 
fulfilled, or which have recently been accomplished.-RGC 86. 1 


1st. Moses’ prophecy of the scattering of the people of God among 
all nations “seven times.” See Leviticus 26:14-46. It is evident, that 
these “seven times” were a succession of years, for their land was 
to lie desolate as long as they were in their enemies’ land. And the 
people of God have been scattered, and are now a scattered and a 
peeled people. These “seven times” are not yet accomplished, for 
Daniel says, “When he shall have accomplished to scatter the 
power of the holy people all these things shall be finished.” The 
resurrection and judgment will take place. Danie/ 12:6, 7: “And one 
said to the man clothed in linen, which was upon the waters of the 
river, How long shall it be to the end of these wonders? And | heard 
the man clothed in linen, which was upon the waters of the river, 
when he held up his right hand and his left hand unto heaven, and 
swore by him that liveth forever that it shall be for a time, times, and 
a half: and when he shall have accomplished to scatter the power of 
the holy people, all these things shall be finished."-RGC 86.2 


What did the angel mean by time, times, and a half? | answer, he 
meant three years and a half prophetic, or forty-two months, as in 





107 


Revelation 11:2 and 73:5: or 1260 prophetic days, as in Revelation 
17:3 and 12:6 and 14. He meant the one half of “seven times.” 
Daniel saw the same thing as Moses; only to Daniel the time was 
divided. He was informed that the little horn would “speak great 
words against the Most High, and shall wear out the saints of the 
Most High, and think to change times and laws; and they shall be 
given into his hand until a time, times, and the dividing of time.” This 
makes Moses’ seven times, for twice three and a half are seven, 
and twice 1260 are 2520 common years. But you may inquire, are 
not these two things the same in Daniel? | answer, no. For their 
work is different, and their time of existence is at different periods. 
The one scatters the holy people; the other wears out the saints. 
The one means the kingdoms which Daniel and John saw; the other 
means Papacy, which is called the little horn, which had not come 
up when the people of God were scattered by Babylon andthe 
Romans. The first means literal Babylon, or the kings of the earth; 
the other means mystical Babylon, or Papacy. And both together 
would scatter the holy people and wear out the saints “seven 
times,” or 2520 years.-RGC 86.3 


Moses tells us the cause of their being scattered, Leviticus 26:21: 
“And if ye walk contrary unto me, and will not hearken unto me.” 
Jeremiah tells us when this time commenced, Jeremiah 15:4-7: 
“And | will cause them to be removed (scattered) into all kingdoms 
of the earth, because of Manasseh son of Hezekiah, king of Judah, 
for that which he did in Jerusalem. For thou hast forsaken me, saith 
the Lord, thou are gone backward; therefore will | stretch out my 
hand against thee and destroy thee. | am weary with repenting. And 
| will fan them with a fan in the gates of the land: | will bereave them 
of children; | will destroy my people, since they return not from their 
ways.” We have the same cause assigned by Jeremiah as was 
given by Moses, and the same judgments denounced against his 
people, and the time is here clearly specified when these judgments 
began, “in the days of Manasseh.” And we find in 2 Chronicles 33:9- 
77, that for the very same crime they were scattered: “Wherefore 
the Lord spake to Manasseh and to his people, but they would not 
hearken. Wherefore the Lord brought upon them the captains of the 
host of the kings of Assyria, which took Manasseh among the 
thorns, and bound him with fetters and carried him to Babylon.” 
Here then began the “power (their king) of the holy people to be 
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scattered.” This year, also, the ten tribes were carried away by 
Esarhaddon, king of Babylon, and Isaiah’s sixty five years were 
fulfilled when Ephraim was broken. This was in the year B. C. 677. 
The seven times are 2520; take 677 from which, and it leaves 1843 
after Christ, when “all these things will be finished.” You may wish 
to know how the “time, times, and a half,” are divided. | answer, the 
Babylonians bear rule over Israel and Judah 140 years, Medes and 
Persians 205 years, the Grecians 174 years, and the Romans 
before the rise of Papacy 696 years; making in all of the four 
kingdoms 1215 years that the people of God were in bondage to 
the kings or rulers of these kingdoms. Then Papacy began her time, 
times, and a half, which lasted until 1798, being a period of 1260 
years; which added to the 1215 years of the kings before 
mentioned, make 2475 years, wanting forty-five years to complete 
the “seven times.” And then the kings of the earth must consume 
the papal power and reign forty-five years to complete the “seven 
times;” which added to 1798, when the last of the ten kings broke 
loose from the power of Papacy, and again exercised their kingly 
power, (see the holy alliance, Revelation 17:15-18. Daniel 7:12,) 
ends 1843. Danie! 12:7-13. Thus this forty-five years accomplishes 
the “time, times, and a half,” which the kingdoms of the earth were 
to exercise their authority in, “scattering the power of the holy 
people,” being 1260 years. And Papacy, or mystical Babylon, 
accomplished her “time, times, and the dividing of time,” being 1260 
years, between A. D. 538 and 1798, in “wearing out the saints of 
the Most High and thinking to change times and laws.” And both 
together make 2520 years, beginning B. C. 677, which taken out of 
2520, leaves 1843 after Christ, when captive Zion will go free from 
all bondage, even from death, and the last enemy conquered, the 
remnant out of all nations saved, the New Jerusalem completed, 
the saints glorified.-RGC 87.7 


The next prophetic number to which we shall attend, will be Danie/ 
8:14: “Unto 2300 days; then shall the sanctuary be cleansed, or 
justified.” After Daniel had seen three visions, two of them including 
the whole “seven times,” he sees under his last vision but the three 
last kingdoms, Persia, Grecia and Rome. He then hears a saint 
speaking, and another saint inquiring, for how long time this last 
vision should be. Daniel was then informed that it should be unto 
2300 days. He afterwards heard a voice commanding Gabriel to 
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make him (Daniel) understand the vision. He came and told him, 
that the vision would carry him to the end of all indignation, and at 
the time appointed (2300 days) the end would be. Gabriel then 
named two of the three kingdoms, i. e. Persia and Grecia, and 
described the Roman by its acts. Then he left Daniel to consider of 
the vision. Fifteen years afterwards, while Daniel was praying, 
Gabriel came to him again, and told Daniel he had come to make 
him understand the vision. Then he gives him the seventy weeks, 
and tells him plainly, that the seventy weeks would seal (or make 
sure) the vision and prophecy. Here he gave him a clue to know 
when his vision of the ram and he-goat began. He tells Daniel 
plainly, and shows how those who should live after the seventy 
weeks were fulfilled might know his prophecy to be true, and what 
they might understand by days in this vision. If, then, the seventy 
weeks were a part of the vision of the ram and he-goat, and given, 
as it is evident, for the express purpose of showing the beginning of 
the vision, it remains a simple problem. If 490 days were fulfilled in 
the year A. D. 33, by being so many years, when will 1810 days be 
fulfilled in the same manner? Answer, 1843.-RGC 88.1 


Then in the 72th chapter of Daniel, at the 7th verse, we have the 
three and a half times, which have been already explained in part, 
meaning 1260 days. See Revelation 12:6 and 14. The woman in 
the wilderness, 1260 days, which is the same thing as three and a 
half times. Daniel, in the 7fh chapter, 25th verse, mentions the little 
horn wearing out the saints three and a half times; but in the 72fh 
chapter. 7th verse, it is “scattering the power of the holy people” 
three and a half times. This was to be accomplished by the kings of 
the earth. Jeremiah 50:17: “Israel is a scattered sheep, the lions 
have driven him away; first the king of Assyria hath devoured him, 
and last this Nebuchadnezzar, king of Babylon, hath broken his 
bones.” Also, Zechariah 1:18-21.FRGC 88.2 


Then in the 72th chapter of Daniel 77th verse, “And from the time 
that the daily sacrifice (meaning abomination) shall be taken away, 
and the abomination that maketh desolate set up, there shall be 
1290 days.” There is some difficulty in knowing what is here 
intended by “daily sacrifice” in this text. It cannot mean the Jewish 
sacrifices, for two good reasons: 1st. It has some immediate 
connexion with “the abomination that maketh desolate,” i. e., 
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Papacy, or papal power of Rome, that is “taken away to set up,” etc. 
Now all must admit, that Jewish sacrifices were taken away about 
500 years before Papacy was set up, or exalted. 2. If Jewish 
sacrifices are here meant, then in A. D. 1360 this papal power 
would have ended her setting up, or exaltation. But Papacy was 
then at the height of its power. | have come to this conclusion: that 
this power, called “daily sacrifice,” is Rome pagan abomination; the 
same as Christ has reference to in Matthew 24:15. Luke 21:21. 
Certainly Christ could not have reference to papal abomination that 
maketh desolate until Christ's second coming, for that was not set 
up until nearly 500 years afterwards. Of course, it must have been 
the pagan abomination which would be taken away. This agrees 
with Paul, 2 Thessalonians 2:3-10: “Let no man deceive you by any 
means: for that day shall not come, except there come a falling 
away first, and that man of sin be revealed, the son of perdition; 
who opposeth and exalteth himself above all that is called God, or 
that is worshipped; so that he, as God, sitteth in the temple of God, 
showing himself that he is God. Remember ye not, that when | was 
yet with you, | told you these things? And now ye know what 
withholdeth that he might be revealed in his time. For the mystery of 
iniquity doth already work: only he who now letteth will let, until he 
be taken out of the way. And then shall that Wicked be revealed, 
whom the Lord shall consume with the spirit of his mouth, and shall 
destroy with the brightness of his coming: even him, whose coming 
is after the working of Satan, with all power, and signs, and lying 
wonders, and with all deceivableness of unrighteousness in them 
that perish; because they received not the love of the truth, that 
they might be saved.” Here Paul shows plainly, that there was one 
abomination then at work which would binder the rise of the last 
abomination, until the first was “taken out of the way;” then the 
second would be revealed, whom the Lord would destroy with the 
brightness of his coming. The question then would be, When was 
Paganism taken out of the way? | answer, it must have been after 
the ten horns arose, out of what is called the Western empire of 
Rome, which were to arise up and rule one hour /2/*evelation 17-70. 
(a little time) with the beast, pagan: for this little horn was to arise or 
be “set up” among the ten horns. It could not be until after the year 
476 after Christ, when the Western empire fell and was divided into 
ten kingdoms. It could not come until “they,” the ten kings, had 
“polluted the sanctuary of strength,” (meaning Rome.) Daniel 17:37: 
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“And they shall pollute the sanctuary of strength, and shall ‘take 
away’ the daily sacrifice, and they shall place the abomination that 
maketh desolate.” Who shall do this? | answer, the ten horns, or 
kings. Revelation 17:12, 13: “And the ten horns which thou sawest 
are ten kings, which have received no kingdom as yet, (when John 
saw his vision,) but receive power as kings one hour (a short time) 
with the beast.” The beast here must mean Rome pagan, for we 
have been told that beast means a kingdom. Danie! 7:23: “Thus he 
said, the fourth beast shall be the fourth kingdom upon earth.” And 
as papal Rome had not yet been “setup,” we must of necessity call 
this beast Rome pagan. Then he tells us, Revelation 17:13, “These 
(ten kings) have one mind,” that is, one faith, all being converted to 
the orthodox religion of the Catholic Roman Church, “and shall give 
their power and strength to the beast,” meaning Rome papal; for 
now this beast is “set up,” and the ten kings have given their power 
and strength to the pope of Rome, and the woman or Papacy sits 
upon the scarlet-colored beast having seven heads and ten 
horns.-RGC 89.1 


Then the abomination that maketh desolate began his rule in the 
fourth kingdom, when “the dragon (emperor of the Eastern empire) 
gave him his power, his seat (Rome) and great authority,” 
Revelation 13:2; and when the ten kings give their power and 
strength to him, and he (the pope) uses his authority over the kings 
of the earth. See Revelation 17:18. “And the woman thou sawest is 
that great city, which reigneth over the kings of the earth.” These 
several marks, and combinations of events, and circumstances, in 
my opinion, can nowhere be fulfilled in any manner agreeing with 
the prophecy, except in the conversion of the pagan kings to 
Christianity, which happened as soon as A. D. 508; then they “must 
continue a short space,” Revelation 17:10; which is shown in Daniel 
to be thirty years, the difference between Danie! 7:25 and 12:17, the 
last number, 1290 years, beginning at the “taking away” of 
Paganism, A. D. 508; the first number, 1260 years, beginning at the 
setting up of Papacy, A. D. 538, when the dragon gave his power, 
his seat and great authority, and when the ten kings gave their 
power and strength to Rome papal, and he exerciseth the power of 
the pagan beast before him. Papacy now killed heretics, as 
Paganism had Christians before. Then these numbers would end in 
the year A. D. 1798, allowing a day for a year.“ RGC 90.1 
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The events which took place in 1798, are strong evidence that my 
calculations of these numbers are correct Papacy then lost the 
power to punish heretics with death, and to reign over the kings of 
the earth. All must agree that Papacy has no temporal power over 
any kingdom, except the little kingdom of Italy, one of the horns of 
which the ten are composed. It is very evident, too, that the church 
is not now in the wilderness, and the time, times and a half of the 
church in the wilderness were fulfilled when free toleration was 
given to all religions in Italy, France, Spain, Portugal, etc.; where 
Bonaparte obtained power and granted free toleration. Also the two 
witnesses are not clothed in sackcloth, and the 1260 years are 
fulfilled. No one can doubt for a moment that the Bible was 
forbidden to the common people, and forbidden to be translated in 
any common language, after the orthodox put down the Arian 
heresy in Italy and the West, by Belisarius, the general of 
Justinian’s troops, sent info Africa and Italy for the express purpose 
of suppressing the Arian power, and giving the church of Rome the 
pre-eminence over all schismatics. Then was the Bible taken from 
the common people, and remained in a sackcloth state from A. D. 
538 until A. D. 1798, during 1260 years. Here we find the prophetic 
time of days fulfilled in years, by two ways more. And now it 
remains to show the end, by Danie/ 12:11, 12: “And from the time 
that the daily sacrifice shall be taken away, and the abomination 
that maketh desolate set up, there shall be 1290 days.” Paganism 
taken away A. D. 508; add 1290, make 1798. “Blessed is he that 
waiteth, and cometh to the 1335 days: but go thou thy way until the 
end be, for thou shalt rest and stand in thy lot at the end of the 
days.” RGC 91.1 


When will the end of these days be? you may inquire. | answer, 
1335 years from taking away the first abomination of the Roman 
kingdom, A. D. 508, to which add 1335, and it makes A. D. 1843, 
when Daniel will stand in his lot, and all who have waited for the 
Lord will be blessed.-RGC 92.1 


Il. | will now show some proof that days in prophetic chronology are 
used for years. All must agree, that God has in many places, and at 
divers times, revealed future things in figures, emblems, types and 
allegories; and, as | believe, for wise and benevolent purposes. The 
most prominent is, that, in order to get anything clear, the Bible 
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student must study the whole. And as it respects the matter under 
consideration, days being put for years: if God had revealed himself 
plainly by using plain language instead of figures; if he had said, 
“Unto 2300 years from the time that Ezra would be sent up from 
Babylon, to restore the law and captives, etc., to the time when the 
end of the world should come,” many men of the world would reject 
the whole Bible because of these words. Again, others, during past 
ages, if they had known that the judgment day was yet many years 
to come, would have abused the mercies of God, because 
vengeance was not executed speedily. Yet God had determined 
times, and set bounds, and must reveal it to his prophets, or he 
would deny himself, (Amos 3:7: “Surely the Lord God will do 
nothing,” etc.,) that that day may not overtake the true believer as a 
thief, 7 Thessalonians 5:4. It is in the manner of Christ’s parables, 
Matthew 13:14-16: “By hearing ye shall hear, and shall not 
understand; and seeing ye shall see, and shall not perceive.” “But 
blessed are your eyes, for they see; and your ears, for they 
hear."FRGC 92.2 


That God has used days as a figure of years, none will or can deny 
With Moses, Numbers 14:34: “After the number of days in which ye 
searched the land, even forty days (each day for a year) shall ye 
bear your iniquities, even forty years; and ye shall know my breach 
of promise.” With Ezekie! 4:4-6: “Lie thou also upon thy left side, 
and lay the iniquity of the house of Israel upon it: according to the 
number of the days that thou shalt lie upon it thou shalt bear their 
iniquity. For | have laid upon thee the years of their iniquity, 
according to the number of the days, three hundred and ninety 
days: so shalt thou bear the iniquity of the house of Israel. And 
when thou hast accomplished them, lie again on thy right side, and 
thou shalt bear the iniquity, of the house of Judah forty days: | have 
appointed thee each day for a year.” Also the seventy weeks in. 
Daniel 9:24-27. These are samples. But you will inquire, How shall 
we know when days are used for years? | answer, you will know by 
the subject matter to be performed in the given time. For instance, 
the seven of the seventy weeks, “the streets and walls of the city 
should be built again, in troublous times;” every man must know this 
could not be performed in 49 days, or even in 70 weeks, 490 
common days. So we are to look for another meaning to days; and 
we find it, as above, to mean years.FRGC 92.3 
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Again, the 2300 days. This is an answer given to the question, “For 
how long a time the vision” of the ram, the he-goat and the little 
horn “shall be?” Answer, unto 2300 days. Who cannot see at a 
glance, that these three kingdoms could not conquer each other, 
rule over the whole world each one separately for a time, and do 
this in six years and four months? Thus the Infidel rejects his Bible, 
and the worldly scribe and priest try to explain away, by their own 
wisdom, what God has made plain by his word. “By hearing ye shall 
hear, and not understand; and seeing ye shall see, and shall not 
perceive.”-RGC 93.1 


But apply our rule, “years for days,” and all is simple, plain, and 
intelligible. FRGC 93.2 


| might here show how God has revealed time by types in his word, 
by Jewish Sabbaths, by the jubilee, and by the day of rest; “See 
Sermon on the Great Sabbath, in ‘“Miller’s Views.” but | am warned that | 
have already trespassed on, your patience. May we all apply our 
hearts unto that wisdom which compares scripture with scripture, 
and understand “times and seasons,” which God has put within our 
power, by his revelation unto us.-RGC 93.3 


For the time is at hand “when the wise shall understand; but the 
wicked shall not understand.” Amen.-RGC 93.4 
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NOTE 


The Chronological Table on the next page is appended to this 
dissertation by request. After thorough and critical examination of 
the whole subject, Mr. Miller remarks, “that if this Chronology is not 
correct, | despair of getting from the Bible and History a true 
account of the age of the world. As it respects the text in 7 Kings 
6:1, it cannot be reconciled with the history of the Judges, and the 


statement of Paul, Acts 73:20. 


as long a period as 21 years." RGC 93.5 
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have therefore followed two 
witnesses instead of one. As it respects Samuel, | have no doubt of 


A BIBLE CHRONOLOGY FROM ADAM TO CHRIST. 


Name of 


Patriarchs, 
Kings, &c. 


Creation 
Adam 

Seth 

Enos 
Cainan 
Mahalaleel 
Jared 
Enoch 
Methuselah 
Lamech 


. Noah 


The Flood 


. Shem 

. Arphaxad 
. Salah 

. Heber 

. Peleg 

. Reu 

. Serug 

. Nahor 


BY WILLIAM MILLER. 


130 130 4027 
163 235 3922 
90 325 3832 
70 395 3762 
65 460 3697 
162 622 3535 
65 687 3470 
187 874 3283 
182 1056 3101 
600 1656 2501 
1 1657 2500 

2 1659 2498 
35 1694 2463 
30 1724 2433 
34 1758 2399 
30 1788 2369 
32 1820 2337 
30 1850 2307 
29 1879 2278 


14157 Gen. i. ii. 


V. 


vii. 
viii. 
Xi. 


Age. A.M. B.C. Book. chap. verse. 


Remarks. 


To the Flood. 


*The Exode did 
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. Terah’s life 205* 2084 2073 
. Exode. &c. 4307 2514 1643 
Wilderness 40 2554 1603 
. Joshua 254 2579 1578 
Elders and 
Anarchy§ 18 2597 1560 
Under 
Cushman 8 2605 1552 
Othniel 40 2645 1512 
Eglon 18 2653 1494 
Ehud 80 2743 1414 
Jabin 20 2763 1394 
Barak 40 2803 1354 
Midianites 7 2810 1347 
Gideon 40 2850 1307 
. Abimelech 3 2853 1304 
. Tola 23 2876 1281 
. Jair 22 2898 1259 
. Philistines 18 2916 1241 
. Jephthah 6 2922 1235 
. Ibzan 7 2929 1228 
. Elon 10 2939 1218 
. Abdon 8 2947 1210 
Philistines 40 2987 1170 
. Eli 40 3027 1130 
sala 24 3051 1106 
Kings—Saul 40 3091 1066 


Ex. 
Josh. 
xiv. 7; 

See 

Joseph 


Juge. 


xii. 
V. 
XXIV. 

us. 


Vii. 


xiii. 


32 not begin until 
Terah’s death; the 
40, 41 Abram left Haran 
6 and the Exode 
29 began, as is 
clearly proved by 
Acts 7:4. 
tExode in Egypt 
from Abraham to 
wilderness state. 
tJoshua was a 
young man when 
came out of 
Egypt. Exodus 
33:11; could not 
have more than 
45 years old then. 
85 when he 
entered Canaan, 
& 110 when he 
died, leaves 25 
years. 
§Judges begin. 
See Judges 2:7- 
15. 


11 


30 


31 


ends the judges— 
448 years. Acts 
13:20; also chap 
8. 

Samuel could not 
have been more 
than 38 when Eli 
died. Then Israel 
4 was lamenting the 
loss of the Ark 
more than 20 
years. Samuel 
judged Israel 
some years after 
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David 


Solomon 
Rehoboam 
Abijam 

Asa 
Jehoshaphat 
Jehoram 
Ahaziah 
Athaliah, his 
mother 
Joash 
Amaziah 
Interregnum** 
Azariah 
Jotham 
Ahaz 
Hezekiah 
Manasseh 
Amon 

Josiah 
Jehoahaz, 3 
months 
Jehoiakim 
The 70 years 
of captivity 
began here, 
ended last 
year of Cyrus 
Cyrus 
Cambyses 


40 3131 1026 2Sam. 


40 3171 
17 3188 
3 3191 
41 3232 
25 3257 
5 3262 
1 3263 


6 3269 


40 3309 
29 3338 
11 3349 
52 3401 
16 3417 
16 3433 
29 3462 
55 3517 

2 3519 
31 3550 


3550 
11 3551 


70 3631 


6 3637 
7 3641 


986 1Kings 
969 2Chron. 
966 1Kings 
925 i 
900 
895 2Kings 
894 


888“ 


848“ 
819“ 
808“ 
756 =“ 
740 =“ 
724 =“ 
695 “ 
638 =“ 
640 =“ 
607.“ 


607“ 
596 
526 2 Chr. 


520 Rollin, 
513 " 


V. 


i. p. 


2-16, 
5-10, 
* 15-23 


354 
366 


and become old 
and his sons 
judged Israel. He 
must have been 
62 or 63 when 
Saul was made 
king. 

**See 2 Kings, 
chapter 14. and 
15. 
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Darius 


36 3642 
Hystaspes 
Xerxes 13 3693 
Artaxerxes 7 3700 
Longimanus 
Birth of 
Christtt 457 4157 
Add present 
year, 1840 1840 5997 
To 1843 3 6000 


477 7 
461 » 
457 Ezra. 


vil. 


10-13 


tt See 
Ferguson’s 
Astronomy: also 
Prideaux’s 
Connection. 
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A DISSERTATION ON THE JUDGMENT 
BY WILLIAM MILLER. 


Judgment is the sentence or decision of a judge, and implies that 
there is a right and wrong, good and evil. And in judging, it is always 
supposed that the judge will, in his judgment, bring to light the right 
and wrong, good and evil. And in judgment, too, it is expected to 
receive rewards and punishments, according to the law by which 
we are judged. There are many judgments spoken of in the 
Scriptures: but my object will not be to take you into all the different 
ways in which judgment is there used, but | shall endeavor to prove 
that God hath appointed a day of retribution, in which he will judge 
the world in equity and truth; those under the law he will judge by 
the law, and those under the gospel by the gospel.-RGC 94.1 


|. | will prove that there is a day appointed for the judgment of the 
whole world, after the resurrection of the dead.-FRGC 94.2 


Acts 17:31: “Because he hath appointed a day, in the which he will 
judge the world in righteousness, by that man whom he hath 
ordained; whereof he hath given assurance unto all men in that he 
hath raised him from the dead.”-F RGC 94.3 


It is very evident that those who heard the apostle, understood him 
to assert, plainly, that there was a day of judgment appointed, in 
which all men that were dead would be raised and participate in it, 
as well as those who were alive. See what follows. Verse 32: “And 
when they heard of the resurrection of the dead, some mocked; and 
others said, We will hear thee again of this matter.” Again, Romans 
2:16: “In the day when God shall judge the secrets of men, by 
Jesus Christ, according to my gospel.” We see by this passage, that 
the day of judgment spoken of in this text is yet in the future; for 
every man knows that every secret thing is not yet brought to light. 
Luke 8:17: “For nothing is secret that shall not be made manifest; 
neither anything hid that shall not be known and come abroad.” Or, 
as Paul says, 7 Corinthians 4:5: “Therefore judge nothing before the 
time, until. the Lord come, who both will bring to light the hidden 
things of darkness, and will make manifest the counsels of the 
hearts; and then shall every man have praise of God.” What time? 
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In the day appointed. And when? When the Lord shall come. Then 
shall every man who has done well have praise of God. “Inasmuch 
as ye have done it unto the least of these, ye have done it unto 
me.”FRGC 94.4 


Again, we are told, that Jesus Christ is to judge the quick (or the 
living) and the dead, at his appearing, and his kingdom. See Acts 
10:42: “And he commanded us to preach unto the people, and to 
testify that it is he which was ordained of God to be the judge of 
quick and dead.” 2 Timothy 4:1: “I charge thee therefore before 
God, and the Lord Jesus Christ, who shall judge the quick and the 
dead at his appearing and his kingdom.” See also 7 Peter 4:5: “Who 
shall give account to him that is ready to judge the quick and the 
dead.” By these passages we are taught that there is a judgment 
after death, at the resurrection. You will permit me to bring another 
text, to prove that Christ will judge his people at his coming. Psalm 
50:3-6: “Our God shall come, and shall not keep silence; a fire shall 
devour before him, and it shall be very tempestuous round about 
him. He shall call to the heavens from above, and to the earth, (that 
he may judge his people,) Gather my saints together unto me, 
those that have made a covenant with me by sacrifice. And the 
heavens shall declare his righteousness, for God is judge himself.” 
This passage, if it prove anything, proves that when Christ comes to 
gather his elect, he will judge his people, and that all his saints will 
be there, both which are in heaven and on earth.FRGC 96.7 


Again. Peter clearly shows, that there is a day of judgment, when 
the world shall be cleansed by fire. 2 Peter 3:7: “But the heavens 
and the earth, which are now, by the same word are kept in store, 
reserved unto fire against the day of judgment and perdition of 
ungodly men.” This text agrees with the fiftieth Psalm, and evidently 
refers to the same time, when Christ shall come: for he in the tenth 
verse says, “But the day of the Lord will come as a thief in the night; 
in the which the heavens shall pass away with a great noise, and 
the elements shall melt with great heat; the earth also, and the 
works that are therein, shall be burnt up.” We learn by this passage, 
that it is the same time as Paul tells us in 7 Thessalonians 4:15-18; 
also 5:7-4: “But of the times and the seasons, brethren, ye have no 
need that | write unto you. For yourselves know perfectly, that the 
day of the Lord so cometh as a thief in the night. For when they 
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shall say, Peace and safety; then sudden destruction cometh upon 
them, as travail upon a woman with child; and they shall not 
escape. But ye, brethren, are not in darkness, that that day should 
overtake you as a thief.” And in 2 Peter 3:15, 16; we are assured by 
Peter that Paul “had written unto us concerning these things.” Paul 
speaks of the same day of the Lord coming as a thief, etc., and 
says, “For the Lord himself shall descend from heaven with a shout, 
with the voice of the archangel and the trump of God: and the dead 
in Christ shall rise first." -RGC 96.2 


Let these passages be sufficient to prove that God has revealed 
unto us the following truths:-FRGC 97.1 


1. That he has appointed a day of judgment.FRGC 97.2 
2. That the judgment follows the resurrection.-RGC 97.3 


3. That his saints are raised and judged at the second advent of the 
Lord Jesus Christ.-RGC 97.4 


Il. | will now show how long that day will be, and when the wicked 
will be raised and judged.-RGC 97.5 


1. This day of judgment is often called “the day of the Lord,” as in 
Isaiah 2:12: “For the day of the Lord of hosts shall be upon every 
one that is proud and lofty, and every one that is lifted up, and he 
shall be brought low.” /saiah 13:9: “Behold, the day of the Lord 
cometh, cruel both with wrath and fierce anger; and he shall destroy 
the sinners thereof out of it.” (Consult /saiah 34:8. 67:2. 63:4.) 
These passages all go to show, that, when Christ comes to 
recompense the controversy of Zion and reward his people, he will 
destroy the incorrigible, the proud, and wicked out of his kingdom. 
And we are clearly made to understand by the prophets and 
apostles, that this is to be done by literal fire. And Christ, in the 
parable of the tares and wheat, more than intimates the same thing. 
Malachi, in the fourth chapter of his prophecy, shows, as plain as 
words can make it, “that the proud and all that do wickedly shall be 
stubble, and the day that cometh shall burn them up, saith the Lord 
of hosts; it shall leave them neither root nor branch.” This day has 
not yet come, certainly, that a// the proud and all that do wickedly 
are burnt up, not one of them left. We have too much evidence that 
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there are such characters yet in the earth; and as the word all is 
said by our opponents to mean all, they, of course, to be consistent 
with themselves, will not deny the conclusion. “But unto you that 
fear my name, shall the sun of righteousness arise with healing in 
his wings, and ye shall go forth, and grow up as calves of the stall.” 
This, to me, is a plain figure of the coming of Christ, the resurrection 
of the saints, the meeting of Christ in the air, and the security from 
the burning wrath of God when the proud and wicked are 
consumed. “And ye shall tread down the wicked; for they shall be 
ashes under the soles of your feet, in the day | shall do this, saith 
the Lord of hosts.” It is evident, that the bodies of the wicked are 
now burnt, and are not raised, for they are ashes: this then must be 
a day between the destruction of the wicked and their resurrection. 
It is after the resurrection of the righteous, for they have gone forth 
from the dust and the grave to meet the sun of righteousness. They 
have received the last healing beams from Christ, in his second 
advent. Death is now conquered; for they now stand in their lot on 
the earth; they have feet, for they shall tread down the wicked “in 
that day.” In what day? | answer, in the day of the Lord; in the day 
between the two resurrections, of the just and of the unjust. John 
says, Revelation 20:5, 6: “But the rest of the dead lived not again 
until the 1000 years were finished. This is the first resurrection. 
Blessed and holy is he that hath part in the first resurrection; on 
such the second death hath no power, but they shall be priests of 
God and of Christ, and shall reign with him a thousand years.” This 
is the day of the Lord, 1000 years. Is this day to be understood a 
literal or figurative 1000 years? | answer, literal for it is an 
explanation of a figure, rather than a figure. See 2 Peter 3:8: “But, 
beloved, be not ignorant of this one thing, that one day is with the 
Lord as a thousand years, and a thousand years as one day,” that 
is, one day with the Lord is as a thousand years with us. It is 
evident that Peter is talking about this same judgment day, in the 
7th verse; in the 8h and 9th verses he explains the length of the 
day, and gives a good reason why it is a thousand years, because 
God is long-suffering. Then, in the 70ih verse, he goes on to 
describe the”, same day as spoken of in the 7ih and 8th verses, 
there called judgment day; but, in this tenth verse, it is named the 
“day of the Lord.”-RGC 97.6 


2. When will the wicked be raised and judged? | answer, when the 
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thousand years are expired, Satan shall be loosed out of his prison, 
Gog and Magog will come up on the surface of the earth. Gog and 
Magog signify the whole host of the wicked which have ever lived 
on the earth, the opposers of Christ, and the persecutors of the 
people of God. Ezekiel? says Gog is the chief prince of Meshech 
and Tubal, which mean the powers of this world, at the head of all 
their followers, an army like the sand of the sea-shore. Magog 
signifies dissolved Gog. They have once been dissolved, dust or 
ashes in the earth; but have now been raised. “The sea, death and 
hell have given tip their dead.” Then they are gathered around the 
camp of the saints and the beloved city, and are there judged, 
“every man according to their works;” and then the justice of God 
drives them from the earth into a lake of fire, where they are 
tormented day and night forever and ever. This is the second death. 
In order to get the proof of the things mentioned above, let the 
inquirer read the 20th chapter of Revelations. In that chapter, 7st 
verse, John is describing the second advent of Jesus Christ. The 
2nd and 3rd verses give an account of his chaining Satan and 
casting him into the bottomless pit and shutting him up. The 4th 
verse gives an account of the resurrection of the saints, their 
judgment, and reign with Christ 1000 years. The 5ifh verse shows 
that the wicked dead will not live again until the 1000 years are 
finished, and calls the above the first resurrection. The 6fh verse 
speaks of the blessings of those who have part in the first 
resurrection. The 7th verse shows that when the 1000 years have 
expired, Satan will be loosed from his prison. The 8h verse 
describes the acts of Satan, in deceiving the wicked host, that have 
now lived again on the earth, gathering them to battle, as he tells 
them, (but there is no battle,) and gives the number as the sand 
upon the sea-shore, implying the whole class of the wicked. The 9th 
verse tells us that this army went up on the breadth of the earth, 
and compassed the camp of the saints about, and the beloved city; 
which proves two things: First, that no saint is deceived; but they 
are all encamped in the city, and nothing that worketh abomination 
or maketh a lie can enter into the city. Secondly, that the New 
Jerusalem is on the earth, and of course must have come down 
from heaven at the commencement of the 1000 years: for we find it 
on the earth when the wicked compassed the camp of the saints 
about, and the beloved city, where the wicked are judged by the 
saints, and by the justice of God are driven from the earth, 
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represented by the figure of fire; and as shown in the 70th verse, 
the devil, the beast, and false prophet, are cast into the lake of fire, 
where they shall be tormented day and night forever and ever. This 
closes John’s first account of the judgment. The 77th and 12th 
verses show the resurrection and judgment of the saints at the 
commencement of the 1000 years, and are properly a review of the 
account given in the former part of the chapter.-RGC 98.1 


The 73th, 14th, and 15th verses, are an account of the resurrection 
of the wicked: for “death and hell deliver up the dead which were in 
them,” and they are judged every man according to their works, and 
the same persons cast into the lake of fire, which is the second 
death.-RGC 99.1 


| shall now meet a few objections, raised by the opponents of a 
future judgment. First: they say this judgment was fulfilled in the 
destruction of Jerusalem. To this | answer, that Christ says, 
Matthew 24:29, “Immediately after the tribulation of those days”-that 
is, after the destruction of Jerusalem, by their own showing,-“shall 
the sun be darkened, and the moon shall not give her light, and the 
stars shall fall from heaven, and the powers of the heavens shall be 
shaken.” This evidently shows the gospel, or two witnesses being 
clothed in sackcloth, the church in her wilderness state, and the fall 
of ministers from the purity of the gospel into antichristian 
abominations, and the shaking of the moral heavens by the 
doctrines of Papacy, called in the word of God “the doctrines of 
devils;” to accomplish which, according to Daniel and John, and the 
opinions of all commentators, will include a time or period of 1260 
years. “And then shall appear the sign of the Son of man in heaven, 
and then shall all the tribes of the earth mourn, and they shall see 
the Son of man coming in the clouds of heaven, with power and 
great glory. And he shall send his angels with a great sound of a 
trumpet; and they shall gather together his elect from the four 
winds, from one end of heaven to the other. All this was to happen 
after the tribulation of those days; therefore could not have 
happened at the destruction of Jerusalem.-RGC 99.2 


Paul, in his second Epistle to the Thessalonians, speaking of the 
faith and patience of the saints in enduring persecution and 
tribulation, says, 2 Thessalonians 1:5-10, “Which is a manifest 
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token of the righteous judgment of God that ye may be counted 
worthy of the kingdom of God, for which ye also suffer; seeing it is a 
righteous thing with God to recompense tribulation to them that 
trouble you: and to you who are troubled, rest with us: when the 
Lord Jesus shall be revealed from heaven with his mighty angels, in 
flaming fire, taking vengeance on them that know not God, and that 
obey not the gospel of our Lord Jesus Christ: who shall be punished 
with everlasting destruction from the presence of the Lord, and from 
the glory of his power; when he shall come to be glorified in his 
saints, and to be admired in all them that believe.” It is evident that 
Paul in this place is speaking of the righteous judgment of God, the 
revelation of Jesus Christ from heaven, the taking vengeance on all 
who know not God both Jew and Gentile, and the punishing with 
everlasting destruction those who obey not the gospel, from the 
presence of the Lord and from the glory of his power; and this, too, 
when he comes to be glorified in his saints. This can have no 
reference particularly to the Jews, as it was written to the Gentile 
believers at Thessalonica; and must have reference to all that 
troubled or persecuted them, whether Jew or Gentile. Then, in the 
second chapter, he tells us, “Now we beseech you, brethren, by the 
coming of our Lord Jesus Christ, and by our gathering together unto 
him, that ye be not soon shaken in mind, or troubled, neither by 
spirit, nor by word, nor by letter, as from us, as that the day of Christ 
is at hand.” And yet the objector says that it was near at hand. “Let 
no man deceive you by any means: for that day shall not come, 
except there come a falling away first, and that man of sin be 
revealed, the son of perdition: who opposeth and exalteth himself 
above all that is called God, or that is worshipped; so that he, as 
God, sitteth in the temple of God, showing himself that he is God.” 
This description of Paul agrees with Daniel's little horn, vii. 25: “And 
he shall speak great words against the Most High, and shall wear 
out the saints of the Most High, and think to change times and laws: 
and they shall be given into his hand until a time and times and the 
dividing of time. But the judgment shall sit, and they shall take away 
his dominion, to consume and to destroy it unto the end.” Paul says, 
8th verse, “And then shall that Wicked be revealed, whom the Lord 
shall consume with the spirit of his mouth, and shall destroy with the 
brightness of his coming: even him, whose coming is after the 
working of Satan, with all power and signs and lying wonders, and 
with all deceivableness of unrighteousness in them that perish 
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because they received not the love of the truth, that they might be 
saved. And for this cause God shall send them strong delusion, that 
they should believe a lie: that they a// might be damned who 
believed not the truth, but had pleasure in unrighteousness.”-RGC 
100.1 


By these quotations, we perceive that the coming of Christ was not 
at hand, and could not take place, as Paul reasons, until the man of 
sin should be revealed, the son of perdition, who should wear out 
the saints of the Most High 1260 years; and then should the Son of 
man be revealed, and destroy him by the brightness of his coming 
No man can suppose that this time could have passed between 
Paul’s epistle to his Thessalonian brethren and the destruction of 
Jerusalem. Therefore we conclude, from these facts, that the 
judgment must be in the future; for Daniel says, that at the end of all 
these things “the judgment shall sit;’ and Paul says, that these 
persecutions and tribulations are a manifest token of the righteous 
judgment of God.F RGC 107.1 


Another set of objectors say, “The judgment will not take place until 
we have enjoyed 1000 years of peace and prosperity, and the world 
be converted to God.”-FRGC 101.2 


In reply to this objection, | would present the following text in Danie! 
7:21, 22: “| beheld, and the same horn made war with the saints, 
and prevailed against them; until the Ancient of days came, and 
judgment was given to the saints of the Most High.” Luke 17:26, 
Christ says: “And as it was in the days of Noe, so shall it be also in 
the days of the Son of man. 28: Likewise also as it was in the days 
of Lot, even thus shall it be in the day when the Son of man is 
revealed.” Paul says, “And then shall that Wicked be revealed, 
whom the Lord shall consume with the spirit of his mouth, and shall 
destroy with the brightness of his coming.”-2 Thessalonians 2:8. 
Again, 2 Timothy 3:1-5: “This know also, that in the last days 
perilous times shall come. For men shall be lovers of their own 
selves, covetous, boasters, proud blasphemers, disobedient to 
parents, unthankful, unholy, without natural affection, truce- 
breakers, false accusers, incontinent, fierce, despisers of those that 
are good, traitors, heady, high-minded, lovers of pleasure more 
than lovers of God; having a form of godliness, but denying the 
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power thereof: from such turn away.” 72ih and 13th verses: “Yea, 
and all that will live godly in Christ Jesus shall suffer persecution. 
But evil men and seducers shall wax worse and worse, deceiving 
and being deceived.” John, in the 7th chapter of Revelations, when 
he saw the whole family of the redeemed out of all nations, and 
kindreds, and people, and tongues, standing before the throne, and 
before the Lamb, clothed with white robes and palms in their hands, 
was inquired of by one of the elders, “What are these which are 
arrayed in white robes? and whence came they?” the, answer was, 
“These are they which came out of great tribulation.” This evidently 
shows us that there can possibly be no period of time in which the 
children of God will not suffer persecution or tribulation, till the end 
come. Consult also 2 Timothy 4:1-8. Jas. v. 1-9. Jude 14-21.FRGC 
101.3 


Now, if this objection is valid, how can it be true that Daniel’s little 
horn, and Paul’s man of sin, can make war and prevail against the 
saints until the Ancient of days comes, and be “consumed only with 
the spirit of his mouth, and destroyed by the brightness of his 
coming?” How can it be true that a// that will live godly in Christ 
Jesus shall suffer persecution, if the whole world is to be converted, 
and universal peace pervade the earth for a thousand years? What 
kind of a millennium will that be, when evil men and seducers wax 
worse and worse, in the midst of perilous times, and all hell, as it 
were, disgorged of its contents, and come up to the great battle of 
God Almighty? Or must these objectors be classed with those who 
cry “peace and safety,” when “sudden destruction cometh?” FRGC 
102.1 
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